PREFACH;

The chief sum of this edition of the Dasavaikalika Sutra
13 to present to the readers s very farthfal text of the Sulra
edited critreally with the help of tha oldest possihle manu
seript copres The book 15 oneof the most important books to
the Jain monks and manuscript copies of 1t are available
i large numbers at various places. The Jocal Bhane
daras at Ahmedabad possess not less than two hundred
copies, more than one hundred copies being =avaisbleat
the Delha Upashraya alone For the present edition
there were consulted the manuscript copies of the Bhandar
kar Oriental Research Tnshitate Poons, of Sheth Dosabhat
Abhechand Jmn Sangba Bhavnagar and some typieal
o'dost mannsenpts at the Dehls Upashraya The manus
cripts consolted wore arranged 1nto groups in accordance
with the simlsnty of features noticed 1n them, and one
typical manuscript of each group was taken and the dif
forences in readinga marked The text of the present
edition 1s mamly based on the oldest mapuscript 1m the
Dehlx Upashraya which was foand to be writien almost

correctly, 1 tho old manner of wriing  The oldest of
the Bhavnagir manuecripts consolted mentions 1643

Samvat (1 ¢ 1)86 A D or thereabout) as the data of
1ts bewng written, the ofdest of the Bhandarkar Oriental

Rosearch Institate Mannscripts mention 1492 and 1515
Samvat as their dates, whilo the oldest of the Dehla
Upas) raya copies go back to Samvat hifteenth century The
text of the Niryakt: 13 based upon two manuscript coptes
of the Delha Up shraya Ahmedabad and one manuscript
copy of Bhavaagar

Chere are many printed editions also of the Sdtra
availible and they {mve also been consulfed, the Agamo-

daya Samits edition with Hanbhadrasun’s commentary,
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Dr, Jivraj Ghelabboi’s odition prepared in consultation
with some mantscripts of  the German Libraries and
the one by the Jain Mahila Mandal Bombay with fransla-
tion into Gujarati being the chisf ones. It is to be
muth regrettod that almost all the printed editions
are full of misprints and inaccuracies and present con-
sidetable djﬂicull{ to the reader. The Agamodaya Samitt
edition is the best of tho lot, but the copies of it are
1id Jonjer available in the market. There is no English
tranclation also of the book preparedas yet. The present
edition is therefore underfaken with a view to éive (t)a
corrsct and relisble text based upon the oldest maznus-
eripts, (2) a word for word translation of the whole text,
(3) explanatory and critieal notes and (4) the oldest
commentary iz, the Nirynkti of Bhadrabahu, For
purposes of trapslation and mnotes there was taken at
several places, the help of the commentiries of Hari-
bhadricarys, Sumatisuri, Shantisari and a fow Sanskrit
and Gujarati glosses, by anknown authors, The Sanskrit
glosses appear to be only abridgments of Haribhadra-
suri’s commentary.

The manuscript material collected for the edition
was fairly rep tative and satisfactory for bringi
out a correct sud authoritative text; the commentaries
snd glowses available have been fully taken into consi-
deration in explanat: and the tati Acknow-
ledging with sincere thanks the help of friends who sup-
phed the Mannscript and pther mater:al, the editor wishes
to say that his labour wonld be fully rewarded if readers

are enabled to underatand, grasp and sppreciate the subject
with the help of the notes nnd the translation and ave

inspired to drink deeper from the fountain head iz, the
various Anga books.
K. V. Abkyankar,

ging




INTRODUCTION,

1  The Dagavatkilika Satre1s one of the four Mula-
satras of the Jam Agama (canonical books) which 1s
made up of eleven Anga Suiras excludiag the Ditthivaya
(believed to be the 12th Anga which1s no Jonger exfant),
12 Upanga Satras, 10 Paiona “ttras (miscellaneons texts),
6 Cbeda Sttras, 4 Mula Sutras and 2 Chahika (or appendix)
Satras  The Anga Sutras form the most important por
tion of the Canon The First Apga Sutra nz. the
Acarapga Stitra gives strict rules and regolations about
the behaviour of the monk., The other Anga Suviras
state forth the arguments of the rival philosophers, the
tenets of the Jan Philosophy, the rules gmiding the con-
duct of monks and houscholders, and dialognes ant short
stories 1o fllustration of the above The Upanga
Sutras are subsidisty to the Anpga Shitras and, as
tlesr name mgnifies, they form good explenitory
and illosirative glosses on the Apga Sutras  Althovgh
the covnection of tle Upnoga STtras with the Anga
Sutras might be only nominal, each one of them is cited
as conpecied with an Anga Suvtra. The ten Pamnx

Sutras &1 cuss only miscellancous things such as, absti-
nences, postures at death, renunciatzon at death, astro

nomy, mathematics and the hke The six Chheda Sitras
discogs the behaviour of the monks citing the varions
prolibitions and expiations  Tle four Mila Sotras—
Uitaradhyavana, Avas'yaka, Das:avalkshka and Pinda-
niryokti—discoss mainly the conduct of tho Ascetics,
while tke Chulika Suiras discuss 8 fow philosophical

probleme, A caveful perosal of the Jun Canon would
show 1bkat the mamn theme of the Canon 13 o defineand
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altustrate monkhood a strict and carveful observance of
which leads to Laberation

2 The origin of the Dastavaikahka Suha 18 trad\
tonally given 1n a very interest
18 said {o bave been the author of the book and as
stated 1n the first note on Chapter I (Notes pages 1-3)
‘the book in fact 1s <ard fo have been an ex’ract-in
brief from the whole Canon It defines monkhood 18
sirict observance and the glorous frmif resuling there-
from It was composed origmally for the purpose of
enlightening the boy sage Managa within 2 short period
of mx mon hs at the end of which he wus to die
Sejjambbava was the pnpil of Prabbava, who m tom
was the pupil of Jambu the pupil of Sudharma, Maha
viras pupil  This order of the spirttnal geneology shows
that the Dasfavaikyhba Sotra was composed by Sejjam
bhava 75 or 80 years after Mahavirastme and 1t conld
copsequently be a faithful cpitome giving the gist of
the agams teaching which was th ghly tered bv
Seyjmbhava together with the traditicnal expowtions
and 1nterpretations

3 A critical analyss of the contents of the Snira
would show that the Suira euunciates the noblest prin
ciples of ibe Jmina Tmith which emphbauzes with equal
forco rght knowledge and right conduct as 1ts con
stituents  Tho first chapter sfates thnt Rehgion consists
of thres ihings —non violence, solf restrant and penance
We have to take the things in this world ss they are
and we find that the souls of many individuals are
sullied by tho inflax of sinful Rarma Pudgalss, and to
Bad ot and to lay down the right path to claridy tls
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souls of the Karma-tmpunity form the aim and obect
pectively of every philosophy and religion  The work

of clarification 18 fwo-fold (1) by stopping the furthor
mnflus of Karma and () by destroying or removing the
dirt of Karma that has already entered  The right under
standing of the doctrine of non viclence which 1s es<ential
for the undertaking of the Six Great Vows forms the
heoretical part of the Religion of Jina while the removal
of Earma particles by golf restraint and penance forms its
practical part

4 The problem of fixing one ell m rehigion with
the nomerous difficulies besetiing 1t occurs next and a
satifactory eolotion of 1t 1s briefly given in tke second
chapter . & full control over desires and a complete
abstinence from the enjoymenis of varions pleasnres at
one’s digposal are enough to bring mental equanimity
wiich fixes one 1n rohigion A hst of probibited articles
and prachices 1 general 13 given 1n the third chapter to
show to the monk that complele self restramt has always
{o be p d by an aband t of all p
and practices of the householder and by pursuing tle
rigid and hard hile of the monk

5 Io the foorth chaptor there has been taken up
the queation of non violenco which requires 2 thorough
inspecton of he presence of life 1 the various things
of the world The investigation appears to be earried on
Jogical and scientafic hines and 1t bas been declared that
hfo ev1sts wherever growth anl movement are noticel
The monk 13 therefore reqmired to tske every care to
seo that no violence of any kind 1s done to any hving
organtam howsoever emall or great it mght te The
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monk 15 to eat only those thingy where there exists no
hfe of any kind, g0 also, he 13 {o move 11 such a way
as does no harm to any hving organism The five grest
vows together with the mxth iz the abandonment of
mght mesl are next enunciated m the chapter where the
prineiple of non violence to hfe 19 clesrly seen mnder-
lymng all the six vows It 1s worth noficing that the
doctrine of non violsnce has been thoroughly investigated
and the monk 18 prevented from taking any step which
15 mjurious to & Living organrm, m mwd, word or
docd, as also by himsclf, through others or by consent

ang to others doing 1t It 13 the clear knowledge of the
wide spread existence of Life prinerple m nature that 1s
ta be obimned firet and then only compassion can be
shown mghily to these hving orgamsms On the know-
lodge of life and nonlfe there 13 based the chan of
successive Ingher steps of spiritual progress made up of
(1) the knowledge of the vartous resaltng fotars con

ditions (2) the knowledge of freedom and bondage, (3)
disgust with worldly hfe, (4) abandonment of cnjoyment,
(5) housel , (6) self-restraint, (7) shaking off the
Karmua dirt, (8) right knowledge and faith, (9) kmow

ledge of worlds and void, (10) motionless condilton of

the body, (11) the somlulation of Karma, and lastly,
(12) the perfected condition at the top of the world.

& The bith chapter lays down rules and regula
tions regarding the movement of monks when they
move for alms, 1t cites the conditions under which the
alms becomes acceptable ot otherwise, and gives an
exhaustive hist of the articles that are forbidden It
also describos how and when the monk should dine, The
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underlying principle 1n all these cases of movement for
elms, begging of alms, 1ts acoeptance and 1ts eating, 13
to avoid the remotest posuibility of any injary or violence
to ltving organisms

7 The mxth chapter, m a way, forms 2 faithful
and substantial summary of the preceding five chapters
desenibing ““the ternble and difficnlt course of aciions
of the monks” The monk 13 asked to take = strict
care of eighteen ponts whick 1nclade the six vaws, the
sx groups of hving ovganisms, and the eix actions
which are nghly improper for a monk,

§ The seventh chapter refors to the monk’s mental
condition and his talk  As the falk 1s the indez of the
mind, abeolute harmlessness in talk would require an
estremely pure condition of the mind. The monk 1s
not to utter under zny circumstances what 13 false or
what 15 partly true and parily false He 19 fo speak
only what 18 definsiely true or what 1s nerther trne nor
false provided thero 1s defintteness in 1t and there 13 no
distant possibility even of any imury resulting from it.
A glance at the vanouns mstructions given to a monk
regarding iz speech 1n the chipter would show the
thorough gowng manner in wlick human uiterances are
analy<ed and clasified on the pripeiple of harmlessness

9 The eighth chapter re emphasizes the principle
of non-violence by specislly referring to the eight <ubtle
things where the presence of hfe 15 very diffienli to
bo noticed The monk 15 never to behave hko a house
holder 1 any way Hb 13 not to have any thought of
property or possossion He 1s not to have any adverwe
feeling sianst anybody He1s to tolerate patiently
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suffermge, mdignittes, msulés and wguies  He 18 to
conguer tlo four emotions—anger, pride, decert and
avarice by calmness, homility, straghtforwardness and
contentment He 15 always to b obedient to his precep
tors, being always attentive and respectful He 13 never
to harbour eny thought abont woman He 1s 1n fact to
withdraw s gise from lher as from the Sun if he
happens to look at her The chapter conveys clearly the
truth that when the monk has full mental punification
with a perfect control over emotions and passions,
the atiitnde of non-violence to living bemgs and tolera
tion of sufferings naturally follows as a necessary result
ant, there being required no specaal effort to bo made for 1t

10 The nmth chapter describes a further salatary
progiess of the mind A perfectly respectful and obedi

ent behavionr towards the preceptor forms 1in fact
necessary condition for the spimtnal progress of the
monk, as the atlitnde of disrespect and contempt towards

the preceptor 13 more haimful than the flame of the fire
or the poicon of the cobra or the end of the lance or

the fury ofthe lion ‘lhe favour of the proceptor sccures
ummense advantage to the pupil, not only 1n {his world
but 1 the world beyond Dishonour and contempt of
the preceptor mean nothing short of perdition which
leaves to the monh no hope of understanding the
prigeiples of religlon  Religion 13 a tree which has
modesty as 1ts root wnd Liberation as its fruit A life of
modety and self-conirol well enable a monk to taste the
frout of this tree  Control yourself, respoct your teschers,
do not «peak harsh words, tolerate hardships, be equa
mmous and you will at once hmow yonrself and win
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posstively this battlo of worldly lfe and secare Inberation
Unparalleled 13 the joy quent on the stabihity and
equatimity of the mind which 1s brought about by
modesty, study, conduct and character
11 The last chapter defines m as clesrest terms as
possible one who 13 a real monk by summanzng the
mamn teaching of all the preceding chap The fca
tares arearranged 1n a graded order Non-violence, equam
mity, looking apon extornal hife as upon gelf, want of bad
emotions, abeolute obedience, sheence of property, penance,
1 and Aly plete motion] of body
are the moain features which distingmsh a porfect monk
12. The two Chihkas or appendix chaptors form a
fiting crown fo tho teaching of the Sptra  They sro
meant to turn out from the mind of the monk the
remotest thought, 1if he has any, of reverting agam to
the hfe of the householder. The horrors of the honses
holder’s Iife when re-ncepted, which are foll of museries
and woes, 1nsults and indigmities, cares and anxieties,
are boundless anl nmmaginable The monk should bear
i mnd a few highly philosophieal precepts such
a8 pleasure and pun are ndinidoally separate, hife 13
transitory, misery 1s short-lived and reversion to worldly
Iife 1s tantamonnt tocating tack what has been vomited
ont. To follow the monk’s sustere and wigid Jife 13 go-
g againat the current and consequently 1t 13 fall of
hardships and trombles but as the monk’s goal 13
that directson, be has fo sail agamst {he current and
reach the goal wiach secures hum Etfernal Bliss
13 As can be seen from the analysis of {te cone
tents gives ahovo, the Dastavaikalika Satra 1s nothiog
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olse but a digest of the rules and rogulations ot the
monks to guide the monks after their imtiation Tt way
be saud to bo, n fact & brief exposition of the Jina-
Dharma, or the Relizion of the Jina, which 1s mads up
of Knowledge and Practico  Although the findmg out of
the might solution of the problem of msery was the atm
of hfe with Mahavira 2s with Buddha, tho solutions
fornd ont by them were, however, different,  VWhle o
completo anmbilation of the mind, which was solely 1
slr 1, and resy Lle for the ption and effccts
of the external objects, sppeared to Buddha to be the
night solubion of the problem of miserv, Mahavirs who
could not beliove 1 the poscibility of absolut bil
tion and extinetton of the mml, Ind down that 1t was
tho complote purification of tho mind, which re-ulted
into the clanfication of tho soul, that put an end to
misery The purification of the mind was not 2 mers
paychological process wuh Mihavira as with Bodtha 1t
was thoronghly a practical provess requring (1) =
thorough knowledge of hife and non-hfe m the world an}
(2) a condact fullv conaistent with the doctrine of non-
violenco to Ifc  Such a conduct 1= always charactenizd
by fall sl trol, i ty, absolut
obedience to' preceptors, harmlessness and toloraner, and
» monk who lax such n conduct 13 the real monk.

14 The Siitra has given quite conastintly wthsts
elevated theme, very nolls and sublime thoughta 1n &
very inpressive manner Individoally taken, the thoughts
form wery exailiont moral or philocojlucal precepts In
the second chapter stanxa 5, the autbor statsa—t‘mortify
yourself, mive up delicacy, overcome destres and know
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that misery s gone” ; n the Tulth chapter, sfanza 97,
the author saya—* hitter or pungeant, astnngent or
sour, swee* or salty, tLe monk should eat hs food as 3t
1t were a mivture of ghee and honev’  Agam in Uk
VII St 36, tho author states~—* while old age ha- not
begun to ml, or dicease bas not grown,or senses have
not failed, ome should praciise religton”, or sa St 61
of the same chapter he <ays ** ho<hould preserve regarding
relynons menit that mental athinde with which be quit
ted hus home ” 30 also in Ch XII St 16 the author
«avs ¢ tho self should always be protected with al} the
eenges hept well within boands, 1f unprotected the soul
moves withia the circle of transmugration, 1f well pro
tected the soul becomes free from micerv ” Al these
are highly moral and at the same time strietly phalosoe
phucal assertions, given 1o & very prachiesl manper

15  Alihough 1n a religio-pracieal ireatisa hke the
present one, there cannot be expected aaytbing hke a
philosophical presentation of a particular problem or
problems, the aseeriions made here and there may enable
s to gather <ome plulosophical truths pertmoing to the
Religion of Jina Thas, the ms* of the fourth chapter
can bo siated 1n a philosophcal langrage as follows —
Lafe 18 observed in all things that show movement and
growth which 1z fact form sts logieal mark It 15 cecn
to exist Dot only i hiving bodies but m earth, water,
fire, air and planis too It can, however, be made ex
tinet by doing something which prevent< growth and
movement, and those things, where growth and movement
are not observed, are locked npon as ¢ actie’ which be-
come perms<ible to the monk for his use and achion.
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Lafe 12 noticed 1n very minute and subile things too,
whiek, on that score, are not to bo imjured 1 any way
by the monk Iafe 15 1ndividually different 10 different
bodies, nd hence, pleasare and pain ave also individaally
sepirate, to be invarably experiencod by tho Jiva of
whose achvines they arc the resnlt This plalosophcat
doctrine of <epirate hfe principles 1n separate bodios ex
penieneing pirasures and pun of thewr own making, nud
wishing always not te be pained natnrally results 1nto
the religious doctrine of absolute non-—violence to uny
hving organtem, which has ocenpied & very prominent
place 1 the Juin Ganonical Laterature

16 There are = fow maore philosophicsl tenats that
can ba noticed 1n the Sutra directly or indirectly. Thus,
the presence of <eparate life principle 10 the most subtle
organiems 1mplies that the <oul )s not ali-pervading The
combination of the two doctrinos wiz non-wiolence to
any living orgamem and musery anising as a froit of one’s
own decdsi—natarally results 1nto the doctrine of patient
suffering  which not only docs not admit of any treat.
ment or remely, Lut comes to be looked upon as a sort
of ponance which becomes an  obyect to be sought by
the monk  (Vade Ch VIII 27)

17 A clowo mspection of the ocontents of the
Dastavmkalika Sutra woull show that 1t was composed
somettme after the other important books of the Jamn
canon had been composed  Apart from the question
whethe- the Fonrteen Piirvas existed before Mahiviea
or thev wers composed by the Ganadharas along with
tlo twelve Angs books, 1t 1s cerintn that the other
rortion of the Canon which includes the Das'avaikalika
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Sttra was compozed afier the Angashad been composed.
The several imteroal cross references in books of earher
and Iater dates according fo fradifion and other evidences,
are explammed by the fact tlat a final <hape was given
to the scveral books of the canon i the two or three
councils that were beld moch fater after their composie

tion, the Jaot of erch counc Is being held at Valablupura
i Katlnawar under the Presidentsbip of Devardhigam

980 years after Mahvvira

18 The style of the book, the presence of archaie forms,
ihe guotabion i (Chapter 11) from the Utiaridhysyana,
the authorship of the bLook asecribed by tradition to
Mahavirn, as also the pre-ence of Mryubti (glows) on
the Sutra by Bhadrabahn who flourished at the time
of Chandeagupta Maurys, clearly show that the book
was compoied about 7o or 80 years after Mabavira
The mention of several techmeal terms (CE Ch III St.11)
without any line of explanation, the concise and yet ex
baustive, mention of several 1tems 1o the different topics
(ide =z gEwme (VI 133g &g @0 VI 7) the
reference to Mah3vira at the beginning of the fourth chapter
and Isstly the conwideration+ of metre go to corroborate
the same date. The two Chilikas or Appendis chapters
were, of course,added st a Ister dafe by other wmters
hike Simandbara as Hanbhadrasgr: has nghtly abserved 1t

19 The book 13 wruten 1 the siyle not much
different from that of the STiris. Tbe tone of the book
nght on from the beginming to the end 18 elevated and
dignified  The expression 1s <hort, sweet, emphatic and
forcefnl The words are 1 general sach as commonly
occur snd 10 easv to understand. Archmasm, however, 1s
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the striking pecuhanty of the stylo, many forms such
as fies, @t ond the like—in the Nom Sing are freely
used as 1n the Acarangs and the Sptrakmtonga Sttras,
many forms such as gggy wEATT SRFET ole are
seen which are very peculiar and which eannot be Jusiified
by the corresponding forms 1n Sansknt There are on the
other hand scen several forms which are directly of
drived from the San<kmt forme Instances of ermssions
cave affixes and transpositions of words i compounds
are simply numerous and need hardly be quoted for the
sako of ilusteation  All these thmgs are probably due
to the fact that the Sage Scjjambhava, who composed the
book as the traditional account says, had a very short
time at lus disposal to wmpart all the religious mnstruc
tions neces<ary to his pupilson and he therefore com
posed and taught the present Suira within six months
1 and out of the prescribed hour of instruction, the
book as a consequence comng to be known as Fenferr
or Yerfers of g or g (len chapters) The Sage
Seyjambhava wrote as the inspiration came and he ap

pears to have taken care only of the metro and the
poetical expression, oven though they were at the cost
of grammatieal rules The addition of the nassl 3
between two vowels in justaposition s frequently seon for
the sake of avolding the combination of the two vowels
which otherwise was to have taken place The use of .
for U and wice vers: a3 also the endings EHT OF U,
=Ry or df, aur or i, af or ufi, being both car-
rent 1 Praknt and noticed both ways 1n the manus

onipts, do not umply anything specaally, and, there
bas not been made a serious nﬂempyt, to bave a
umformity regarding their uew 1n ihe present edition
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Barnpg the few prose passeages and the Anushtub versas
m the oth and other chipters which merely give
pretty long lists of actions and articles forbidden for
the monk, all the other pissages of the Sutra are lighlv
peetic bemng characterized by a2  sublime eloquent and
digmiied atyle snd made spectally elegent by the u<e of
the old Vaitzhys metre

20 There 12 pot 1 Jarge vanety of metres scen
the book  Tho general metre 13 the Anushtub of erglt
letters in each foot At rare places there 1s noticed a
defictency 1 the number of lefters whick can bo made
up bv reading iwo separale vowels 1nstead of ono com
bined vowel The role of the oth letter being 1avan-
ablv shor?, and the Gth being Jong 15 generally observed
although there are noticed not a few exceplions to 1t The
mstances of pare Arya metro are very fow in the book
their tofal number not exceeding ten It 1s found that
bero ond thers 8 foot of Ary® 15 noticed in the Apnshtob
Stanzas too  There aro some other varieties of metro
2130 noticed 1n the book, as for instanco 1n the ninth
and the tenth chaptors and generally at tlo end i othor
chapters and tho sppendices Although tlese metres
apparently <how 2 large variely, they can be brought
under one common head © the old Vaitaliyn metre
of the Palt and Ardha Magadht Sutras which represoniss
stage m1 Iway between the Vedio Brey sod sprey on the
one hand and tle Clawical srifa (&ZasRty ISz
and azyy) 2od davetg on e other Tor dotatls on
this point, seo arnclo on ¢ dissertation on an old motre
etc’ Guparat Lollege Mapazine No 31 of February 1032
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21 The peculiarities of this metre, to siate briefly,
are (1) the number of syllabic instants, which1s generally
14 or sometimes 16 1n the odd feot, and 16 or sometimes
18 n the even feet, and (2) the invanable presence of 2
parr of determinants (a short and a long letter 1n Juxta-
position ~-—~~,) gonerally at the end of the fool, but
sometimes 1n the middle of the foot also The number
of letters 13 tmmaterial 1n this old Vatahiya, 1t 12 the
number of syllabie 1nstant and the pair of determinants
that determne this metre Each odd foot 1s generally
divided 1nto threo parts af 4, 4, and 6 syllabic insteuts wmith
2 long letter sometimes added at the end, while each

even foot 18 divinble 1nfo three parts of 6, 4, and 6
syllabie nstants with a2 long letter sometimes

added at the ond To analyse very briefly—stanzas
1 to 13 of the tenth chapler presont the regular
Vaitatiys metre of 16 and 18 syllabic 10stants respeetively
1 the odd and even feet with the pair of determinants
and & long letter at the end of each foot Stanzas V-1
97 and V-2 50 have ome determinant placed 1o each
of the three parts of the fool made up of 5, 5 and 6
syllabie 1nstants, while stanza X 15 and the second foot
of st VIII 41 present a peculiar type All the other
long metres 1n the book may be Vaitaliya of 18 syllabic
nstants m each foot or they may be called Jati also
with three parts of 6 syllabic 1nstants 1n cach foot with
one determinant at tho end of every part of the foot
SBuch stenzas are —VI 68-69, VII 42, 52, 54-57, VIII
40, 41, 62-64, IX-1 1-17, IX-2 1, 22, 23, IX=0. 1-
15, TX-4 10, 12-14, X 14-21 App 1. 11-18 and
App 2 5-16



Introduction xv

22 Regarding commentary work on the Sutrs, 1t
can ba said that quite a large vanety of commentanes 1n
Sansknt, Praknt and Goarah 1s svaddable The Rrgfy

of Bhadrabahu 1y the oldest one and hence 1t 13 included
o the present edition for the wes of scholars and re-
search «tudenis The commentary of comes
next which 1s very exbaustive and scholarly bewng s
commentary on the text and Niryukti both. Besides
these two commentanes, there are also available 1o manu.
scnpt copres the Imghutika of Sumatican, the Sabdar
thavrittr of Samayasnadars, the Churm: in Praknt, the
Avaciin 1 Sansknt and Balavabodha 1o Gujarats  There
are also noticed commentaries by Trilokacarya, Jnanasa
gare and his pupl which bear no titles The mann
scnpls of Charm and Niryukti are few, while thosa of
the bare text or the text with the Avaclir or of the
test with the Gnmjarati gloss are more numerous« there
being more than 20 of each in the Dehla Upashraya alone
22 The manuscript material for the edition was
quite sufficicat and sati-factory in consideration of the
short time 1o which the edition had to be brought out,
Thero wero perused about 100 manuseript copies of the
book, out of which 6 tytical ones were specially usel
m briogng out this edibton Ms ¥ belonging to Dosa-
bbat Abhechand Jain Sanpgha, Bhavaagar was chosen as
P 1ng the Bhavag Hect The 1pt
13 fairly legible with many acribal errors and omissions
and1s characterized by ¥aT and Fwradgy  endings
There 1« no date given aunl there are not wntten the
Cholikas  Mas & of Jesalmers (Jated Samwvat 1643
Friday Asbadba Suddba 5) with arerRt 1z Gopsmt
written by Rajthamsa Mahopadhyeva, the pupil of the




X1 Introduction

pupl of of GREErem was selectsd to
represent the northern Mss The manuseript 15 a good
and rohable one, corrected possibly by <ome teacher with
yollow prgment It has got no Chubikis wntten M=
H 13 2lso an old Manuscript (dated Ssmyst 1653, Sun-
day Bhadrapad Vad 1) stated to be written at Stambha

tirtha  The Msnusenipt 13 correct and legible This
mapuseript mves the two Appendix chapters Ms ¥ with
AT 10 Sansknt s shgbily different from @ Ma &
was chosen to ropresent ihe manuscripts at +he Bhandar

kar Oriental Rescarch Institute, Poona It bears Samvat
1515 and Saka 1377 as its dats  The disorepancy bet

ween the S aka and the Samvat pumbers can be settled
with the holp of the remark Wﬁ ES 11

v =AY fofad found at the end It has the Chuli-
kas at the end, and a Sansknt gloss Two other Mss.
at the Institute bear bamvat 1492 and 1663 as therr
dates whilo the others bear no date Ms T represents
the Ahmedabad collection at the Dokls Upaskraya, which
appears to bo very old although no date 1s given theremn
It 13 2 very rohable manuscript whieh has got the
two Chuhkas Itis the Ma ¥ on which the present edition
has been mmnly based

E. V. Abhyaoakar M A.
Gujarat College Professor of Sansknt
Abmedabid and Ardba-magadht
March 1at 1932 Gujorat College
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DASAVEALIYA SUTTA

NOTES
CHAPTER |

The tile of the book 1s ga¥anfrer (Sh gy
Fmfew) The Tradiional view explumng the
term gaienfew s put forth b the F;r'}i"a' n
Githas 12-14 atazr-smperar quars frmak
& 3 1 fased P Scwwaor gawfey oS
aaawmmmr-avv%a&w(mav
Tt @i T 9Er T EHE FLTST ) F=RIT AT
Brmefemmatr gy + aafiac gEwteder

Tz ) The story can be briefly gnen as
foIIu\ s~Vardhamana, the last Tirthanhara had hts
pop! 7t 10 charge of the #@r or Church, He had
a pupldl by name Jambu Jambu had a pupid by
name Prabhava. Prabhava was unable to find
out from among his pupils a Ganadhara sustable
to hold charge of the Church He began to
search one from among householders, He thought
of a Brahman: named &cawa (Sh ) as a
smtable person to succeed hm He gent two
of is pupils to &-www at Rapagnha where the
latter was performing a sacnifice, with instruction
that they should beg alms of Fzwwy and on
bewng refused they should exclaim “alas * Religious
Trnth as not hoown 1" and walk awny The
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puptls did as they were mstructed g was set
a-thinking and he approached his teacher and ashed
hun about the Truth The teacher said at first
that the Vedas were the Truth ¥saya therelpon
drew out the sword and repeated the questton
The teacher then samd that there was the 1dol
of Jina below the sacrificial post which was m
perishable and eternal, and the Jamna Relioion was
the Truth He presented the plot of ground
where the sacrifice was held to the teacher
and went away 1 search of the two monls
whom he found near their Head, Prabhava
He questioned Prabhava about Religious Truth
and Prabhava instrueted him &cswg  became
= monk anl cime to possess the knowledge
of the Fourteen Purvas The relauves of
Hsrra felt very much when the latter became
a monk especially because he had no 1ssue They
ashed his wife whether she felt anything n the
womb on which she rephied she slightly (menr)
felt the presence of a fetus She was then pregnant
and duly gave birth to ason who was named sFowr
on account of the remark IgeFRIMT ¥y made by
his mother When the boy became eight years old,

he made queries of his mother about his father

On learning that his father had become a monk,

the boy left his house to see s father whom
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he met m the aty of Champs The boy also
‘became a monk The father~monk by his spiritual
vision came to know that the boy had only
a Iife of six months 1 store, and hence he ex
tracted rehgious precepts from the Puna books
hurniedly, irrespective of the istructions regard—
g the proper ime of study obtaining in the case
of monks As a consequence the composition of
AT came to be hmown as Agrfrw As the
number of chapters—excluding the two 1ppendix
chapters—1s ten the name gnen to the Sttra 15
Dasavedliya sutta’ ( Sh zmymfes gx) The
Niryukts calls the book by the name zasiew
also The book has 10 chapters—designated
amors ( Sk spormAa)  The Miryuku ctes the
follow ing regarding the extraction of the matter
of the bool. from the Piina books —amawag
Fryz S ammoondl | FEeEmy e feew T
gawy fafrer 1 sawTegar Feger er Togwr
2 | ervian Py wne @ ammEeray 1o
F aeEr AR gAEEnar | uF e
Fryz nume agEn g 16 18
St 1 The term *dharma 15 here defined
and expiamed to be 8 collection of three thngs
—abstinence  from tnjury  self-restraint and
austenittes The term  =f&gy  ( abstinence from
myury ) refers to the general attitude of mercy



4] DASAVEALIYA SUTTA [Ch T

to lving bemgs, hnown technically as gronfarqra—
i or wyfurgar which forms the First Vow m
Jamsm  The term @awy ( self-restrant ) refers
to the withdrawal of senses from objects of sense:
adherence to which causes transmugration The
word &g 15 equivalent to st@magriaew  The term
|G refers to the various bodily austerities which
are mamly divided mnto 12 kinds, suchas fasts and
the hike The observance of this three=fold religion
1s the highest bliss The term it 1s derived from
o to support, and it refers to those bodily and
mental actisities which save the soul from falling
1nto bad conditions cf gmaqa-m Fibie e
mlaamg&zmﬁm of I T b

St 2-3 v& enfyay (Sk T sniygia) sucks
the flower—juice The word smor 15 explammed as
wmafis queafa sfaamm | It defined as .
an gIIAg AVY TIERY T | GUEC  SJERAT
uuuhgﬁ gqﬁﬁm 1l The word syt occurs 1n Pamint
(2-1-70) and means ‘a monk’ 1n general although
1t 1s spectally found used i connection wath the
Buddhist and the Jamn monks in the later classical
Iterature A Praknt verse refers to monhs of five
different sects of — ‘Frm-gm-aTaE-NCI-THT
=1zt |aun ” The word ger ( Sk gt ) refers
to such wandering monks as are absolutely free
from qfimg or mtw which refers to the notion
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of possession-external as well as internal ®/RY
ArAr ( Sk, ®Fa @mT or wka-wmEy ) (1)
those who are alwavs monks (2) who are monks
full of mental peace or perfection (Fafy) cf Fagfr
‘o foreafiy s @ afk faig ¥ Wit Paghe
121 zmre (Sh (grraEawsr wa@r ) Always gnen
to accepting what 1s gnen (gra), what 15 clean
(w¥ 1 e urgy ) and whatis free from faults of
begging (@murt) 1 connection with searching (%
aur), recening (sgfmun) and use (qRafrrIon)
The two stanzas sigmify that the monk 1s to go
from house to house i1 ligh and low fapulies
and sccept food n po way prepared or meant
for um just as a bee moves from flower to
flower and sucks the juice which 15 1o no way
meant for it of Feq THUT FALET TCHIGLATET
Formrgn ) e e Semer wEeE o oA
ftgz  SUAIOTANETEE, | SRR AR
aupqrzerr i for gam-vida FRor YRmsY IR
T AT | A% QUi Ty g g i
St 4 fafa (SL gfy) Alms ht mamtenance
Tagwat (Sh sq=d)  gwg’ s the base of the
passive of the root g The line means ‘we shall
get alms 1n such a way that none (1 e no
hiving organism earth body etc) would be hilled
sgurey (Sh aaFRY) prepared for themselves
and therr people by the householders wzegr
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(Sk fafey or fXwfia) go, move to, The reading
{afy appears grammatically  better, altzongh
Tary appears to be the generally accepted one

St 5, wiftifegan (Sh witatirat ) Unsettled or
indefimite  with respect to houses to be visited
for begging, like the bees that have no settled
gudens to visit gar (Sk gsr) Conversant with
the religious truth The stanza gres a general
definition of the term ‘monl’ (grg or @wor) 1w the
real sense of the word ¢f T T TAW T
e T ow gwaty | ownd dwWSe weEdh
FHC AN F W qy ISAT J0E  FESFIN
oo | &Y et T wuor gEwy R Fewo S0
IR 140, 141

CHAPTER IL
St | faefieiay [Sh frdgw ] It drooping

getting loose commutting mistakes or faltering
at every step. ®&ey [ Sk wwew ] :ignoble thought
The particle 3 15 1d10matlcally used 1n the sense
of censure of & g & qurmﬁ:h’q’:r-qng% nor

T g GO G wAe )

St 2-3 The two stanzas define the term
=t [Sk @wft] which means wwur or @nyg
He 1s not a real mpfy or sygor who does not
enjoy splendld garments, ornaments, women,
couches etc only because they are not at his
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hisposal  but one who abandons these things
eren when he could enjoy them,1s a Tyan
The story of ¥gIng 1s quoted by the com
mentator to illustrate a gEfr or rehnguisher 1n
name gIg was a loyal muuster of the Nanda
dynasty who, after the downfall of the Nanda
dynasty and the accession of Maurya Bindusara on
the throne poisoned the ears of Bindusara aganst
his nunister Chanaky 1 and fraudulently burat

him to death Before his death, Chinakya left in
a cashet something hke a will which stated that

one who would get the smell of the scent placed
along with the will, might enjoy the whole of the
estate tcluding  horses, charots etc provided
he remamed strictly indifferent hke a monk
to the several objects if he did not so
reman he was to die Subandhu tried the truth
of the Statement, and the man, whom he placed
m charge died Subandhu, however, who cared
for his hfe, remained mdifferent and hived enjoying
Monks bebaving ke Subandhu s e those who do
not enjoy only because they eannot afford to do 1t are
not real Tydgins’ but those only are ‘Tgagins’ who
behave ke Bharata and do not enjoy the vanous
things even though they be at thewr disposal sregrgy
[Sh @=g=r or FeTTC ] not at one’s disposal
as opposed to @@wr [Sh wmrdiw] at one’s
diposal  The form awgeg 15 Dom pl  and



8] DASAVOALIYA SUTTA [ Ch II

qualifies F (). It 1s used in the literal
sense ATFAI: here, meaning ‘who are not masters
of themselves in the matter of the enjoyment
of the various abjects” The Nom. pl. can be
understood to be used for the Acc.pl and the word
swgeg would then qualfy the word gl
understood, meaning ERHIIV or  ATITHIATL
Stanza No 2 refers to such Sadhus iz name as
have taken the vow of monk for livelihood Cf.
¢ it mtierdasan, Agew g 9
et MRaa, 7 ¥ wfiw I=a” gmEw-
fowgfa. ffggeag [Sk. gdipdfa ] put at the
back, throw away. The commentator Haribhadra-
surt reads fxffyg=az as one word, evplawing
as follows—Rafrdh-aiin wat: sra WG 7o
FATa-afeasty ¢ 1 can, however, be taken
separately as Rty

S¢ 4. gtz g (@man b ]l with the
same eye or sight; Iookmg alike at all objects.
qrcegaar—The \\ord is Nom, Sing. of ufzagma
the pr part, of g (ax ) with qff, It appears
to be used for the Gen. Sing. as all the commenta-
tors explain it, faar { Sk. =@ ] is many times
used in the sense of gztfae (possibly, it may be).
The words ‘e @1 7i...: &’ allude to an old
story of a merchant bay who abandoned his
young wife and became a monk, The young



Ch, 11 ] NOTES (9

monk openly proclaimed as taught by lus
‘preceptor ‘ot @r wzo' ‘ She 1s not mine, nor am
Thers’ but all along inwardly thought &t Faarg w=fy
#I& * She 15 mine and I, too, am hers’, and felt
very much for havung abandoned her As a
consequence, he returned to his village and ashed
at the public well a woman—who 1n fact was
his wife buty hom he did not recoguise—atoat his
wife putunga qustion whether the daughter of so
and <o was hning or not If the answar was m
the affirmative, he wanted to become a house-
holder again The woman recognised mm and
thought that if she gave the correct repl, he
would abandon monkhood Hence, she replied
-that the girl, he mquired about, was gren to
another Thereupon he appreciated the remark
of his preceptor o & wze the truth of which
was brought home to Iim The Stanza states
that :f & monk perchance were to think of love,
he should contemplate upon the line @ &y 7gE="
and at once withdraw his mind from the worman
he thinks of

' St 5 umrar [Sh wrrer ] Mortify the
‘flesh by bodily austenties =@ QWS [Sh =w
Thgwid ] Abandon delicateness of the body

XMzmy manuscnipts read @ivmass The word Ty

3s frequently used 1n Praknt and 1t 1s also
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Uttaradhyayana gFa¥ appears to be used for
gFfa or w¥aZwr The stanza means that ser
pents belonging to the Agandhana family would
rather throw (wga2) themselves mto the blazmg
terrible fire than such the poison from the
wound they themselves have inflicted It was =z
belief that spake charmers could make serpents of
Gaadhana family suck the powson from the wound
wflicted by them wgvaw [Sk awa] vomuted

St 7 The wording fizzg & 15 used for the
Sk Rrreg & Fie upon you st (aaremting]
35 used herein the Vocatwe “desirous of fame
The commentators read the word srerERlT also
end¥ [Sh wmata) The root firg and df are used 1n
Praknt for the Sk root qr to drink The refer
ence 1 the stanza 1s to the settled match of
wetr with aifteify Although the  match did
not actually take place, Twftweft Iooked upon 1t
as having tahen place She regarded herself as
the wife of uftodfr and hence she became a
nun as soon as she Jearnt that =xfepAfr had
become a monk Beeause, she, as a wife, was
sbandoned by afewifi, her husband on consider~
ations stated above, she talks of her being vomit-
siftgdfr, gra [Sk gway) vomuted The
" the gfXy takes g=q equal to Sk FFa
stapds a reference to the various
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evplamed 1 Prakrta—prakash, In all, there are
four alternative forms :—ei3qg, AARE, VWS
and @gqg e Overcome desires and, at once
misery 1s sutomatically overcome (wRra=FTA)
Ygua [Sh &l (1) worldly hfe (2) fight
with emotions

St 6-11 Stangas 6to 11 refer to the famous
story of Trsftmdl who was offered 1n marricge to
urgaty The marrnage did not take place, as
Aty was much disgusted at the sight of many
ammals ntended to be slaughtered for the
marnage feast, and forthwith became a monk
[HAET, 100, became a nun and started for mountain
3qem or Ginar where uifiedfir was gone
On her way, being drenched with rain, she waited
1 a cave where TgifH, her husband’s brother.
who too was a monk, began to court her. She
baffled his attempt by offering him a drnk
m which shespat i his presence Tt refused
saymg she had spat 1n 1t on which she retorted
that she too was one who was spat by wfigafi.
For a detailled account see gagreggs ch XXIL

The passage n the Iwregaa might be an
earher one, The account 1s given there 1 &
masterly manner and curiously enough stanzas 6
to 11 of the Das'avaihiliha are identical with
stanzas 41 to 44, 46 and 49 respectively of the
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Uttaradhyayana w#a% appears to be used for
qFaFra or gt The stanza means that ser
pents belongng to the Agandhana family would
rather throw (q¥8%) themselves nto the blazmg
terrible fire than such the poson from the
wound they themselves have flicted, It was =
belief that snake charmers could make serpents of
Gandhana family suck the powson from the wound
wflicted by them, avad [Sh ara] vomited

St, 7 The wording fizg & 15 used for the
Sh frg @ Fre upon you st [amewtiia]
15 uced heretn the Vocative “desirous of fame ”
The commentators read the word JrFewRET also
ar1y [Sh =mard) The root firy and oY are used 1r
Praknt for the S\ root gy to drinh. The refer-
ence m the stanza 1s to the settled match of
TftaAr with afiwify Although the match did
not actually take place, zwsftadt looked upon it
as having talen place She regarded herself as
the wife of iyl and hence she became a
nun as soon as she learnt that wfipRfy had
become a monk Beenuse, she, as a wife, was
sbandoned by «@ftyRfh, her husband on consider-
ations stated above, she talks of her being vomut-
ed by aftgafin, ooa [Sk grai) vomited The
wnter of the gy takes g equal to Sk, gwd
and understands a reference to the arious
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enjoyments of domestic hfe which Ay vomut
<d or abandoned when he became a monk

Sk 8 Wmromem [Sh Wewrg ] Jacobr has
remarl\‘ed 1 his note on gsyreage XXII 43 that
W 18 a mistake for W5 There was a country
as well as a tnbe by name ¥y, and gw@a the
father of zrsfrael might have been connected
with it The word ¥{TF mught have been wntten
for 3fiw as the former was a very famous Kshat
triya clan menunoned 1n Jamn Literature and
Scriptures as one much honoured by mTWIT
gftwzai evplans s as g@dw The wnter
of the gfa  tahes the word sfiwge nd
explunsit Iu¥H cwgmetegoy [ Sk wwaEadr )
The commentator Hanbhdr cxplans sraegfor
as another name of vgz.'f\m, the father of Tagata
e and qﬁm were brothersafter whom the whole
clan, formed of the descendents of both the brothers
came to be known s @raqFgitwr, and gpzlem
belonged to this clin It 18 interesting  to note
that 1n the Hindu mythology w=qrgiter 15 the
name of the Yidava clan to which gz tnd
ooy belonged while I@ysr was the name of the
father of g% and BaF1 Wy FH naom £y [ Sk
A (@A GrERaErS ) wudt (e weaad-
aezit) sg@] Let us not be smqA Snakes i our
noble families Cf &% w1 @eaget oy fa wftro



Ch HI NOTES {13

&T P Ms @ reads maw for g  throughout
the passage

St 9 The words qrg awg are to be under-
stood after the word sIyaiy The stanza means—
“If you fall 1w love with every woman you see,
you will be without hold hle the Hada tree
shaken by the wind” The word = or g refers
to an aquatic plant The writer of the Voin
explams 1t as a hind of grass which leans before
every breeze that comes from any direction,
The word occuss 1 wgngar I, and ggqoe II
3 where it occurs as the name of an aguatse plant
among several other plants like moss, lotus etc

St 10 dwmm [Sh dwawar] Of the self-
restramed nun The illustration of the elephant
brought to the proper path by the goad, 1s a
common one, and there need not be understood
any reference to a special story such as one re-
lated i the commentary by Haribhadrasin

St 11 gyidfan [Sk gedred) The best of
men, used with refernce to Ta¥fr who, although
he had a temptation, did not fall a victim to 1.

CHAPTER 11}

St 1, Stanzas 1 to 10 mention the vanous
things which are prohibited in the case of great
monks, who have fixed themslves well in self
restraint, who are free (favagatm) from worldly
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matters, who are the protectors of the six groups
of Tiing beings, (atfirot) and who are free from
external possessions and 1nternal emotions (Forst-
arif) The word aifr has been explaned by
&g as protectors of their own selves such as
the Ganadharas as also protectors of self and
others such as the Tirthankaras storgen [ Sh
eI or smeior ] b unpractised For Simlar
rules see wrEvgw  (I-1), mawair (-9) and
swoean (1-1.)

St. 2 sxfer [Sh. Sfi] Lood prepared
by a layman for a particular monk If a monk
accepts such food, he commits the second of the
sixteen Udgama faults The wrter of the Vet
remarks that G?IFIFE includes  srrenais  also-
SrgrE [Sh Hyawa) made by buying things for the
monk (This refers to the exghth of the Udgama
faults) firgur [Sk Freaw] gven as a regular
alms to a monk after mviting him, ifdreg [Sk.
wifitga] brought fiom a distance for the monk
This 15 possibly the sime as srwuvgd the eleven-
th of the Udgama-doshas e [ afinew ]
eating at mght This 1s a2 well-known fault and
many times desisting from 1t 1s added as a sixth
tow to the five famous 1ows dymor [SL A
Fanning,

St 3 gl [Sk &fafx] Storing up things
for future use, in cases of emergency for selfor
others fafgmw [Sk mfi-wmasi] the pot of the
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householder. The commentators translate firfeaw
as iy o ffi=ee [Sk o=foe frfir-
g% The word Trafqe means ‘royal food' 1, e
rich food <z¥: means ‘food prepared accord-
ing to the desire of the monk after ashing hum
what he destres’ It appears that Trafag and Refi-
+32% are separate things and the commentators
explain accordingly, although the editor of the
«ommentary ot gfoazaft [armitgaafafe diton]
appears to tahe them together. ¥mgote This
hine appears to be a line of the Upajati metre.
¥azor means shampoomg. the Sanshrit word 1s
wawa zforzaft, however, his given the Sk
vord FaraR FraTg e [Sk. geamaraa] the clean-
ing of teeth, gezw [Sk. Fwa:] Query about a
layman of a prohibited nature or query about self,
qern [Sh a@vrd] looking,

St 4 wzram [Sh. wmyeg or w@dyy] gambling
by playing with counters (m&q\a ), or makmng
remarhs about pohtis wrgiw [SL mfgw] A
special vanety of playing with dice where the
dice are cast on the ground through something
hhe a tube The line wz@EINER gasa T T7-
arzte; appears to be the line read generally by
the Manuscripts, which sounds like a lme of the
Arya metre. grrogrr [Sh urowatn] The com-
mentator girgz looks upon sUZI as archaic
Jor queomraaia He explams 1t as ‘holding  the
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umbrelfa for a sinful purpose’ 1, e hoIdlng 1f when
unrequred The writer of the Vritt: translates
the word as wrgurAaid, aod eaplaws 1t as ‘holding
the umbrells for a purpose’ It 15 Dihely that
there might have been the reading ‘gaem o
RN RIOrET m_alzmg the line a line of errifife
Ao [ Sk TRt Treatment of the disease,
quoret [ Sh garEl | shoes on the feet-gramist T
Sruit [Sh marwTsy @t ] Kindlhing of fire,
St 5 weve [Sh searex] A layman who
gnes residence to the monk, e} (Sh sma=Ei]
A rased seat Rreafrgemr [ gewachoat § (1)
Sntng at a place other than one’s owa residence,
(2) Sitting at a place between two houses Fwgor
Sk, ﬁia] Rubbing s0 as to remove the dirt
St 6 Yavafen [Sh Jamge] Service Domng
any service to the housedolder, just as begging
food for him, 15 prolibited, The word e
occurs frequently and 1s explamed by commenta-
ters as Sarged m Sansknt The word rather
cotresponds to Sk Sarger or saTrAAT fx
sk wﬁﬁq@i‘am] Mamtaining oneself by following
the occupation of the caste or family gsifae,
Sk mefagaditeny ] Dunking that water which
15 heated (7g) no doubt, but which 1s not finished
or accomphshed 1 punity, The water, i order
to be frda or witord 1e  drinkable musc be
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absolutely boiling which 1s  ascertamned by notic
mg the bubbles thrice on the surface =T
[ 8k wrgemRer ] Remembrance of previously
eaten delcrous things by a monk when oppressed
(@rgx) with hunger The commentators explain
the word as wgToumit also, which means
‘giving shelter to distressed persons’

St 7 This and the next two stanzas give &
list of forbidden articles of food qwT sk eE]a
white root used for vegetable purposes hnown by
almost the same word m the vernaculars Fagire
[Sk gga]wet ginger Foya® ufrge [Sh pgave
afrda ] A piece of sugarcane that 15 not fadw
or qftura 1 e which 1s not kept for a suftciently
long ume so g8 to become fit for eating The
word arfader qualifes Fa and Rag ¥ alco @l
[ sk qfra ] possessed of living organisms Ry
{Sk wraw] raw

St 8 There are mentioned here the various
kinds of salt prohibited for the use of monks

St 9 There are described here the various
treatments of the body prohibited for the monks

[Sh yaw] exposing one s garment to smoke so
that 1t should dry up The wordis also explaned
to mean smoking’® wiryw [Sh afiamd] Apph
cation of oil for vacating the bowels serving the
purpose of the enemn The words qoe and fmrer
refer to emittants and purgatives respectively by

2
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the use of §gw fruit and myrobalan 3 [ Sk
@m] refers to the use of collyrium and the hke
wanw (Sk mowegy) anomnting the limbs

St 10 sgpyafmiion | Sk sgyateton 1
moving as hghtly and freely as the wind The
word FEqT literally means beeome hghteued
or Iight,” and hence ‘wind’ secondanly

St 11 The behaviour of the monks 15 very
briefly deccribed here by a reference to 1ts man
features gargae ( Sk ggyrEuRaEET or ma
geretay ) Those that have known and abandoned
consequently, the fivefold 1nflux of Karma hke
“njury to hving bengs’ ‘telling a lie” ewc The
word, 1n short, refers to the Five Great Vows
characterized by a complete abstinence from fim,
gy emeEw fga and afor R (St
g ) characterized by the Three Guptis
g Eaat[Sk g @gar] Restramed towards
the six groups of hving organisms as  described
i the next chapter wgTrrmew [Sk wyfmzm ]
Restramng the five senses w7  courageons
The Commentator explamns the word as frar
e ot Iegafaut [Sk mmgafom ] Seeng
the straight thmg viz @z, 1 e stnving for
Re'ease

St 12 uyfegetw (Sk ofygatA]  Staying mn

theiwr place of residence
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St. 13 qhmafiesar [k aftweRgzra or
FrFaaragiaq ] Who have cheched down the
ergmies 10 the form of the twentytwo Pansahas
or troubles For a detailed hst of these troubles,
which the monk must chearfully bear, see Uttara-
dhyayana Ch I

St 14 ssrgvawg (Sk aTgazammaia]
All commentators translate the word gfimzr as
mrﬁ’q. qzror would bea better reading, although
not fornd 1n  the manuscripts, gmufy {Sh %~
] Strnive

CHAPTER IV,

There 1s given the description of g or
teligion of the monks 1n the first chapter Then
follows 1n the second chapter the description of
the monk’s Iife or ascetictsm without which true
rehgion cannot be followed As the ascetic has
to follow speaific rules of conduct for being a true
ascetic, the rules had to be stated and therr des-
cription 15 given m the third chapter The specific
rules of conduct generally refer to injury or
ficart of living bemngs which has to be avoided
very carefully by the monk As, 1 orderto follow
a strict course of wfggy, a detaled knowledge
of all iving orgamsms 1s necessary, it 1S given
1n the present chapter which 1s named g=figRrm
{SL. aesftafira] The conception of Ife 10

.
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matter, which we call dead matter to-day, bas
been 1n fact found 1n India since very ancient
times  The elements hke earth, water etc are
stated to be possessed of a Ining presidmg deity
@®wat) m very ancient Saaskrit books The
question has been treated in a thoroughly
penetrating manner m the Jamn religious books
where life principle 15 noticed m earth, water,
arr, fire and planes excepting such cases where
1t 15 done away with by the use of wwr (weapon)
such as some elements with respect to ather
elements For detmls see stmmimga (Chl-1) and
gaTreagaes (Ch 36)  Whatever grows or what-
ever promotes the growth of other things 1
Ining” appears to be the principle to deturnune
the presence of hfe or othersise m a  thing
The word Frftatorgy 1s found 1n all manuscnipts
as the heading of the chapter and it 1s expluned as
aesfafiTr by the commentators  Perhaps the

ongmal word mught hme been

Bate o oo
(Sh wesifaatier) or gefafrmm (Sh el
afrrrar)

Section 1 gy archae Voo sing of amaw
corresponding 10 Sh amgery Sometimes there
1s found the Nom sing, or, the Voc «ing ending
m an Anussara i the Agama liuerawre espo-
ofly m the cseof such words s hwe got the

esponding Sk word ending m wg See Frm



Ck IV} NOTES [2L

( Frav) s= (@@ wregular for grawm) The
commentators suggest that the words s and
Fw can be read together as one word, and
they give 1arious alternative explacations of
the combined words =@ such as (1) by the
lorg-lved ene or ‘while lving’ (engmaam) or, (2)
by one staying (near the preceptor) [Sh =rTaa]
or (3) by the considerate one (Frgwar) n which
case the word 1s to be read as ATgTAW FTEAOT
[Sk rzrd=] by one whose Gotra name 1s 57599
gavam Sk guaremar] well explaned in the
assembly of gods men and asuras The word rvag
frequently occurs for @rear@ in the Agamas
ey [Sk sﬁm’aﬁz] because 1t leads to the
knowledge of religion  The Nom Sig wdfwafy 1s
used here for the Ahl sing wfgay 10 the sense
of &g or resson Fmvyy wlkgRyz [Sk 3rlv ®
aarg ] It 1s beneficral for me to read Fugaum
st (Faamdt wweamar) 1s sad to be possessed

of mind or sensation The word farama 1 the
neuter gender 1s archaic or the word might be

farana only, with nasal as additional The wnter of
the 3f notices the reading Rramnrsamr and
explains that geft (the earth) possesses a subtle
sm i sensation cf Framea, TR EETE | AT
[Sh gazgen] With several distinict living or
gamsms The word occurs at several places 1n

the wraramgr  wearfwa ( Sk mreraforr )
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worhing of the destroyer Pice sunshine, wind,
salt etc are mentioned as TS Of destroyers of
Iife 1n connection with the earth cf, frgfe—a=T
watfd TefREuREtaETE 1 s [ O
sroren ] having seed at the end such as ®EF
and other plants Fhis and the subsequent
words mention the varniety of the vegetable
hmngdom HUEdt [Sh =rozaw ] oviparous. This and
the following epithets mention eight groups of full-
developed beings of five senses as contrasted
with the four groups often mentioned 10 the Hindu
books The various movements or Signs of lhfe
noticed 1n these beings are mentioned n  the
words aifFTa, qTSFRT elc which refer to the
various hinds of movements QAR [Sh.
qopafiar ] desirous of happimness {TzA) The
lengthemng of the last vowel of qa 15 archuc
qewEr (S wawwa ) The group Lnown by the
name ‘trasa’ The word =& 1S denved  from
the root @ to feel, to he menous, and refers to
such lving orgamisms as have the capacity 10
feel ltappears that the term <& 18 here u

for the last group, as opposed to the term TATAT
used for the first fve groups The aearaifr-
= (1 13, 14) takes the earth and water orge
nems 18 well as vegetable kingdom as  ¥GTET
~nd the rest viz &=, Trg and beings posaessed

[ two to five senses as <&
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7% {Sh gue] The word 15 to be under
stood i the general sense of smashing
beaung or troubling The order of the prophet
18 geata A mg‘mﬁm prohibiting a monk
from giving any sort of trouble to any lising

being himself or through others or by consenuag
to others’ giving the trouble Consequently,

the monk 1s to make a solemn declaration
before s preceptor 1n the worls stravsam

il undetaking not to cause trouble to
hving beings by mmd by word or by body in
any of the three ways mentioned above viz
by hunself by others or by consent to others
He further declares that m case he errs, he
would do the wufgmmer ceremany for it, would
censure himself for 1t prvately and pubhcly
and would take himself away from 1t This very
thing 15 the First Great Vow the solemn accept
ance of which by the monk before his preceptor
18 described 1n the words that follow -gz3y
T Aer quomgana [Sh svonRrara—teraiara)
wjury to any limbs or senses The words
Tt AR and  @wEsTeeT should
rather have been ermmi  emgrgmaiy  and
gausonfiy The  word emumpenomfyr, however, 18
found 1n many manuscripts at this place and
the subsequent places, and consequently, 1t has
been adopted mn the text The Five Great



243 DASAVEALIY A SUTTA [Ch IV

Vows mentioned here exactly correspond to tne
‘yamas® or self-restraints mentioned 1n the Yoga
Philosophy of ¢ aftarmaneaaeargiafioe o |
(Tgedimga 11-30) They are mentioned quite
similarly 1n the Buddhistic Philosophy-~the word
oot taking the place of zmum

Section 6 TE WAy Twe Abstinence from
tahing food at right 1s here mentioned smue hate
ly after the Tne Great Vows as of equal
importance It1s called simple g (Sk zra) Some
manuscripts call it even ®TITA [AETAR] Just 1S
the other five are called by that name =z@w
ar [Sh wmd @1 aw @ anfgw A @iy arl
This  fourfold  division  of foodstuffs occurs
frequently 1n the Sutrn literature and refers,
as the commentators explamn 1, to  generi eat-
ables drinkables, chewbles and relishables respec
tnely such as boled rice, grape juice, dates wnd
betel preparation erafmsame [Sh anmfeadmd]
For the bake of s spiritual benefit

Section 7 This and the following sections
describe 1 detar the way m whieh the monk s
to wod hurtng the siv groups of Inng
or.amsms Iz [Sh &g] a1clod of earth gager
[Sh wer) dusty, soled with dust wfrsrer by o
emll such Some manusenipts read FRfzar also
The word 15 enurely Praikrit  Hanbhadrasin
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however, gives the Sansknt word wfsr and
explans 1t as «gawrg Sewn [ Sh wwww] A
small tron wire gear [ Sk zeq} Collection, -
feste [ Sk anfodm  Tafedm =zdw, o]
Should scratch, carve, <hake or break

Section 8 iy [dh <Fygmm ] frost, white
dew e lce snow wfermw [Sk wReEr] mst

T hail-stone The word 1s explamed
by the commentators as water commng out of the

earth and appearing on grass blades ete The word
occurs also 1n FqYT g [vk s1ETE] refers
to rain water gg [Sk k] Wet w engiaeats
[SL q o ¥ e, ¥ AiEdq, 7 AR,
, @ ATIRUH, 7 Ay, 7 TwmH, ]
Should nelther touch nor clasp, neither press,
nor twist neither strike nor smash nether heat
nor burn  The section refers to varous forms
of water and the possible 1njurious actions
towards them

Section 9 The section refers to  various
fi-g bodtes and the possible 1njurious actions i
their case zm@ [Sk s ] Burning embers
g [ Sh gdx] hot ashes arerr [dh we@w]
Fire-brand 3% [ Sk <7 ] Burning meteor or
aaar [Sh @ sRada @ wrdq, 7 sow@A T
] should nesther sprinkle water over,

nor stir, netther hindle nor extingmsh
Secuion 10 The section refers to  the wind
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bodies and the possible mjuries to them famm
[Sh  faw%w) The word fgwsr possibly stands
here for fasgar or Fyara meaning a garment or
its end Hanbhadrasin esplams 1t as Chowne
fazor and aifoeae [Sh frgaw anl swg<]
both mean fan’ w gicwwe (S| 71 wezaiq &
#F5Aq } Should nerher blow nor fan

Section 11 The section refers to the plant
and herb group and the possible injuries to them
The word wzfgm [ Sh nfafga] w the passage
means ‘placed upon® and refers to thimgs placed
upon seeds sprouts etc &y 15 a Prahmt word
for the Sanshrit word gour the wood imscect
qqz s a peculiar Praknt root often occurnng
1 the old Sdtras which corresponds to [Sk @a+3q)
and mewns ‘turn from one side to wnother’

Section 12 The section refers to Ining bemngs
of two or more sens.s and the possible wjunious
actions to them gfgmrefar [ Sk q'a'{;r&] 1w the
begging bowl The word occurs i this sense
very frequently in the Agama Literature qragae
[ Sk wrgemA ) A sort of duster which the Jun
monhs tihe with them =g A prece of cloth
to clein pots wtc =T The word 19 a purely
Vrakrt (xfr) word The commentators explan
it as Tafee or altar The pissige howeter, shows
that 1t 15 one of the accompamments ( ITFTS )
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of 2 monk wTAWT [waa g or T g | with
self-restraint The lengthening of the last vowel
15 archae qfeRfem [Sk wf@wm] scrutimaing

or inspecting

St | wsw [Sh emas or wma ] without
striving or making an effort 1o avod njury to
lving beings The werd grammatically appears to
be Nom Sing lihe Rrssr etc and gives a fauly
good sense 1t 1s however better to take 1t to
be used as an adverb, modifying the actions
mentioned 1 ToWAY, Famor etc  qrnganr
{Sk :rmx{aﬂ%r] quor [Sh st used for wfvrer ]
refers  to breathing beings possessed of two or
more senses while the word 7 {Sk x{a-] reters
to beings possesssed of one sense Hgaws [ Sh
FgHFE | gving 2 buter or bad frait

St 8 ww [ Sk maw or agATT ] staving or
careful See note above on &g

St 9 The stanza appears to gwe 2 nice
summary of the teaching gnen above tn the
chapter The gemtive case 1s used n the stanza
for the Accusative case TeRaed [Skoga-

TATAAET 1 € i‘k.a?quaokmg upon all
bemgs as ug;on his own  Self fafrenma=a [ Sk
who has shut up all possible mflux

of Karma
St 10 The stanza gwves 1 a nutshell the
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The Nom 15 used for the Gemtuive The
stanza =31 f¥ ¥ 15 not explamed by ot
and some gfgses 1 Sancknt, Other gfa-
&S (see manuscript @) have explamed 1t It
might have been = later addiion The metre
smatdfife whieh was of a later ongin and the
sense contamed 1n the stanza which 1s 1 a way
unnecessary, may go to prove the same w fiq-
foeais [ Sk = faoa@a ] should nor injure,
The Adhyayana gives the detailed account of
how living orgamsms are scattered everywhere
and how very difficult 1115 for a monh to avord
myury to them ct S T €ad far ard
damiehr | Waweaze 3% w4 fogtias »
This Adhyayanasalso named e or w.immfi
or sy or M or gy of  SATSETRAAY
TR a7 Tt | gt Sikaewr o
Y q g N

CHAPTER V-1

St 1 The several ways of guirding oneself
agamst mjury to lving bueings have been gner
m the previous chapter One cannot guard one-
self agamnst 1wjury to lving beings unless one
1sable to preserve one’s body The preservat on
of body depends 07 food consequently, the wayin
which clean and nommnjurious food can be
obramed 1nd eaten has to be explamed which
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1> done n the present chapter Manuseript =
reads ?a:;g for frF@ which may be mm a way
a better reading, as the word firmg furrishes
the subject in the sentence and the adjectives
G etc can be connected with 1t wgfioxw
[Sk smgfs@a] Not greedy, not covetous

St 2 feromret [Sk Arrerm.] Engaged
mor moving for alms which s the best course
The word 3 1s taken as an adjective to fraT
by the commentators

St 3 gunwae [Sh gemmar] to the extent
of the distance of one ¥« or yole of the cart

St 4 efare [Sk wgu@] pit, dich  Rram
[Sh faanr] Uneven place fcsrs mud The com-

mentator explamns the word as feres, 2 place at
which water 1s shghtly dried up @=® [Sk ==31]

a bridge wapw [Sk wraw] another way which
15 round about and distant

St 6 @y ot e [Sh whr R
when there 15 another road avalable The
Instrumental 15 used for the Locative The
words &w  wew mught have porhaps been
=% of 7R wongmally g [Sk wereg wregular for
or zg used as an adverb] carefully,

scrutimzingly

St 7 zifem [Sk znfc] Salty, saline

St § fafmoaum [ Sk fdramiyig =]
when there 1s an onrush of lower creatures like
locusts ete
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St 9 JgEvay [Sk dmames ] The locality of
public women myirEER [ Sk agerdamas
or g@ERaEETE]  Some ipts follow the
reading  FRAARMA which 15 explamed by the
commentators 1 the <ame way as the reading
ST gRaRgft explams the word i the
first way —bringing celibacy vuder 1ts clutches
The other explanation ageraizars (putting an
end to celibacy) 15 proposed by the writer of
one Vrtn Fagfrew [Sh Freratam) opposed
tendency of the mind by a remembrance of the
past pleasures

5t 10 womqor [Sh sammew]  Bad locabity
The regular Pral nt word 1s possibly -erurraaer
or srursrsver which 1s read as cromgur for the
sake of metre here mawft [SL w=wnif fem form
standing for the Masc form gweysr] by the contact
thereof aarer Wer [SKh st drar] The com
mentator gﬁ;‘r{g& gives the way in which

movements 0 the precincts of public women
cause a disturbance to all the five Great Vous

St 12 Both the readings Fxar mifx and gt
i are not mn accordance with the metre wg
vzg The reading wmror gst mfg presents an
appearance of a foot of the Ard metre AV
and mzaw stand respectnely for 7R and |frrt
delnered recently =nfeq [Sh afeed] A ples
where children meet for plaving
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St 13 srgpeur oo [Sk @y Awed )

Netther luigh nor low neither elated nor de
pressed  The remark refers both to the body
and to the mind sEwr [Sh agrwm] with
reference to objects of sense

St 14 gogaem [Sh %a g4l quckly  m=
F=am@g [Sh g Il hlgh and low families
The remark refers to families lwving 1 houses
of decent and ugly appearance as well as to
those which belong to people of high and low
extract

St 15 et (Sk wtgrm) Window  fipmrs
door 1n a window The word 15 a Deshi one
gfy Hole cut n a windov  fftreame (Sk fafa
wrirq,) should observe with eagerness

St 16 wreariyoTw (Sk weatr  awhy
gyor ) The word Tgwar 15 used for the accusa
tive plural and1 connected with the precceding
two words and the follow ng one The whole
Line means secret places of hings merchasts, and
constables’

St 17 afrgsge (Sk sfagvae ) Impure or
censurable houses such as those where death has
recently occurred and hence, which are temporar:
Iy so or those bolonging to washermen etc
which are permanently so #mww (Sk avaw)
Where there exists the feehng of let not ‘et

2
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not’ 1n the mind of the owner, The word refegs
to houses of persons who destre that no mend-
cant should enter their houses Cf the remark
m the foot-note of a gfy “ aw ¥ =wfasm
woog wfa o gEateats ey faaw The
word s a Desht one occurring frequently in the
Sulra Literature meaning ‘cheerful’ (sify#T) ¢
The monk 15 to avold such famxhes
as are spemally delighted at the arrival of monks
as well as familtes which are annoyed at 1t

St 18 @rfurrciifes (Sk anfrarriifa)
screened by a curtan of hemp or camble ete arFamt
8k wUEWAT) HWIGT or WYX appears to
beaa Deshl root 1n the sense of ‘opeming’. The
words =Ty and SGIFA are frequently seen 1 the
sense of ‘opened’ Cf a‘m’gq;gﬁ (rarersi, sifqe)
quigsT (Sh woigdd ) should open  The root
qug or Ui 1s used i Praknt in the sense
of pushing or opening, corresponding to the
Sanskrit root T+gg. IWIE or aprag (Sk owaE)
Shelter, residence The word 1s frequently
used mn this sense w the old Jan Siitras The
word has, besides this, several other senses
such as ‘pot’, ‘sensual knowledpe’ ‘diteniminare
know'edge?, ‘obtainment,’ ‘an acceptable thing?
armgan (Sh ermifirest) wathout seeking The
regular gerund form 1s ;MgmT, which appears to
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be read as Ay for the sake of metre and the
form =rzem 15 obfamed from 1t by the omisson
of the consonant g or Frgar can be taken as the
gerund form and the lengthening of the vowel
27 can be said to be archawc

St 19 Cf '‘gzafq @Ew  weonmEsEnT
wewdat dfifkeasr wmatrem’ ERazaft-
&) For details see sitafagfw

St 20 gmw Dark The word 1s used m an
adjectival sense T (Sk $rg) room apartment

St 22 fsfymora (S sgaran) after drving

away or sething aside

St 26 gwmtgaamadr (Sk TamgRamssTEm)
The word sqratr 15 used here 1n the sense of
“road® (7RT)

27 #fgn (Sk whag) The words wRaer
and IRTqe are used 1 the sense of acceptable’
and nnacceptable’ respectively

28 qfteitys (Sk uftaredq ) Would abandon
would throw on the ground s (Sk g4dff) The
lady who offers The fenunme form f5faar 1s used as
the per on offering alms to t1e monk 1> generally
a woman

St 30 |raz (Sh @gem) collectng together
afzmtr (Sh a;ﬁﬁm) After shahing The forms
i) TP, afywf, agafgm, Qe
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and gegar are all gerund forms mfdamr 5 a
better reading grammatically

St 35-34 These two stanzas are written
m the Arya metre The Locative case 1n
the words Iy etc 1s used 1n the sense of
fradr (with regard to or 1n connection with drip
ping things etc) The same thing as given 1n stanza
32 should be done 1n connectlon with the hand
when 1t 15 wet with water, or dusty or muddv
aierg (Sk gRam) avitfawr (S ww Bren),
figgeer (Sk faares) fwar (Sk ffis) afvora (Sk
aftrwt) JiFe(Sk saferm) and Ffia(Sk starya)
are various hinds of earth wggg and way refer
respectively to hands which are clewn and which
are unclean being b ed with 4 ts
and the ike The rules regarding the acceptance
of food when the hands are clean are gnen 1w
the next two stanzas

St 40 mremTEEfl advanced 1 pregnancy
Ltt o1e whose tune of delivery 15 immunent
FHT AATFST JHF AR Ty agd I such
a woman ta.es the trouble of standing up or
sitting down for gwving alms, the food becomes
‘unacceptable

St 42-3 The refusal of food from a woman
who gets up to give alms putting aside her suching
child which begms to cry 1s quite consonant with



Ch V-1] NOTES [37

the rules gnen above The commentator refers to
a practice traditionally obtawming among monks
m this connection® A monh, moving m 2 group
or =, 18 less strict than one who moves alone
The former accepts the alms provided the chid
removed from the lap does not cry, while the

latter does not accept food although the child
may not cry

St 45-6 The stanzas refer to food kept in
a pot coverd by a putcher, or a slab of stone, or a
plaik, as also mn a pot soldered with lac and the
Yike 1 the cover 18 removed for the purpose of giving
food to the monk, the food becomes unacceptable.

St 47-54 The four hinds of edible articles
given here are frequently mentioned 1n the Siitra
Luterature 2 refers to ordinary eatable articles
fihe bread etc qyes refers to drinks ey refers
to special delicious articles, while Tnfgw refers
to articles of taste Such articles are unacceptable
1f 1t be known that they are prepered for gifung
away, or for ment, or for mendicants or for monks

St, 55 s¥fast (Sh #AERTE) prepared pur
posely for the monk wywme (Sk Faza) pur
chased, prepared after purchasing (the article) for
a monh wEwEww (Sh gfew#) polluted by fault of
gy waEd ete, @ (Sk MEw) brought
purposely from a distance by the householder =1zr
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e (Sh mm) Supplemented for the sake of
the monk by mixing water or milk qag  (Sk
oifire) brought on credit for the monk wHigwm
(Sk  fhrzrsww) mixed with other impure articles
All such articles are unacceptable If there be
doubt the facts should be ascertamned by making
mquirtes as to who prepared the food ete

St 63-64 These two stanzas refer to mjury
to the fire group or to the wind group of living
organisms Iegfpay (Sk Fgwrer) after putting
m the fuel mside the hear h so as to heep uvp
the fire whie she s away for serving the alms
st (Sk ermwrera) alter talung out the fuel
Favraen (Sh Ssewe) after kindling  the fire
qemiedt (Sh ssarq) after makmg the fire
ablaze famaviirar (Sk farafen) after putting out the
fire 3ffafm ffafm (St sfesa v
Putting a spoon or ladle mnmde or sprnkling
water into the bothing liquid in order to prevent
1t from flowing out FeafRyt or @abaar (Sh
srqaed) after putting asidethe pot full of borling
Iqud <ttt (Sk eraa@) after tahing down
from the hearth, the pot

Sk 65-69 wtwmzme (Sk mmanafa) For the
sake of crossing (the particular watery or muddy
tract ) The words Frexyfor (Sh Far 3Rr) g (Sk
o) end fig (Sh ) refer respectively ta a small
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ladder, a plank and a footstool used forascendinga
garret, or a floor ®yZ 15 to be connected with
Iegeq The reference 1sto getting upon a terrace
or so (sTang), by stepping upon a loop ora hook
or a peg (Ftx) |X (Sh ey or wwfea) lhiving
orgamisms Al these things are prohibited as
there 15 the danger of the person falling down
and 1njuring himself or earth organisms

8t 70-71 There 1s the prohibition here of
bulbous and other roots as also of green vege-
tables gzq ( Sk wewT ) any fruit hanging from
the stem @R Vegetable of leaves gamy ( Sk
garw) A gourd-like frait The commentator ex
plamns the word differently citing the senses—(1)
wet Tulast plant and (2) tendons nside the stalk
of thetree farmrc (Sk ZHAT) Wet ginger @35fs
(Shareghiz) A preparation of fried sesamum and
sugar iy (Sk wifira) Treacle g@ A Deshn
word 1 the sense of sweet eatable balls

St 73-74 It appears rather strange that m
these verses there 15 prohibited for a monk the
eating of flesh contamning much bony matter as
well as the eating of fish possessed af many
scales or thorny things. Does the passage imply
that the monks 1n the days of the Sutras did not
have any objection to eat flesh and fish which
were given to them by the householders # The
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commentator Haribhadrasiirt notices the difficulty
and remarks thas the monks in times of famme etc
had to take flesh and fish 1 order to live He
quotes the view Of other wnters who explamn the
words gge and sfwryTas variettes of frutts, and
not as flesh and fish The-reason for the proht
bition of articles mentioned 1n the two stanzas
15 the presence of a large percentige of hard
matter which in not edible

5t 75-81 These stanzas refer to prohubited
drinhs Farm (Sk I=mvas) Very costly as well as
very meagre TRENAd [ qrma@n ] Water after
washing the pot of brown sugar and the lihe =&-
@ (Sk w@&fmr) Water after washing flour, or,
water rixed with flour The Sanskrit equivalent
Eags gven by the commentator 1s not satifac-
tory although the explanation Rygrgafy 15 quite
correct garfe (Sh ¥R) The root g 1 used
the sense of giving 1n Praknt w4 Nom singular
or used as an adverb (see note above p 31 )

St 82-86 These stanzas describe the place
where the monh should eat the alms The monk
shauld find out a clean spot, should gently put aside
by hand, bones, thorns, grass or pebbles, and then
begin eating the food,

St 87-06 These stanzas describe the way
m which a monh should eat the alms when he
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chooses to do <o at his residence (Fgarr) Svgw (Sk
I7gT) the spot Rarafimy ( Sk faigfirsr ) The
ceremony of exptation for faults incurred during
the monk’s movement for begging characnzed by
the recital of Agama passages hike * gemThy uf
Atz ete amdgsnre (Sk %m?m) After
recounting over the sms of omission and commis
s10n (@fr=) n co tion with movi ts and
eating m‘{&t{(Sk mzaaﬁ-a:) Should relate before
the preceptor &g ( Sk wrqm ) The word 15 a
subject toge Faramror wath an affectuonate heart
soaiienten (Sk aafntean, ) without a violent
act such as throwing the food away by hand or
spitung it out

St 97-100 Stanza 97 1s put ma different
metre possibly for the sake of change These
stanzas state thit the monh should eat
ungrudgmgly food of any taste thinking that he 15
eaung honey or ghee as 1t were not transferring
it even from one jaw to another The words
fraw (ok frew) and mza (SkwgH) respectively
mean bitter and pungeant’ In Gujarat and
Marathi, the words have quite the opposite sen
ges In Hmndi the senses are similer to those
obtatning mn Sanshrit and Praknt =g 93w
(Sh amard agw) Useful for1e conducive to Mo-
hsha mzwr (Sk @fem) dressed with condiments
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ggemEa (Sk nrgTerTadieE) Food made
up of pyube powder and ordinary besns gFE@E
( Sk garee) Obtamed without dong any ser
vice like story telling or predicting the future

FEEET (Sh gmsﬁa'}) matntaimng oneself without
domg any service gamtg (Sk  gungrdt) Giving

without getting anything i return An intersting
story 15 given here of a Vashuava householder

who pernutted an ascetic to stay with hum on
the understanding that the ascetic would not do
any service to hum Once, the horse of the house~
holder wasstolen The ascetic found 1t 1 the early

morning near the river where he had been to
bathe On returning home, the ascetic sard that

he had lefs his garment on the bank of the river
The houscholder <ent his servant to fetch 1t.
The servant gave the news about the horse
The househo der abt once saw that 1t was the
ascetic who played a trick mn saying that he had
forgotten his garment on the bank and forthwith
bade farewell to him, saying that he no longer
wanted to give hum anything as he had got the
wformation of the horse from hum

CHAPTER V-2
St 1 ufewme [Sk wogmy] Utensdl sy
[Sk =fswn] after cleanng Jamram [Sk BT
wraar] upto the layer of food The wnter of
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the gloss explamns AT as Fv AEH (39
sfr) The idea, although not clearly expressed,
appears to be that the monk should eat every
thing of good or bad smell having cleaned the
pot upto the last layer of the food

St 2-13 wsraraazt (Sk ewmvizd) not upto
his hearts’ content ¥ qw 7 gat (Sh 3l ¥=
T (ﬂai?{) If he 1s not able to sustain thereby
FIOHAE  (FIO @) When the occasion
comes te when he feels hungry w1 ITETr
firyge This stanza etumnerates the vanous re-
marks which are made by the people regarding
a monk who begs at an impropur time @I FS
(Sk afy =% or wafrer®) When 1t 15 the
proper time of bexging, or when the monk 1s
remembered by the householders wwwgs (Sh
@egs) Straight on n front of them FxfEror (Sh
Fqur) A muserable fellow gofimer (Sh ads or
TAAE) A beggar =fiqfad (Sk, aitfers) some
unpleasurable thought eg this monk does not
know manners or ways of the people

St 14-17 mgias (Sk afygwr) the flower
of Malau or Mogard The word appears to be a
Desht word perhaps cotresponding to Sansknt
e The creeper 1s named
possibly  because 1ts buds appear quite similar to
the teeth of the deer
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St. 18-24 These stanzas mention various
roots, bulbs, stems, frusts etc which are protubited
when they are raw, or fresh wrgwr (Sk
o) the bulbous root of the lotus faTEaT
(ok fermfemr) the bulbous root of Palasha (Mar
wza Gu =rad)) sweaonfewr (Skoadvaiesn)
the mustard blossoms wifeege (Sh wfda) Not
quite ripe, hence possessed of hving organisms
The Sanskrit word |&fsrar 1s frequently mentioned
as an explananon of the word a‘{F-i‘gfa‘ fmte
The word 13 & Desht one meanmg a pod of
ground nuts and the hhe Such a pod 1s prohibited
when 1t 1s fresh or fried only once =&
Jujube agﬁ"eﬁt {5k 3131'3@?{) unboiled =t~
uttew, Fewgen and dm are fruts of trees
respectively known as grgqonteAr or =0qott
(the stk cotton tree @) fFewidy and fiva
e (Sk fasa) cold water which 1s not boiled
Fatage (Sk awifiga) boded but not sufhciently
done so, which requires bubbles to be seen at
least thrice frssfrg (Sk fawiim) bread contan
ing sesamum l{gﬁrwmr (Sk g\ﬁr?qumﬁ) rough or
ordmary ol cake wfapy (Sh wgwr)  wood
apple mafem (Sh migfes) otron frut wew
and gEmifay respectively mean the HEF vege
table leaves and the F@a vegetable root waRgfor
powder of juyjube and other fruts The word
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wg (dertved from the Sk root 7w ) means powder
fazem (Sk finfram) Mar, e Gy o=t e
(Sh frmre) a kind of fruit  All these fruits are
prohibited when they are raw

St 25-31 @gamer (Sh g@gEW) 1s used m
the STtra Literature 1n the sense of alms or
begnng, wwz (gega) High, noble araedr (Sh.
araw ) Knowing the quantity of food to be
taken, uwmumem ((Sk muura) Taking care of
begging alms The word w&urw s used in the
sense of ‘pure alms’ ‘faultless begging of alms’ as
well as ‘movement for alms, g=ot stands for the
mstrumental form gegr with desire, 1t his free
will w¥F (Sh 7 =rm or q€% TUQ) should
not be angry with him mr 8= qgwe (Sh.wr &
1T i g T W (AE ) A Lest
the preceptor would tahe 1t for himself if 1t
were shown to him

St 32-35 ermzmEAr (Sh wwEEIOEE.)
The word s taken as one word by the com-—
mentator m the sense ‘one looking upon lus
preceptor as selfish’ 1e ‘thinking the preceptor
to be selfish’ wremrd  (selfish) &, a=g  The
word may also mean ‘having great self-interest”
or ‘greatly selfish ” srrrgY (Sh smaandf) Seeking
the lofty thing viz Moksha, szt (Sh ==3-
gfw) Staymg on coarse things or food The
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commentator tahes =g (Sk, &%) ‘hard’ m the
sense of gqm ‘self-restratat’ which s hatd to

prachse gayorzt (Sk gmmar) desinng to be
worsnipped or honoured.

St 36-41 gawa (@Emgd) It when wit
nessed by others. The comme tator remarhs that
ommsctent sages are always witnesses to the
acttons of monks and hence the word mphes
that wtoxicating  drinks are always profubite!
awFs (Sh &erx) protecting This 18 an m
stance of the anusvara subsutution for the final
which 15> foundin the Sutra Literature in the case
of Sanskiit words ending 1n 3, inthe Nominatve
Swgular Mascultne  Daes the prohibition of intoxi-
cating drinks imply that such dnnks were taken
by the laymen without any objection and by the
Sadhus 1n cases of emergency ? fyaw (Sk frdrey)
Tne sanskrit base fiyg of the root gy to drink 15
changed 1nto fiyg then fa=t and then fg of which
Trqw 15 potentiad 3rd pers sing  The reading
gt may well correspond to Sanskrit T,
( Sk Rymr) faults, sms  The word 1s used m
the nenter gender sometimes in Praknt fralz
(3k Frzfy) Decert gieat (Sh aifiewn) extreme
hking, addiction wvarave (Sk mavarEngt) decep
uon and false hood

St 42-45 guiter (Sk woita) Rich, well pre



Chk V-2 \OTES [47

pared The commentator Haribhadrasuri explins
it by the Sanskrit word &g ey, rich 1w ol
Ao free from drinhing aud carelessness sREHY
(Sk amgewy ) transcending or gomg beyond
egousm  Free from the conceit that he 1s a great
monk et JIOTUT To The word =7 goes aganst
metre and may be left out wraRz wac Ths s
metrically a defective foot and can  only be de
fended by supposing that xyrex stands for Sh
arrrafy (Prak @wrgrEzs primanly)

St 46-49 g7awe The word ¥w (Sk <)
meaning ‘thief 18 used heren the<ense of a hypo-
crite or dissimulator 3aFEFT (Sk Bafefaay )
a kind of &7 or s which beco ne» the cruse
of birth as a lower god The usually used word
s EafrTafaar, the word Zafwfirm bemng fre
qzently used n the sense of lower gods of =g
aaY $3FFfa% 10 the next stanza The verse means—
One who affects t0 be an asceuc or a religloas
lecturer, or a handsome man, or one posscssed
of religious behaviour or mood without possessing
their real attnbutes, contracts such ¥ as brngs
about his next birth among lower gods wg=mor
(Sk =) Dropping down to the lower world
vz earth gERET ( 8k qeaHdr ) Dambess of
a ram The idea 1s—he 1o born as a man, but

he becomes dumb Iike a ram <amiy (Sk
sttzmty) Even shght =3
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St 50 The change of metre 1s a fitting one
here as the stanza 1s thelast one of the chapter
The metre 15 an archaic one of the ¥arfia type
found mn the old Siitras Every foot has here 3
parts of 3 4 and 3 letters respectively with a
long letter at the end each of the three paats
has a determmnant made up of a short ind a
long letter+(v—=) at its end The scheme, mn short
18 (=~ o~ e s ~e— =) For  purposes of
metre TFE 15 to be be read as Rraw gmrm
similarly 15 to be read asgaww AndwEtfE
(Sk fu¥mmghz ) Punty i begging the a'ms
charactenized by ovording faults of wmuTER
IEAAT etc For the various faufts of fiyem vide

I ((Ch 1 and 24 ) fasaesamura (Sh
T ) Possessed of the mert wviz

nigorous self restraint The word @wat has been
found peculiarly used n the Jawna Sftras in the
gense of Tww or self restraint

CHAPTER VI
St 1-4 afet ( Sk wivrw ) Standing at the
head of a Gana or collection of monks the head
or the Acarya of the Jana Church wmwite The
references to kings mimsters Brahmanas (mrreom)
and Kshatriyas show that there were followers of
the Jamn Faith mn all the Four castes of India

fage (Sk fga ) Steady unagitated SRHETHFWIO
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(Sh i) Desrous of (%n1) obtaimwg the
fruit or purpose (m) of religious pursuits which
15 Absolution, wiEr 0 TEEETET ‘ﬁ’a’ JA
s Cunously enough the word appareatly men
tions the three aims and ends of Wfe-af, @& ani
Frr-although the meaning here 1s quite different
referring  as 1t does, to Moksha alone which 1s
the fourth end of hie zxfefzwr (Sh  Zxfufim)
Dafticult tobe resorted to by ordinary persons The
word geffE=r1sa pecubar word in the Jain Sftras
1n the senseof difficult to be pracused of awer
A=A () o7 Re 1gion 15 of twwo hinds in the first
place-m and srreaw the former 1s further
characterized by 12 items while the [atter 1s
characterized by 10 items seeﬁgﬁﬁ' St 246-248

8t o owurg ( Sk 7 wrax ) Nowhere else
There 1s the reference to the other systems of
religion and philosophy such as the Sankhya
and others The dernation (7 ®=q1) suggests a
double negative in the word while, m fact, there
18 only one negative in sense The word might
have bewn perhaps taken from some Desh:
dialect The wording sereq occurs very frequenlly
i the Agama Literature, 10 the sense of
‘except’, ‘without’ Fyzezrnre=a ( Sk ﬁfS?’WI‘T
it ) of the monk following bamyama or self-

14
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restramnt It © the cause of the Most Dxten
sive thing or the sublime thing viz =iteg

St 6 gz (Sh s3xE) monks physcally and
mentally weak Pras (Sk zaw) monks who are
strong phystcally and mentally wyfiay (Sk =Ttoa)
diseased armggean ( Sk arwrsTgRiEa ) Unm
terrupted and unbroken The stanza lays dovn
that monks should observe 1 their enurety all
the various Gunas (1 e “qualities or observances)
which are Jaxd down m thecase of the weah and
the strong as well as in the case of the diseased
and the healthy These Gunas are 18 as mentioned
in the next stanza

St 7 Ay At Sk qity arendaeEiey
It which a weak man breaks’ or 1n conbection
with which the weak man commuts mistakes

St 8 ggem This stanza occurs n the Nt
ryuktt and 1s not commented on by Harsbhadra
siin It 1s hence likely to be spurious and 1n fict
in some manuscript copies the remark zw frgfe
e 1s put after the stanza As however 1t 1S
found 1 the body of the text m alarge majority
of manuscript coptes 1t 1s ncorporated 1n the
text here The stanza mentions the 18 places or
points which have to be taken care of by the
monk They are the six vows the six lving
groups that are not to be harmed nonacceptance
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of inappropriate alms etc; avoidance of house-
holders’ pot, couch, or seat, and abstinennce
from bath and decorations. Out of these 18 items,
nonviolence is the foremost and most prominent,
as mentioned in the next stanza,

St. 10, aRfed (Sk. 7d) The form is rather
obscure as there is no root like wiw®. wiew
is the base for the passive; but the passive base
is not of use in deriving the infinitive form. The
regular infinitive forms are aRE, 7F (Sk. 7§
to die). sfifssd may have been peculiarly used
in Prpksit to convey the passive semse ‘ to be
Killed. ’

St. 13-16 wmrefa (Sk. =em®) At the place
of residence, zrarg@y probably stands for Az
(zrmifren) without begging, the lengthening of
the vowel being due to its being at the end of
the line, araurafssal (Sk. fgraasafir:) Taking
care not to violate the rules of good conduet,

St, 18-22 These stanzas explain the com-
plete abstinence from property or possession, faay
(Sk. Tty meaniug Fia) at some time, gft-
wifr (Sk. qfcarcafa) use, put on. The Prakric
form afagifiy appears to be based upon the Sans-
krit form qfoaefa. geor (Sk. fyeah) attachment,
addiction, zafiow ( Sk. IuRwr ) by garment or

pot wnich is looked upon as instrument or @yt
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for @@, The word g=t: or Syafirar s to be
understood to be connected with IgRrar goFaw
qiwre (8k wyomtisg) Even though they have
property wich 1s only meant for the preservation
of living beings

St 23-24 Iwwraar attended with &uw; not
mconsistent with @aw  The word @wam s very
frequently found used m the sense of Gam
the Sutra Litersture amwa (Sh wwws) (1)
Single, (2) not producing any bondage, vide gftwg
|Rs remarh-md-g=a m@rﬁm
aftgdfid wwaw o | et ( Sk Tt ) by mght
Thts 1s one of the several nstances where tbe
Praknt form 1s not denved from the Prakrit base,
but 1t 18 derived du'euly from the Sanshrit form
Instances of this ° Sanskntism ’ are found m
large numbers m the earlier Sutras like the Acd-
ringa and the Satrahntanga

St25 wrees diedes (Sk IgHTE deraara)
Wet with water and mxed with seeds These
words quabfy #tsm or food tahen as understood
according to Harnbhadrasini It 15 possble to
take these words as forms of Ace Stng, fem to
qualfy wfg which 15 used for the Loc Sing wari
as the commentaor says frafearssn (Sk Rrasi)
May avord, may leave asnde,

St 27.46 These stanzas refer to abstincnce
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from injury to living organisms, Rifrier wwrsiTor
(Sk. BxfyAw wToE@@w) in all the three ways—
injuring them oneself, causing injury through
others or allowing injury to be done by others.
=¥ (Sk. T0g7) visible. maan (Sk. AEAHE)
lusteous, urgd (Sk. qraw) Fire. The commentator
explains the word as qugm Sinful; in this
case the word Fadi may be supposed to have
originally been read as sty ( Sk, smaasd ).
The epithets in the next line—‘a very sharp,
unassailable weapon piercing from all sides’ can
justify the use of the word qrarm Sinful, as quali-
fying fire, ==t aew (Sk, AATEn) explained
as a{ra’rmtw by zfarzmik a weapon assail-
ing from all sides as seen from the stanza that
follows, wufymi ( Sk. wrgfyg) in the four
sub-quarters, the Genitive stands here for the
Locative:There can be taken the Accusative
also, the vowel at the end of wgfymi being
lengthened for metrical purposes, araay {Sk.

urara:)  stroke, destruction, m ( Sk.

i ) Tor purposes of light and heat,

JardF o av gt (Sk. frafag @ ar gf) Nor do
they desire to ask others to fan, 71 & ar@e ( Sk.

7 ¥ gragirEta) by any of these permissible
things viz, utensils etc,, they do not set the air in
motion,
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St 47-53 There are given above twehe
out of the eighteen items which refer to the #a-
Ut (principal merts) of the monk, There are
given now the remaming six items which refer
to the I (subordinate ments) sngwang (Sh
aniteafa) disalloned The vowel & 13 omutted for
purposes of metre, erwfeaar (Sh, wrwfera) Unfie
for use There are gien by Hanbhadrisdr two
hinds of erweq (unfitness) of & T wetrzy a3

Frgwenfy swliameraRy

sordYen o 3 Rwreeaaegarat ) mfi
syt et 7 freatfon ) a9 @ swevamn
o ¥ Sy oy v R ord s e
W BT SErEneATrenE, ~ A ol Fraw
(Sh Frew) goven regularly; resenverd datly for a
monk Cf, Com -Frmtsmafena firzy, mmmafy hike,
love, accept #aT@ 15 a Praknt denominative root
from the word 7t 7 ( Sk 7iew Y2 cup waUTg
(Sk mTeaurig) n bronze pots FoETAR (FTrewr)
a pot probably of the form of th= paw of th+
elephint, In such pots a monh s not to eaf
because these pots are washed after the Sadhu
15 gone and prchably they are washed bafore
the Sadhu dines and consequently thyy entul
the use of cold water before nnd after [
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and gegrewwr) for the monk as stated i the
following stanzas w=r (Sh aw=) pot @ata(Sk
2qugy) are killed The reading fgwifir (Sk fasa)
means ‘are thrown and consequently ‘injured’
wuotes 15 explamed as fgwed by the writer
of the Dipiha

St 54-60 smarew (Sh wmmew) a hund of
seat wrAmfamar  The word 15 rendered as
st by the commentators, These seats
are unlighted residences of germs and insects
which are dificult to be seen there fafasar
(Sk froam) taking seat, suting  Rra (Sh
Rrafe) Violaton F&i® (Sh Fafte) breach of
cehbacy wem wwaz (Sh weq wAQ) for whom
there 15 allowed The words @& @ g are to
be understood after e FqI.

St 61-67 wg (Sk @=) The form 15 a
peculiar one, it appears to be the past pass part
of the Prakrit root sz to abaudon w@T
hollow ground =z (SL fiwa) pure boiled
It transformed Boiled water can be looked
upon as transformed 1 a way, and hence the
word fyarz s frequently used in that sense,
sferax (Sk Iceradq ) would wash away
s (Sh sfap@E®) Resorting to The word
appears to have at its basis the Sanskrit word
wfayw w% (Sk wew) plaster or paste of sandal
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etc afr (Sk w@) completely naked lke a
g monk, or weanng limted garments
w3fent (Sk wmaa) possessed of long unclipped
naus The word &f@ in Prihnit appears to be
based upon the mmagmary Sk word mmfE
formed on the analogy of qufign Rngevafaa
(Sk Rpgarseam or rather Ezg\mmﬁm:) caused
by or depending upon fipgur (decoration) The
Sanshnt word weqm 1s frequently used in Palt
and Ardha—Mﬁgadhi 1t the sense of cause or
dependence  Cf the word sateyamary, afew
(Palt) gz or oo (Ardha-miy) Famor terrible
it sticky, difncult to be undone yar (Sh Iw.)
mind, mental conditton In the second line of
the stanza the word 3 15 tahen as = and met
(S\ wag) The general sense 15.—The enlight-
ened monhs saw that the mind 1s the cause of
the inclination to decoration, and hence those
saviours of the world never resorted to 1t, 1¢
they never had a mind inchned to decoration

St, 68~69 There 15 the change of metre n
these stanzas as they are at the end of the
chapter. The metre 18 2 vanety of the old anfer
metre denved from the Vedic sl charsctenzed
by 12 letters 10 a foor with two determinants
(~—, ~=) at the end of exch foor wrafx (Sh.
wyafsa) lit reduce 1e calm down the ordwnly
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perturbed soul by those practices of self-restraint.
Treataeste (Sk. wafrafagaan) possessed of
the love which knows the soul (wt=urem). I3
(Sk. s=at) In the proper season viz. the Swrad.
The Loc. case term, may be considered to have
been omitted; or TgvgaEsy may be understood as
a compound word. fafy Perfection, Liberation.
frsromtt (Sk, Fravarf) Heavens. The word fawm
generally refers to the different provinces in each
of the 12 heavens Some of the monks who have
completely destroyed their Karma go to Siddhi-
gati, while others, who have got some Karma
remaining, go to some provinces in the twelve
Heavens

CHAPTER VII

St. 1. The Genitive case wraot can be taken
in the sense of the object, construed with qREw®
( having known ) or the word ®g%d can be under-
stood with which wrart can be connected. fRrorm
[ Sk. frra ] Use, employment. The monk should
make only two (i e. the first and the fourth )
out of the four assertions (a) what is @eqy i. e.
quite true and definite which is the first or (d) what
is agensyw i e, neither quite true nor quite
false as found in the ordinary talks of daily routine
affairs referring to wme=xtor invitation and che
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like-which 1s the fourth The monk should care-
fully avord the second 1 e yeeqy untrue assertion
as well as  the third viz gegwyar or fasr which
1s partly true and partly untrue as found n our
daily talks where there 1s no mathematical
accuracy, as for example when one says—thera
were born ten babies to-day m the willage’ or
‘twenty deaths ocens 1o the cty every day’
Regarding the first and the fourth assertions
also he should make only those sssertions which
are not harmful i any way when made

St 2 Four utterances are always to be
avorded (2) true (ReT) 1 cases when 1t ts improper
to be said as causing harm like the assartion of
Kaustka “here 1s the hamlet * (b) absolutely
untrue (gen) (¢) partly true and partly false
(wmmar ) bewng wdefinite such as ¢ ten births
take place every day i this town ’ and lastly
(d) neither true mer untrue, 1 e indifferent
WERNSHAT 1 cases where 1t 1s not admutted
by the Prophet such as mandates or invitations
It 15 pownted out here that although (a)wear (true)
and (d) sreraisgan (indifferent ) asserations are
ordinanly permussible, still they should not be
made 1f they are likely to be harmful, unpalatable
etc They should be made only when they are
faultless, mild considerate and difinrte



Ck ViI ) NOTES [ 59

St 4 This stanza simply wants to state that
any assertion which comes in the way of Fafz
or eternal gool (wr@a Sk mwpaw) has to be
carefully avoided although 1t may be permussible
according to Stanzas 2 and 3

St S wemgte (Sh aumfa) Apparent, or
appearing to be such and such an one The stanza
mmplies that, when the monk becomes a sinner
were he to use the feminine gender with reference
to a male actor dressed as a female (which 15
apparently justified ) much more would he be so
if he gives actual lies

St 6-10 agmrety (Sk awrents ) n future
ume qumEmAz ( Sk wmadEd ) regarding
matters of the present and the past The use of
the nasal after @rgg 1s archarc as found frequently
1n the Sutras The commentator gtz notices
the reading ‘ dradra g AR’ 1in the place of

oafw g BlER ' explammng u a5 oRfam
qrar fafig ’ The readwg has not been however
noticed 1n any of the manuscripts consulted for
this edition

St 11-20 wean ( Sk gqwar) Harsh sregeire
( S\ ymydamifrt ) Dong harm to a person
who 15 looked upon as great or nobly-born al
though he might not be so as a matter of fact
g Squnt wgT ( Sk gugw ) Impotent IazemT
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(Sh vugrr ) 1s injured  The words €Y%, WM&

etc were current terms of abuse and contempt
m the days of the Siitras gmm ( Sk Fa¥ ) misera~
bie wench e (Sk @) Unlucky gul The terms
wife, afem etc respectively meaming—grand
mother, great grandmother, mother, aunt paternal
aunt, nece, daughter, and grand daughter—appear
to be proh bited for a monk to address females
as, bemng mere terms of honour used only with
reference to the age of the woman irrespectively
of actual relationship, their use can hardly be
justified It 15 doubtful whether this verse prohi
bits 2 monk  from addressing his own grand
mother by the terms wfiw etc Perhaps 1t does
prohibit, as a monk cannot be justified to have
any worldly nes allowing him to use expresstons
refernng to worldly ues Teftagsror ( Sk wfysivin)
by the family epithet of the woman like i
seRemtafiea (Sk aard afiga ) kg meo
consideration the ments and the age of the person
addressed ey qwmre { Sk wdE: amE  etc )
These terms refer to the male relatons which
correspond to the female relations i stanza 15

St 21-25 The prohubition here 1mplies in
defimteness of knowledge or hikelthood of mjury
with respect to the objects refered to sz (Sh
i) generic name without reference to the
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gender adraT ( Sh. &g ) reptile giw (AR
fleshy, plump g (Sh qffw ) ripe The word
should possibly be wim witgs (Sk uwfge)
grown up It (Sh Iufag) developed z=@
(Sh @) fit to be nulked e (Sk Taw
A very young bulloch cf the Mardthi word g
wzatg (Sk waar) A milh-giving Cow Tl
{Sk g&z) small It 1s to be noticed that the
order of the consonants g and ¥ 15 reversed in
Prakne wmzer Fit to draw the chariot

Sk 26-28 Tzmx (Sh. Srgw) Hawnng seen
@ Suffictent, fit to be used for et (Sk qfa)
the fastening bar of the aty gate dyzm (Sh
izF ) foot-stool, the Nom. case here 1s used
for the Dative =it Probably a Deshi word n
the sense of a wooden tub, the fmwr appears
1o read the word as F=¥w Wwre Sk wws)
ploughshare wga A Deshi word for a wooden
cover for corn 1 the field The wnter of the
Dipikd appears to have read the word mfim
here #feFT The goldsmuths’s box for keeping
mnstruments It also means ‘the rest for the anwil’

St. 29-31 wreite The words afitgs. are
to be uuderstood with this ine which means by
these trees there can be made a seat, or a couch
or a cart fit for the hermit's residence The fault
of such utterances 15 the displeasere of the spmit
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of trees or the deity residing 1 the trees
qraae Bfenr (Sk gwame fafear) Small
twigs with sprouts shooting off fiom them =@
(Sk ara ) should say

St 32 qrrasas (Sk grREE®) it to be
eaten after they become ripe which could be
caten after being placed 1n grass etc for some
ume FFvwag (Sk Fehifrents) fit to be plucked
Lit having got the proper time for bemg plucked
T very raw Gremitr (Sk AR fit to be
cut or brohen The commentator explams the
word as FRrmify or XRmmfr  As far as pos
sible the monk 1s not to speak about these things
at all When absolutely necessary then only
he should speak about them and that tco 1 the
manner given above so as to avord temptation
to householders to plu k the fruts or eat
them If on hearing the words 0! the monk
the householder plucks them the monk would
meur the faults arfér=er and the like

St 33 ermerer (Sk armegay ) not brooking
delay or time no longer able to bear the
burden of fruuts yerean ( Sk gersar ) possessed

of raw fruits agfratanteret (Sk agiadfaeasat )
with many ripe frus The lengthenmg of
the vowel 1n 37 15 archaic evidently for proposes
of metre wxwst (Sh may) should descnbe
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Hfems sz (Sk. Aifew: o3a:) ‘blue are
pods of Tz, =St etc” @rw (Sk. @awra ) ripe
for cutting. Rrgaewr (Sk. ggweTan: ) fit to be
<aten like roasted rice or gtay

St. 34, #rger (Sk. I@an) free from
danger of damage, TETHT (é‘k, e ) With
ripe grains formed inside,

St. 35-39. frwwt wow ( Sk fxw @) an
action which ought to be performed, gqferag (Sk.
qftvard ) Who has put his life at stake. &afe
A feast, A festival. Lit a place where animals
are put to death, framrt ( Sk. emgaiq )
should deseribe. wifinfrezm ( Sk. wlirteri: ) With
water possible to be drunk by animals agarg=T
(Sk. 7gmimr ) With ample water. The form
aIEg is very obscurely used. gRwayFW (Sk.
Iegargwe: ) With waters overflowing the banks,
Freaz (Sk. fregw) stretched.

St. 41-46, gzz (Sh. mga) Well-taken,
gffyar ( Sk. glafzy) Well-accomplished. @rarsst
qsae (Sk. grad a#%q) should avoid as being
sinful. These words of praise ¢ well-done, well-
cooked ’ etc. may be used when they are not
objectionable i. e, when no harm is produced,
as for example in praising the merits of a monk
and the like, If, at all, these words have to be
used in connection with ordinary things where
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mjury 15 hikely to take place on the words g
etc bemg used the words gxegm ew (S
TOEYE eic) may beused  wfafEw (Sk afatwe)
unpolished, unprepared (showing the ease with
which 1t can be obtamed) wfsrsrd unpleasant
creating mental unrest aygriT (Sk wigfafaear)
thoughtfully Lat after thinking well The use
of the word 18 an archaic one the form 18
frequently found 1 the old Sutras Itke the Acar
angs ‘B (Sk ) fit to be purchased wgeffs
(Sk i) A marketable article

St 47-53 wTa (Sk Pveg) sleep matiy (Sh
aw) Go gwE (Sk =ggme) Fight battle wra
( Sk, wva ) Prosperity afluence The monk 15
never to express s dissatifaction at these occur
rences even when they are troublesome to some
oy g fgo the term ¥y s commonly used
by people 1n connection with cloud shy or king
The use 15 unjustified for the monks as 1t 15
not strictly a correct one

St 54-57 mraswoRtenh (Sh - @mEERgAEA)
Language of approval regarding faulty actions
#vz =g The Abl case ternunation 15 omitted 1
the case of these words There 11 a change of
metre as the chapter 15 commng to 1its close The
metre 15 the old sufdr metre of 12 Istters with
wo determuants at the end aamarg (Sh
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Ferraty.) Punity of good espressions wammw
(Sh @) among the good The word &g or gq
18 here used for Sk ®q The usually used word
15 ® 1n Prakrit when the consonant which follows
15 doubled smfirar (Sk mwar) having known
anfir 1s the usual form of the gerund here,
however, the last vowel 1s lengthened The word
may also stand for the Sansknit word JWRTE
TIFEEEE (Sk TgEETIATEE.) anay from e
free from the four bad emotions—anger, pride
decert and greed The order of the words 1n
the compound 15 the reverse of what 1t ought
to have been Ths is frequently found 1n
Pralrt arfafeme (S wfafng) Not adhening to

anything

CHAPTER VIII
St 1 wrmentuty [Sk sreremfnta] The store

of the various modes of behaviour The word qfirf
also means concentraction Faed (Sk w@sa) The
nasal at the end 1s omitted for purposes of
me're R (Sh sagem) to you

St 2 The six divisions of living organisms
are gwen here, which are called Iwes The
prnciple of lfe was noticed by the Jam Prophet
very widely Life exsted at esery place

X
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where growth was noticed aregm (Sk  wm0r)
non-mjury, non-violence

St 4-12, tabrdwr scosimor The reference
13 to the ninefold character of action —The
action, m the first place can be i (1) mnd (2)
word and (3) deed, and further on, each again
would be by self, through others or by permis
ston to others Iwrm (Sk w77E) Place of resd
ence (2) permismon to stay g (Sk disdq)
should clean, should rub =tfaz gwres refers to
external things lIike hot food or hot water etc
The word g3 or qrme (Sh gge) 1 often
found used 1 Jain Literature mn a very general
sense like body, thing, artcle etc  wgnfh, the
word 1s variously tnterpreted here by the com
mentators as the literal sense water' 15 not
suttable here 1n the context of plants and vege-
tibles The word may mean a particulsr plant
of the name IZF or 1t may mean water which con
tans moss and many aquatic plants

St 15-19 The ewght subtle things where
Lfe principle 15 very difticalt to be noticed are
mentioned here with a view that the monk
should specially guard himself against any injury
to them Tzggew refers to subtle Ife 1n water
as i frost, mist etc goagyH refers to flowers of the
Baman, the Udumbara and other trees mfetasa
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refers to subtle living bodies like germs or bacteria
sfagew refers to small herbs growmg m
the monsoon called frerdtft =yg 11 Guparati or
Fa=ars §@ n Mardtht qawgga refers to moss
as well as mould W refers to subtle
seeds gita refers to subtle vegetable growth on
earth simiar 10 colour to earth, grown 1n the
monsoon ATFEH refers to smail eggs like those
of lice and the hke siwrar (Sh @im&m, or
W) with exertion, carefully The form appears
to be archaie, stmilar to sraer  both arrned at
on the analogy of wwam &w (Sk 73za) Mucus
from the throat or cough (wezwr Guy) Fawmr
Sk fireor) Mucus from the nose  wigm (Sh
Ffa) dirt on the body

St 20-34 The monk 1s to relate out of
what he has seen, only such things s are zood
or harmless, such as his seemng a pipl guoing
religious nstructions to a hing etc and not such
things as his seeing the wife of so and so weep
g etc forgror (Sk fmrr) Tood possessed of an
excellent taste, colour etc ﬁﬁgg (Sh ﬁn:g)
Devord of savour, coarse gg?ﬁ-zﬂ (Sh gpevsirn)
Living by 0o professton of any type (cf noe
pon Ch V-1 St 100) gek (Sk wwe) Easily
satisfied amgra ( Sh wrgwew ) Anger It
demoniac chisposition  fafer. The word 15 a
Deshi one probably onomatopoetic, meaning—
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‘chattering or muttenng 1 anger the words faur
fqu? of Mar gurqoorg  The commentators
explan 1t as FHW ghwowd  faer (S
famde) should disdun sy oz (Sh e
qg) An irrreligious step  explamed by com
mentators as {o

St 35 3z wrw e This stanza 18 not found
m Hanbhadrasunis commentiry  Hfimsre has
however noticed 1t

St 36-40 s wmae The thought 1s very
frequently found i Sanchnit Luerature cf
waER— arerafy s¥TOrRe or ‘uER W
TG Y ARATIR o (S| e , g
ar) (1) All, (1e in their entireness) (2) black

St 41-50 wrzfreg (SN wefirdyg) supenor
1 rehigioas merus It would have been better
hrd there been noticed a reading hke Tronfieg n
any of the manuscnipt copres gzg=a The smmile of
the tortoise 1s intended to 1mply that the moan
should keepall s lrmbs Itk hand feet etc perfectly
within hmies frgrrerie (Sh Bra sarg) in con
fidentral talks frmmm (Sh gaem) Of the yre
ceptors St (Sh @) by means of which  The
nenter form 1s used iregularly for ths fenumne
form T refernng to wyemwr  Or, the neuter
gender cn be said to have been used here as
there 1s conveyed only 1 general idea irrespectine
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of gender of wrm@a—amEY agasy, &= (Sk
i) distinet, ffae-The form stands for frfat
(Sh frgdq) should utter Fiffaramfesm (Sh
zforazadtarE) One who has studied the =iy
the twelfth Anga of the Jain Canon, now ex-
unct, The adjectne Ffzargafgasr imples the
Lonowledge of the monk of the base, the afh,
the augment, the substitute ete  of words which
he 15 studying making him almost mcapable of
committing mustakes, Even though such a clever
monk accidentally commmts mistahes, he shoald
not be laughed at, much less an ordinary monk
who may commit mistakes frequently

St 31, wenfimor (Sh sarigwTo) leading
to the mjury of hving bemgs sedfifasrz (Sh
wifmE) the body of the woman the word
shows the danger to Samyam1 from women even
after their death from their dead bodies ar@zT
(Sh am@gz) A very deadly poison causing deth
as wstantaneously as the breshing of the palm-
frut @raARE (Sh. gavarge) Furmshed with

all weapons The msertion of J (nasal) 1s archaie,

% f& (Sh. =g wrdig) which was



70 ] DASAVEALIYA SUTTA [ Gt IX-1
CHAPTER IX—1

St 1-17, srygamEr—condition of adversity or
wretchedness or 1l lucl @z o frrg (S| wohim
wrgFexr It 15 a belief that the Bamboo tree
Just like the plantary tree perishes as soon as 1t
bears fruit  The terms &wow and s (Sk
Foaw and wrgraat) mean disrespect and  mental
agonv 10 general AT snamw (S| sEye STt
aaar) For the sahe of metre the words
e and emetgur  are used here without
case terminations 1n an archaic style Disrespect
or cewsure (gl@a or flrgu) of the preceprcr
leads to wrmmaa ( agomsing  the preceptor )
which further leads to w@tfir ( ignorance,
mental delusion) i the pupils which frustrates
every hop~ of Liberation of the pupl @
(S mfiw) may be an instrument similar to the
lance or spear woft—One at the head of the
group also hnown by the word = <frafe-
Y (Sh zand swmwa ) The omission of the
case termination 1s n pecnharity of the archac
style here
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CHAPTER IX-2

St 1-12 ==t fx (Sk. @@ swx) The word
s used for & which means ‘e’ (of 1t)
The rehgion 1s here compared with a tree Rradt
(Sh Fersfepmrr) full of fraud  gaay (Sk. wag=ar)
mncreasing,  The word may be explamed as
g gettng (bt going to). sirtr  The duty
or character of a servant. It (Sh i) with
their podies marked with scars of whips etc, The
word also means deformed by means of che nose
or ears beng sht FFAT Temm (TR TETFT)
Gods of those names hnown respectively by the
words =g and o also fgwat (Sh fozr)

Traming, discipline

St, 12-21. Stanzas 13 to 16 are to be con-
strued together where a student born n a very
high family 1s compared with a monk student
and 1t has been pomted out emphatcally that
when a student of a ligh family does not mund
undergoing punishment, chastisement etc, for se-
curing a worldly object, the monk should much
less mind 1t whose object 15 far from worldly,
The words famqy (Sh. Firewfr) and Sgfrartn
(ﬁgﬁmﬁ) may be tahen respectively in the

-~

sense of wuseful arts and fme arts. I

oty (Sk wafigenfa) also wath the garment or
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any article that he heeps The nasal after
Igfgmr 1s archaic and unnecessary, The word
Fatg s found often used n the Sutra Literature
mn the sense of necescary adjuncts lhe pot,
camble, broom etc wr@gdc This stanza 15 not
noticed by the commentator Haribhadrasin and
might have been a later 1ddition  The authot
of the Dipika has noticed 1t

St 22-24 Fa=lt (Sh Frafa) Destruction
loss etc of knowledge and other merits of an
undisciphined monk a5 a result of his 1nsubord:
nation IR (Sh swfarikanta.) Bent upon
securing his own worldly prospenity and great-
ness possessed of 1 foolish sense of his pros
penity and greatness The transposttion of the
word #fg 0 the compound s a pecubanty
of the Prilnt dulects wfra war  Haung
anmhilated therr sfygmifeds by penance ind
discipline, they secure a pliwce i the Perfeet

Region fafymfy The change i metre 1s as
usual the chamcteristic of the conclusion of the

chapter
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CHAPTER 1X-3
St. 1-5 sufemwii(Sh  enfeantyr) One who

heeps the Fire constantly m his house and wor-
ships that regularly The frequent mention of the
Fire worshipper as a standard of comparison for de-
votedness etc 1 the Sutra Literature shows the
great hold which the Mimamsakas had over the
Brahman commumty 1n those days wwzfomas (dk.
Tta®y) Superior 1n rehgous merit qRematiTT
(Sk gaiacdgr ) Sentor 1n the order of monks The
word yfterm lterally means a condition, here
1t refers to the condinon of monkhood e
(Sk  waqwaaty) Bowing down, obediert cf
FEYAAR, TEArTrE Frradf av e (Sk waras)
Linknown , the case termmation 1s omitted here-
FaurEay (Sk. yrgard) Merely to sustan lus body
by means of which he practises self restraint
Frwear  (Sk frwead) does not boast or brag
that he 15 lucky or the district1s a  good one
The reading fgear has got ore letter wanung
as far as the metre 1s cencerned The Sanshrit word
frmeqata must have been present n the mind
of the poet when the stanza was composed
wftgegar (Sh wwmfsgar or wwt=zar)  With
httle desire 1 e without any hankermg

St 6-15 =z (Sk wwarar) with an expecta-
tion of future benefit gwAftrst (Sh FhHTeTan) die
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pleasure mental pain  qmsTEY (Sk  qTHEER)
Extremely brave, superior 1 bravery to the
greatest phllﬂnthroplst or warrior The word
may stand for mﬁm Brave 1n followng the
highest path 1 e the path of Liberation wzzw
(SN mggw ) Without any jugglery wmnr (Sh
wEag ) should think evil Rromifee (Sh amwr
AU, A AL ﬂv{(:[) The omussion of
the case aftixes 15 archaic =rgor (S @@w)
With great effort

CHAPTEK 1X-4

Section 1 sft Frommemiegron (Sk a=nfc
Frgamfasarti) The word mmfa s used
n the sense of AT 1 e the condition of the
soul characterized by perfect contentment The
four hinds mentioned here—farmeEmtiy %
agamta and  enEcEmiit—show the four \\a)s
1 which such a condition 15 secured

Section—2 The four constituent items of
Frroermifs ore given here—(e) pauence and
attention (8) sourd and careful grasp of the subject
{¢) respectful attitude to Scriptures observing
whatever they enjoin and (d) absence of any
<tlf-conceit  These four things make a monk full
of rodesty, humility and obedience The ex-
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planatory verses quoted at the end sum up
m general terms the characteristics mentioned
m the Sutra passages that precede

Section 3 FemmEA=3% (Sh =wemrmmwm) To
studv It appears that @z and wfEmr are
the two bases in Praknt of the Sk root @iy + T to
study corresponding to the Sk, bases a1¢ (where
the root  undergoes Guna change) and arefpr

Section 4 Brfgavere The words =fifd, aw,
==z and 33t% are almost synonymous The com
mentator Harnbhadrastir: has however drawn mice
distinetions of IS angAr WA oS-
T o, AT W, R O BT R
and remdrks thatone should not practise penance
lke wfirg for any benefit in this world
one should not practise i1t lhe =zmgw for
any supramundane benefit, one should practise
it simply to destroy Karma The word staea
(SN wmrx ) s often used n the Sutra
Literature 1n the sense of * except’ ¢f note on
Ch VI-St 5

Section 4 wfatass (Sk afafaw ) Ungrumbling
The root fqw Fra appears to be onomatopoetic
referring to the hot grudging words one utters, when
one 1s impatient of other’s talks ( see note above
Pp 67-68) qfeguorte (Sh afirul strrdy SwaEia®)
Full of seriptural knowledge and extremely (wvga)
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desirous of Liberation (straa.) waeaw (Sh sma
FUE ) Jomng himself to the perfect mental
condition  wRyTA srafyo The last two stanzas
summarize the general effects of perfection n
the four Samddhis The word wifigmrw 158 used
for wifirreq (wfimifirar o Prakrit) for metrical
purposes qa@yR (Sh g7 &a) Place of benefit
Ty (wuEd m Sansknt) The germmal cause
for conditions or eustences mn this world or m
the lower worlds

CHAPTER X

This chapter 1s named ¢ r«ﬁ"m' avgaa
on account of every stinza of the chapter endug
with the words & ﬁrﬂ{ A large vanety of
metres 19 noticed 1n the chapter Some verses
hue got even different feet 1 different metres
The metres are old wnd irregular  Oan the
whole, the metre appears to be the old #Faram
metre consisting of 1+ or 16 syllabic wnstants 1n
each foot with the determmant parr (~ -, ~ =)
of short and long letters at the regular end or
near the end of each foor, For detalled obsent
tions on this metre (vide ‘dissertation on an old
and ob-cure metre in the Jain Sutras * Gujarat
College Magazme Senal No 31, daterd Tebruary

ety
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St 1-6 wrng (Sh wrwar) according to the
behest of the prophet afimgrax (Sh. sFmREtd)
drinks bach. The word qRrmag stands possibly
for qearaRT wewr (Sh awm or @) Injury or
slaughter @r@gRe (AT HFIT 9 WAL )
should looh upon the six groups of Ining
orgamisms as upon his own self Thisis 1n general,
the Iine of instructions and advice folloned 11
the Sutras for proving that injury or violerce
to Ining beings 1s a gross sin and abstinence
from 1t 15 absolutely necessary for self-restramnt
waraeat (Sh egregAaT ) Stopping the fe-
fold nflux of Karmt by means of the five senses

St. 7-12 afig go The monk <hould have a
strong conviction about the necessity of nght
Lnowledge, penance and self<ontrol for a real
spritual progress  The word
(Sh. wRamT@gEga) refers to the three Gup:xs
g (Sh s3) For to-morrow  fiy ( Sk Frpewmyy )
should heep puifEar (Sh =ggmizmi) pertuming
to fight The commentator gnes the Sansknt word
Fafrwl whges (Sh wfrgss ) despraing or dis
re pectful  The commentator offers snother ex
planation also 1n the words myawdiar RedaR T
The Dipiha nouces the readiny FaErsdt

St 12-15 of¥w (Sk =famr) Motonles.

condinon like that of a statue or idol g o
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Ffaw ar (Sk gat av gy an) struck or pierced
The readng gw  Ffaw v would be bebter
from the view pomnt of metre g’dﬁaﬂ (Sk
qufiwA ) similar to the earth in bearing every-
thing cf the epithet waery for the earth <R-
o (Sk wrfigr.) Without any figm or desire

for something to be obtained

St 16-21, wamass [Sk s 55 (ww) 1)
Unknown to the householders, who collects 2lms
m small quanuties from different places gefa
<gET (st mﬁtm) Living on food corrse
or otherwise The word ger literally means
coarse unsubstantial food and hence may second-
anly mean a fault which leads one to suppose
that eelf-restraint 1s of no avail If this sense
be tihen gafaegers would mean ©free from
mental delusion which leads one to suppose that
%aa 1s of no avail ¢f com
The word g& means ‘high’ ‘rased Jup’ (ng’a’
or %) and the word W may also con-
sequently mean ‘spiritually exalted and free from
unsubstantial thoughts aifry (Sh afny.) Witk
out any fraud This 1s the explanation gren by
efavzaft and &imrae both  The word may
men  unattached (arig ). anforst Ry
(Sh ot =Pl goawmy) Knowing that went
and sin belong indvidually to separate ndni-
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duals This 1s one of the golden philosophical
thoughts which the monk 1s ashed to entertamn
always of sV fig gvw o e’
etc gEgew (Sk gmagaw ) Domng  something

creating lwzhter or muth (greamiRTigssal)
“The nasal after gra 1s archaic

APPENDIX No |

Para 1 This and the next chapter are known

by the name gfewr (appendic) as they are m

tended to make the monk firm 1n monkhood

after he has mastered the mstructions given in

the various chapters of the Sutra Ti= first

appendix 1s aptly called REEgfest a «

enumerates the various adage-hke sentences

which would increase his hhang for  monkhood

siterRfm o [ S a@awraRmm
( FmgToRRim ) wATmtRay (wgearaaT) ]

By a monk who 1s thiohing of renounciny but

who has not artually done 1t The vord sggm

for Sirgwer 15 green by Hanbhadrasuri It appesrs

that fygrer stands fo ATFW or AIIT FEIAL

(Sh gawm@r) 11 the spuntaally descending era

The conception of the alternate cycles of the

ascending and the descenling eras (gwatr and

-Z WA ) 15 a peculi3r one to the Jamn Philesophy
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wwaget (S |fwagen ) Full of fraud, Full of
hes, @ a A g (Sk. 2 & Fgd) Ths gref
of mme The word g@ s used here n the
Masculine gender, gfgamadr  ( Sk weamury)
Drmlang bach The wosd should rather mean
¢ taking bach ’ (weagw ) Rrmrg ( Sk gEwEr
or 7rzava ) Traps or nooses of house, viz, wife
childrent ete or restdence 1 a house. awag (Sh.
wrag ) disease lihe cholera or any other one
bringing quick death §wcY ( Sk @wew ) Thought
of separation etc  which leads to cruel deeds
wara (Sh, Sadae ) attended with  domestie
worries like husbandry, trade ete gfeme (Sk qaiq )
Conditton  The word qiverr, used without any
other word 1n the Gemte case, refers generally
to the condition or stage of monks qast 3
(Sh s guaany) Individually separate 1s the ment
and sin Compare above Pp 78-79 The Commen
tator Hartbhadrasiii remarks here that each of
the three expressions beginming with SwEd
frra@o 1s sphit up mto two, and the enghteen
expressions are over at the end of gfrst gvmri
according to the older tradition, =t (Sk Fgfe)
After experiencing the fruits
St 1-16 sigfasy ( Sk swafdd. ) Run anay
from monkhood zw (Sh =mi) to the earth
.\ very vivid and forable comparation 13 miven
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here in this stanza between the condition of
monhhood and the condition of the monk after
he renounces monkhood and retakes the hous
holder’s Iife to his great micery and remorse
The Cumparison 1ndirectly supports all the
eighteen statements by fully bringing out th
museries of hfe, the transitoriness of pleasures
and enjoyments, and the bad and undesirable
results of the various acuons grafinfacgrs (Sh
freqraaatiz)  Extinguished  sacnifical fire  The
transposition of words 1s archaic ef also the
word grgfx (Sk Fzgagy) Rgswin (Skh gq
) Among common persons. wEREIRAr (Sh
gazraaan) with adefiant mind1 e withan atutude
devod of religiousness famsrg (Sk =fTa®) passes
on, rolls on, afremy (Sk swaweaty or avefa) will
disappear  The Prakoat from 15 derned directly
from the Sanshrit form ety

St 17-18 These stanzas gne the benefit
which results from the monk’s fiung  hisell in
monkhood by meditating upon the various exores
sions quoted above ggafiy [bh weeatral shake,
disturb = acquisttion of right knowledge ard
the hle. wara [Sh garm] The means to get night
knowledge etc. frafiren can be explamed as
agerund ( famra) or potennal from ( Pysmfiaw )
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APPENDIX 2

The appendix 1s called ﬁﬁ%ﬁﬁﬁf@ intended

for emphasizing upon the monk the necessity of
anl the advantiges from moving alone

St 1 amfewnfaer ( Sk afeiar ) Spoken
by the ommiscient sage Stmandhara Swamt The
commentator states here the following traditional
account regarding the orign of this appendix.
Once a lady prevalled upon a weak monh to
obserie along fastat the begianing of the monsoon
The monk, unable ro observe 1t died The lady
thereupon, felt that she was the canse of the
monk s death and desired to approach the Tir
thanhara A deity took her near Simandhara
swamt who told her that she was mnocent and
gave her advice wn the form of this appendnn
Briefly stated, the advice 1s that a man should
lead hys soul 1n a direction which 15 agaimnst the
current of worldly lfe as the Fruit or Goal
which he has 1 view for hus spiritual benefit 1s
n that direction He should never follow the

duce of ordinary persons which pins him down to
worldly hife, but follow what 1s stated 1 tle
Scriptures of FafraamarT oxq fraa @ad
w frgafa ifyar 1 aw gawmaareg S
7 mfe e<> w@fy fRfrasy ) waeng R
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e wt fegwmenfadia | Rew o v
g aRiTE QroEir wEiEd AT 0 R 0wy
grtafa Sagen s areamEg §yw o Ree-
afe: | TOTERATY X g WIS I d@ §gF
I oEtag sudi 3

St. 3. qfgerdy wmaay (Sk. afwena: anm:)
The eommentator Haribhadrasiici explains the
word _TAR as “activity of mind, body and speech
leading to spiritnal benefit, being characterised
by a conquest of senses.” He, however, sees
that his explanation is exactly opposite to the
usual sense of the word swsrq which means ‘in-
flux of Karma’ and proposes consequently sno-
ther explanation (or reading perhaps like arast)
viz, ‘‘acceptance of vows” (atwm:). The word
ATET can be wmken here to mean ‘activity’,
which, connected with the word gRfEami (of
mouks), would mean ‘ascetic life’,

St, 4. umaracnRw  ( Sk weROTEAW )
possessed of strength for observing the practices
of the monks. =fcar (Sk. =7al) movement from
place to place. sgot Merits such as the Milagunas
and the Uttaragunas. famAT rules and regulations
regarding begging, its time and so on. The
metre of stanzas 2, 3 and 4 is regular Arya,

St, 5-6. quftmar (Sk. afdfwmar) Resort-
ing to a solitary place. ef@aligrEmTaTEr (Sk.



1) DASAVEALIYA SUTTA [ 4p 2

TmaengaawAa ) Havng food and  drmk
brought from a place which 1s generally (g7g@a)
seen (Tm), being not beyond two or three houses
The word #irg= has the sense of ‘generally’
(7t vanskrit) cof Igr Hww @ Favt Fu

St 7 For reference to flesh and wimne
here, eee note on ch V-1, St 73 The commen-
tator Harbhadrasiin rejects the explanttion
guen by some commentators of the words &
and i@ as ‘buttermill’ and ‘boiled rice’ which
appear similar to wine and flesh, obseruing that
if mere simlanty to a forbidden or prescribed
article formed s cnterion for the rejection
or ncceptance of a thirg, unne could also
be drunh because of ats  beng t hqud,
which 15 prescribed  for dunking  FBTT
wr Sk fafasfa war ) often not talang
even the punfiel things on account of thetr
strong self-control, The acceptable things o
are to be taken with moderaton anl only then
when they are absolutely necessary. aafefosiz
(>N =sF2B ) With thegawho have not trou
bled then
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Religion is the highest bliss; it i made up of non-
injory (of living being-), self-restraint (of seventeen
hinds) and penance (of twelve hinds), even gods bow
down to bim who has hi< mind always firm in religion.
(1) Just as 8 bee suchs honey from the flowers of a treo
and does not make the flowers fade although it satisfies
teelf, similarly these monks in this world, who are
free (from external attachments), are intent upon secking
fanitless food given by houscholders like Lees on flowers,
(2-3). With the thought that they would get the alm«
toqnired and yet nobody wounll boinjured, the menk«
move rteceiving alma out of food prepared for others ns
beed do in flowers (4), Thow enlightened monks who,
like bwes, do not stick {o any particular thing, are given
to colleet alms from different places, and are rolf-restrained,
are designated Sidhus on that zcore, (5), Thue I zay.

CHAPTER Il

How can @ porson, who is unalle fo control hi<
desires, who {4 nervou« at every atep and who i+ entirely
subjugated by desirex, obaervo monkhood 7 (1) He cannot
bo mid to have rcnounced (the world) who doe« not find
pleasure in(excellont) garmints, rcents, ornamnnts, women
and beds simply becanso they are potat his disposal (2)
Hlo alone can bn mid to have rononnced (the world)
who casts away (lif. throws sway at the back) dewirable
and welcome cojoyments, elthough they arc at his dispsal
and renoances pleasurca which aro (nfitely his own, (%),
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A movk might be moving with an  equanimity of
mind and yet his mind may perchance rush outwide
(the fold of self-control), on such occasions be should
contrel lus yasston regarding 2 woman or so, reflecting
all the while that she 1s not his, mor he 1s hers (every
one enjoywng separately the fruits of lus or her own
actions) Mortify yourself, abandon all 1dea of deheacy,
overcome desires and (you can at once know that) grief 1s
overcome, cut off the feehing of hatred, control passion,
and vou will be happy 10 1his worldly hfe(5) Serpents born
m the Agandhana family of serpents would rathor throw
themselves 1nto the flame of fire, fnll of smoke and difficult
to be borne, than desire to suck back therr own vomited
poson (6) Oh you lover of fame fio upon you 1naemuch
as you, for the sake of your hfe, wish to eat back what
jou have vamited, death 1s 1 fact totter (thanm this} for
you 1 am the daughter of the hing of Dhogas (named
Uprasena), so also, you belong to the race of Andlaka
vr n1< (being the «on of Swmudravigaya), let ws not be
(like) Gandhana <erpents being born 1n noble famlres,
be frm 1 self-re trunt  If you foel passion for which
cver woman vou see, you will le unsteady 1 mind hke
the Hala trea that can be uproote! by a gust of wind
Haviog heard these pood words of the self-controlle!
ladv, Rathanem: was broupht back to religion hhe z
w1ll elepl ant (wh> 13 brought tack to his normal con-
dition) by the goad  Thus act tie enlightened learned
perions who are very claver and who tarn Iack from
(otjects ofy enjovments jost ns that escellent man
(Rathanem1) (11) Tlus I sy
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CHAPTER il

The following are the things improper to be practiced
by great sages who are free from the ties of the world, vho
bhave made themcolves firm m <clf-restraint, who are
free from postessions and who are the eaviours of the
people —(1) A thing doue purposely for the monk, (2)
a thing purchased for the monk, (3) a thing offered by
2 man who gave inwitation, (4) a thmng bronght n for
the monh from a distant place or <o, (2) dinner at
night, (6) bath, (7) scents and flowers, () fan, (9) things
stored up (overmight or s0), (10) pot of honseholders, (11)
food from the hing’s place, (12) food given 1n pursmt of
the wish expressed by the mendicant, (13) shampoomng,(14)
tooth bru<h, (1) 1nquiry after health,(16) looking at one s
body(into the mirror), (17) ylaying at counters, (18) playmg
at dice, (19) bearing the umbrella when not required, (20)
treatment, (21) wearing <hoes on tLe fect, (22) kind)ing fire,
{23) alms from a person from whom one has taken
residence, (24) rarced <eat, (25) couch, (26) sithng n the
Intervenmng place of two houses, (27) cleaming the limbs,
(28) wervice of householders, (29) mmntenance by famly
1 rofewssons, (30) taking water which 13 not thnice boiled,
(31) remembrance of past pleasures when 1ll, (32) Malaka
~vegetable, (33) muoger, (34) sugarcane wlick 15 not ripe,
(35-36) bulbous rootsand ordinary roots which ara poseess
ed of liming orgamsms, (37 38) fruits and wceds wlich are
T, (39) Sanvarchalz ealt, (40) ervetal «alt, (41) ordmary
<alt, (42) Romak ealt, (43) sea <alt, (1) Pameu «ilt, (45)
black <alt, (46) fumag of clothe, (47) vomiting, (48) v-e
of cnema etc , (49) purgatives, (50) collyriam, (»1) punt
mg the tecth, (52) anowtment of the bodv, (53) decoration
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of the body All these things are not to be practised by the
great sages who are froe from the ties of world who prae-
t150 self restraint and who move as hightly as the wind (10)-

Those monks are free from worldly ties who know
wdll the five waye of the influx of karma (hke wnjury to
hiving beings ete), who are guarded m the three” (sund

word and body), who are well-restrained 1n the six (groups
of living bemgs), who control the five (semses), who are

couragoous and who look straight (11) The self-restramed
monks, who are full of contentment, heat themselves 1
hot setsons are uncovered m cold seasons, and Temai
snug i their places of residence in the ramy season
(12). Controlling the enemics 1n the form of the tweniy-

iwo troubles, shaking off delusion and conquering semses,
these gre1t sages strive earnestly only for the removil of

all misery  (13) Having done the things dafficult to be
practised, and having borne sofferings dafficult to be borne,
some proceed from this world to regions of gods, while
some become perfect, having become free from the dirt of
action (14) Those born ac gods (after their fall from heaven

come to tlis world and) destroy therr remammung past
actions by self-restraint and penance, thus, following the

road of perfection (ke right knowledge otc ) they protect

the ;1% groups of living bemngs and eventually go to te
placo of the Perfect (15). Thus I say.

CHAPTER IV
Sudharma swamn says to Jambu-swamin—I 1avo heard,
oh long lived one, the following, smd by the Divine Prophet
Well, in the assembly of tho Ganadharas, there was
well cognised, well explained aud well practised by the
monk Mahwvira of the Kichyapa clan the lescon by mumc
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“ chaypvanin® (erx groups of lives), 1t 13 beneficaal to me
to study that chapter which explams rehgion  Well, Sir,
what 13 that lesson pemed ‘six groups of lives’ which
was well cogmised . of Kashyapa clan? 13 1t benefieral
et tehigmon ? Well, the following 13 that lesson efe ..

clan ~ It 13 beneficial for me (“for yon? rather)
to study religron The losson runs as follows The six groups
are-the group of earth bodies, that of water bodies, that of
fare bodies, that of wind bodies, that of vegetable bodes and
that of moving bodies possessed of sensation and emotion Tle
earth 18 stated to be alive with innumerable lhives, all
existing ( and soffering ) individoally scparate, except
when 3t (1 ¢ the earth) 19 made hfeless (hit changed) by
the use of weapon Waler 1s siated to be alive .
weapon , fire 13 stated to be alive. . weapon, wind 13
stated to be alive .  weapon, vegetables and plants are
stated to bo alive ..weapon The following are the
divisions of the plant pgroup —top <eeded, roof sceded,
knot—seeded, branch~seeded, seed growing, «hooting out
without visible seed, grass and creepers—these form the
vegctable group , these are sud to bo alive when there
15 the seed present 1n them, thoy are full of 1nlividoal
hives all sejarate oxcept whon they are changed 1 ¢
turned lifeless by the wso of weajon Yow, the following
ate wlat are termed s moving lives of varions kinds —
born from egge, born as young ones, born from 1} o womb,

‘born of hiqmds, sweal-born, born ¢llectively 10 Jarge

number (withont any vivid sourco noticed such 14 locusts
<tc) burst out from the ground, born anddenly (such
as gols et¢) They are such Living organiema as evince
advancing, retreating, contraclion, extenwion, erymg,
mowing, fcaring, ranmng, comng gnd gomng thoy are, for
axamplognsectsand ¢ pate, Kunthus andants All these hiving
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organisms, <omo of which are powessed of twosences,someof

thice semses, some ef four <enses and some of fivo <en e,
all lower anumals ( hhe birds and beasts ) all hell-
bungs, all human bewngs, all gods, all breathing ammals
aterll of them after oxtieme happiness The group madeup of
these 15 the sixth group of living beings termed as ‘fraca”
gronp Never I would do 1njury to these siv groups
of living organisms by myeelf, nor shall I cause 1njury
tobe done by others Why ' I would not like to consent
to others domng imjury As long as I am alive, 1 would
not 1 any of the three ways, by any of the three 1nstra

ments—mind, word, or body-do the thing, nor cuace 1t to
be done, nor consent to another dong 1t If I have done
it sometime 1 the past, I recol from 1t, learnal sit,
I blame myself for 1t I censure mysclf for 1t, I abandon
such inchnation on the part of my <oul  The first
Great Vew, Reverd Sir, 1s abstinence from imjury

to hving bewmgs I sltall  abandon, Revered  Sir,
every kimnd of injurv to living bemngs, let them be subtle
or big, movable or immovable Nover 1 would do1sjury
by myself etc . .on the part of my soul I have placed
myself 1n the first Great Vow It 1s abstinence from all
kinds of imuries to hiving bemgs (1)

Now, another 1e the second Great Vow, viz absti~
nence from falee speech I renounce 2ll false speech, Divine
Str, henco, through anger, or avarice or fear, or mrth,
1 <Jall myself never tell a hie nor make another tell &
Tie, nor <hall 1 concent to auother giving a lie As long
as Lam ahve I would not ete .n the second Great Vow,
1t 13 abstinence from all kinds of false utterances (2)

Now,another vt the tlird Great Vow, abstinence from
taking a thing not grven Truly,lshall rer onuce taking what
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s not given Hence, 1n 1 village or m a wool, I shalf
not mysell take anything which 15 not given, however
Iittle or much, small or big, ammnate or mammate Never
shall T make snother accept what 1s not given, nor shail
I conwent to anotler accejting what 1« not given As
Jong as I am alive,I would not ete 1 tle third Great
Vow 1t1s abstinence from taking what 13 not given 1 e
abstinence from  theft (3)

Now another, vt the fourth Great Vow, ab tin
ence from sexual intercoursc I remounce all <esual
1otercourse, Divine sir, hence, let 1t be celestial or human
or pertamming to lower amumals, never shall I practise
sexnal 1nterconrse, nor stall I make another practi-e it,
nor shall I concent to nnother practhising 1t Aslonga 1
am alive, I would not etc 1 tle fonrth Great Yow, 1t
13 abstinence from sevnal 1nterconr<e (4)

Now, Divine ar, another 1 e the Gifth Great
Vow, abstinence from jreperty I renounce Divine
sir, overy, possession Hemce, I would npever kep
any possession, whether littlo ot much, small or great,
animate or mamimate, I shall never make anoth r keep
any possession, not =hall I grve con<ent to another heejing
possession As long as T mm alive I would not ete
i tle ffth Great Vow It 1s abetinence from all
po sexsion  (5)

Now Divine ar, tle wixth Great \ ow, abshivence from
pight-medd I renounce, Divine sir, meil bv mght
altogether, bence, whatever 1t might be eatable drigkabl
chewnble or tastable —~I slall never mv<elf dine at mgit,
nor mahe others dine at night nor shaltIcon epttoothers
diping at mght As lopg 1 am ahive .1 would rot etc
1 the «isth Great Vow, 1t 1 abstinence from all kinds
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-or piece of leaf, by branch or twig, by feather or plumage,
by garment or skirt, by band or mouth, his body or any
external thing, he should not make another person hlow
or fan the same, nor shonld be consent to another
blowing or fanning 1t, he should say—as long as [ am
alve ete ... inclination on the part of my soul (10).

Tke monk or the nun awake, tread or stand, sit
or hie upon seeds or things placed on seeds, sprouted
seeds or things placed on them, grown seeds or things
covering grown sceds, green vegetables or things placed
on them, cut vp things or thiogs placed on them, hving
organnms or things full of living organims hike wood
“1nsects ete, he should not make another pereon tread ete,
nor should he concent to anotber domng the <ame He
should say-as long 2s Lam alive eic , abandon such
nchimation on the part of my soul (11)

Were the monk or {henun,. , awake, to find an nscct
or a gnat, Kunthn or an ant on his hand or foot, on arm
or thigh, on head or garment, on begging bowl or mantle,
on Padapuuchana or on duster, on Gochha or on pot,
on rod or on footstool, on plank or on bed, on bedsheet
or on any other article allowed for him, he ehon?d very
carefully inspect 3t, take it and east 1t away at a <olilary
corner, he should never put them together =and
hurt them  (12)

Moving without carefolnese, a monk causes 1njury
o breathing ammals and other hving organisms thereby
e mcors sinful Karman which results into a bitter frmt
for lum (1) Standing without carefulness 2 monk caunses
ete (2) Sithingete  (3) Sleepingetc .. (4) Ealingete
(o) Speaking etc (6) Then how should a monk move?
how should Le stand ? how shonld he sit? how sbould
he sleep ¢ eating 1n what way or sperking 1n what way
does be not mcur sm ? (7) He should move with carefnl
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ness stand with carcfulness, he should st with careful
ness sleep with caretulnes , eating and  speaking with
carefu ness, be does not ipcur a sinful Karman (8)

No smfal actinty 18 mearred by one who sees all
living bemngs as s own <elf, who carcfully 1nsjects all
hving o1gamems, whe las stopped all inflax of Iarman
and who 15 self restrained Bnowledge first and then merey,
with tlis 1 view stands the whole group of
monks for, what will an 1gnorant person do? how can
be discrimnate between ment and sio and sce one of
them better than the other ? (10) It 1s after heanng that
one Lnows what 12 beneticial so also, 1t 1s after hearmg,
that one knows what 1s smful both these onc hnows
after hearing one should take that path which 1s better
One, who doe~ not know Irving beings does not also
know the noniving bemgs how can one know self
restrant 1t one doce not know what 18 hiving and what
1s non living > One who knows hving bengs koows also
the non hving being  one wno knows living and mnom
Living beings, knows verily the self rostramt, when one
knows both Iitc ind non hie, then one comes to know the
variety of evistences of all living beings (14) When one
knows the variety beings, then onpe knows mer1t as
well as <in_bondage as wellas release (15) When ona knows
mért . release, then one becomes disgusted with (or
Lnows t} ¢ unsubstantinlness of) objects of enjoyment-divine
as well buman (16) When one becomes Yuman, then cne
relin quishes attachment externally <« well as snternallv(1T)
VWhen one relinquishes . infernally, then one hecomes
4 shaven-} eaded monk and quits the house (18) When one
Lecomes  the house, tlen one grasps the excellent self
restraint, the unparalielled Rebgron (19) When one~
grasps ¢ relhgion, then one shakes off the dost
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of karman, brought about bv the dirt of fale Taith
(20) When one <lakes off ... .faith, then omo
comes to posse s upiver<al hnowledge and faith (21) YWhen
one comes to possess , [uth, then one becomes
allcongueror and omm crent and comes to know tle
Loka (world) and the Aloka (vord) (22) When one
comesx to know Aloka (vord),then one curbs all activities
and accepts the condittion of absolute motionlessne <, (23)
Wkhen one carbs.. motionlessness,then one anmbilates harma
and goes to the place of perfection being abeolutely free From
passion ( or smr, or dost of Karma ) (24) When one
annihilates .,...passien, thenone occopres a seatst the top
of the world and becomes an eternaily Perfect Berng (20}
Such a good condition, thns, 15 difficelt to get for a
monk (who 13 2 monk 1 pame oply) who has got 1 t1ate
for pleasures, who 12anx10us for happiness, who untimely
slecps ( over the ctrmctions for a monk or who
sleeps on 1mprojer oceasions) and who washes ki hands
and feet with thew-e of water (26) To such a monl,
however, who 1s devoted to the ment of penance, who 1s
straight-forward 1o bie puremt, who 1s foll of forgives
pess and self restraint and who has conquered the twenty

two_troubles, blesced condifion 1s quite easy to obtmip

Soch pereons, as hike penance, <elf-restraint, forgiveness

and eehbacy, proceed gmiekly to tho resilences of gods
even thoogh they start (on therr journev by accepting
monkliood) moch later  (28) With a proper Faith and
always striving, never should vou, oh monk, do injustice
to or spotl monkliood by action sfter having undertaken
the monk’s life which 1< <o very difficnlt to obtawn  (29).
Thas I «ay
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CHAPTER V-1

VWhen the propor tune for begging has arrived, the
monk without any perpleuity or hanhernng <hould seck
eatables and drinhables by taking <teps grven below :—The
monk, moving out for alms 1 2 village or a town should
move <lowly withont any mental agitation, with his mind
perfectly uodisturbed He should move on earth looking
n his front to the extent of the yoke of xcart, avoiding
carefully seeds and green gra s (verdure), living bemngs,
water aud earth (3) He shonld avoid 4 i, an uneven
surface, & pillar, and a mudiy spot when there 13 n
way about (1e round abont way)} ho should not go by s
brilge Tho self restrmne] monk would cauce 1njury to
movable or immovable Leings 1f he falls or stombles
there (5) Therefore, the solf restruned monk, who las
been wellplaced 3u the path lad down by the prophet
~hould not go by that way, i there bo snothor rond
he <honld use that with wigthnce Wath lns fat fall
of dnst, he should not tread vpon cmbers, or upon a8
Yeap of ashies, or upon & heap of chaff or upon cowdang (7}
He should not movs when 1t 15 ratmng or when the mist 18
falling or when there 15 n post of wind blowing or when
ther are moving swarms of gnats or msect~ (8)

He <hould not move 1n the wicimty of cour
tezan's honses which 1 the de troyer of ¢ htacy. Tiere
arc likely to be croes currents there 1 the mind of the
o) bate anl the solf-restraned  (9). J€ = monk mov s
in improper Ponses, then by the frequent bad cootact,
there may be disturbance camsed to lus vows and bis
monkhood mav bx 1 Jdanper (10). Therefore, knowing
this (1 ¢ what s waid abor ) & monk serking Abslution
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should avoid the locality of courtezans noticing this fault
(shown sbove) winch resnlis into bad fniure condibion for
hun (11) Moving on his way, the mooh should asvord
a dog, a recently delivered cow, an intovicaled wild bull
or horse or elephant, a playground, a quarrel, or a fight
(12) Neither looking up nor looking low, neither de-
highted nor downeast, the monk should move for alms
exercising full and dve control over the senses (13)
Moving for alms in igh and low families, he should
not walk fast, nor engage himselt In talking or Iaughing
(14) He should not closely fook at windows, repaired
portions of walls, doors, mtervals of hov<es, and water
closets, 18 short, he should avoid the smallest ground for
suspicion (15) He shonld avoad from a distance the private
d of kings, househald and pol as alo
any place which would causeirouble (16) He should not
enter familtes that are attended with impunty, s=o alew,
he should avord families which prohibit the entrance of
mendicants, he should avord fanmlies which are not pleased
at tho sight of monks, he should enter those famlies
where people are pleased at their sight (17) In residences
allowed for stay by the houm-eholders, the monk shogld
not hmfclf cast aside curlamns of canvas, camble anl
the like, nor, ke should open a door without asking per
mssion o do eo (18) Wiile moving for alms, the monk
should, however, not clech atiendance to calls of natare, be
stonld aitend them, when impatient, at a fanltless [lace
having secured the permission (of householders) (19) He
should avoid a low door, or a dark place or a cellar
where eyes canpot work properly and Living beings can
not properly be een (20) He should avord a room where
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there are seatterod flowers or seeds, he shouvld al<o aveid 1t
1€ he findsit reecently plastered and wet (21) The self
restruned monk should notenter a placa byjumping aver or
driving a«ade a goat or a child or a dog or acalf 22) Inside
the houwe, he should not look with attrchment, he should
not <ec eagerly with dilited eyes (the memlers of the
houscholder’s family), but he should walk ont silently
(even though he might have got no alms) While moving
for alms, le shonld pot cross tle hmits set by the
honseholders , he should move within a hmted area,

knowing ths permissible aren of the various honses or
families” (24) He should stand within the permisuble

are1 looking at the ground, he should aved the sight

of bath reoms or privies (25) Controlling all his senses
be -hould stand nvoiding the path of fetching water or

rarth, 13 #lso seeds and green vegetables (26)

Whale he 15 standing there,{tbe lady 1n the house) may
bring to hum drinks and eatables, tle monk should not
tahe what 1> 1mproper to be taken , ho should only tzke
what 19 permissible  Perhaps the Jady may bmng alns
fter up etting the eatables or things (on the ground), the
monk <hould repudiate er, aving <veh a food 1s ot
yermsuible to me "(28) Perhape, she might bring alms by
crashing under her feet lItving orgam ms or seeds or  green
v zetables | having <cen that <he has cwpeed injury (o
bringing alm~ for the monk) ke <hould averd <nch alms
(29) Perbaps she may brnng dnoks wd eatables by
colleeting them and puttmg them n anotler pot or aftcr
mixing thimgs which aroe saciuta (poswssed  of living
orgasm) or she muy bring the alins after shahing water
for i« monk or after Lathing in  wakr or taking out
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water from pots and pounng 1t an, the monk 1n tl at crso
<hould repudiate her etc......(30) If <he gives with a hand,
#poon or pot <poiled by Previous activity (3njurions to hfe),
e should repudite her ete .. (32) Sumlarly,he shonld reject
1f the hand ete. be drenched with water, or wet, or dusty
or rotled with earth or salt or <oiled with vellow pugment
or Hinmulaks or Mapas<tla or Anjana or Sea «alt or red
cbalk or yellow earlh or chunam or alom or busk er
flour or with tig frmt, the banl ete. being <otled or not.
He shonld not desire to sccept food altt ongh offerel
with uncoiled hand or spoon or pot, 1f there be the
1 siality of some Posterior activity Gmjuriou~ to living
orgasrems) (33) He stould accept foad oftered with haod,
«poon or pot spoiled (with the very article that 1= offered)
i 1t be otherwice proper for acceptance (36) Wien out of
two pereons dimmng together, one invites the monk for alms,
the monk should not desire to wccept 3t but le shoull
find ont the mchnation of the other (37) When out of
two persans dimng together, both 1nvite, he chould accept
the offer providad 1t 1s fit for acceptance (38)If 2 jregnant
woman bas yrepared various kinds cf eatable and drmk
able articles, the monk should avoil fhe food wien (offerad

befors) 1t 15 enten (by people for whom 1t 1s prepared),
he should however aceejt out of the remnant when their

dinner 15 over. (39) If perchance,a pregnant woman  whe
has far advanced 1n pregoancy stands up at the monk’s
aight to offer him alms or sis Jdewn to de xo0, the
eatshles and drinkables become unfit for the self restrarned
monk, he slould repndiate her «aying ikat tte food 13
not fit for him fo accept (41) If 2 woman with a suck.
ing child, leaves the cluld, male or female, a 1de, heepmng 10
crving and brings the eatables and «dnnkables for the monk,
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those eatable and drinkable articles become unfit .
(43) Whenever the eatable and drinkable articles create
a doubt regarding themr aceeptance or otherwisc, he should
repudiate her ‘44) If the food 18 covered by a
piteber or by a crushing stone, or by a grinding stone
or by an ron hd or (1f 1t 15 1n a pot closed) by plaster
or by lac or by any other soldering substance,.
and "if the woman wncovers the thmg for le
monk and offers 1t or asks others to offer 1t, the
monk should repudiate her . (46) If the monk
comes to know or hear of any article eatable or
drinkable, chewable or tastable, that it 15 prepared with

a view to be given away, such an article becomes unfit
for self-restramned monks . (48) Tf the monk comes
to | now with 3 view to sccure memt, such an
article (50) If the monh comes to know with
A view to be given to beggars, suchan artidle (52)

If the menk comes to know with & view to be given
to monks, snch an article (54) The monk should!
avord food meant for him  or porchased for him, or
polluted by muxturs of ympure food or brought to e from

a distance, or supplemented or brought on credit or mixel

with unaceeptable articles, (55) In such cases, be should

mquire about tl e preparation—ior whose sake or by whom

the food was propared , and on hearing that 1t 12 free

from any suspicion and 1s quite jure, the self-restraned

monk should accept 1t (56) If the article—eatable or

drinkable, chewsble or tastable,—be mixed with flowers or

with green (t.e) fresh sceds, 1t becomes unfit

(58). If the article—entable or drinkable, chewable or

tastable—bo placed in ot above coll water, or on

antlull ete, 1t becomes unfit . (60) If the article
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br already placed on the bearth or fise, or be plooed on
tho hearth at the «ight of the monk and then offered, it
Locoras unfit .. .. (62). Similarly, if the food be offercd
aftrr petting fucd in the hearth, or taking foel out, or alter
kindling the fire, or makiog it ablaze, or after putting
it 02%, or putting the ladie in iko boiling food, or priting
water init, or gottiag aide the pot, or taking it down
from the learth, it brcom«s unfit.... (64).

H ttere isplaod & plank or o slab, or o beick, for
ernuing over a mud ly plare, and it it bo found shaking,thn
monk who is compossd in Lis «nsrs sloild not go by
1t wzy ad theen onenta tho fors of aellerestraint; ro aleo,
}e shoald pot atep ona glank whidh it lying in the dark
o which is bollow, (66). 1§, for piving alma, t1e woman
gats npa ladder, or o plank or o «tool and stands on it
or awimls a cof or redts on 3 hook or ascends a garset,
sbe, whils climbing, may fall and hutt o hand or Irg and
hart sleo Tiving earth or Teving organiams on the plank etc,
Great sellopratrnined sages, who Know thre pros faulte,
do not ermeequently acerpt alme brought down from such
igh places aleo, (C7-C9 . Tt a mank sboald avoid bnlberoots,
or palm [raits, wii and recontly et vegetables, and wet
cnenmber and ginger, (70) <o alw, ho shonld avaid
barlay pedir or jujnbe powder or seamum-cake, troacle
of nay athee similar article plar od fur sals {n tho marhet,
as also, an article Iying for & long timn or soiled with
daat; he should repaudiate, ... (72). It & woman offare
Tim & Jump of flrah with nany bonepleena or Lialy with
many dealas (it thorns), or Astika fruit, or Tindak frait,
o Billva frait, or pleee of sugsr-canm, or Bimball fruit, b
shonld trpudiate het saylog such s thing is uafit tor me,
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the reason being that in these things there 1s lttle to
eat and much to abandon (74) So also, e should reject
drinks which are oo costly, or tso poor, or water of brown
sugar pots washed, or water of flour or nce when thoe
washing 18 only recently done (75) If, by s ovn
diserction or sight, or by mquiry or by hearmg from
others, ho knows that sufficiently long time has olapsel
and there has been left no room for doubt, the wcif
restraned monk shounld accert 1t seang that 1t has beem
venderod freo from living orgamisms3 If, however, there
1s room for suspcion, be should sec (¢ dotermnc)
after tasting a sip (77) He should say ,—gwve = hitle
bit 1 my hand to taste, watcr which 18 very sour of
smpure (bt stinkmg) camnot quen h my thirst (13) 1t
woman were to give such water 4313 vexy sour or sthing
and hence nat fit to quench lus thnist, he shoall repa
iate her .(19) Ti, howev r, such water were alrondy
accepted inatientively without any destre for at, iy shout |
not Lumeelf dnnk 1, nor gave it to another, (§0). Having
gono ton soltary flace and laviag found out a plice
free from living organisms bLe shoall pour 1t carefully
there, after doing which, he shont ] retarn anl porforn
the Pratikrrmana nite (81) If, perehance, while wandenag
for alms, he desires to cat, then he should find o1t @
Jdesolato reaidence or the ailo of a wall, rhould swwvp
1t clean (with s Rajoharana) aid then having sccuro.
tha pormussion of the houscholder, tho Jatellig mt  sr1i-
restratned monk should Jin~ there st that w1 ~overel
place, qmits uitentine having mad lus hanls quiteclean
(82) While ho is eating there, 1 thera 13 founl 1 the
© 1 ¢t nrse through carcleasncss of the homsaot ler)
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= prece of bone or 2 thorn, or grass, or a shich or a
pebble, or any other sumlar thing, he should not throw
at away by ramsing his hand, nor smit 1t oat br his
month, but, faking 1t in hand, he should move to a corner
-and having (gently) placed the thing there, he should
return and  perform the Pratikramana nte (66) 1f,
perchance, a monk deares to eat after refurmmng to lus
residence, he shonld go to his residence with the alms
obtained by him and find out 2 spot to take the food
and clean it Thep, having entered the place with
humibty and performing the Iryupathika rite, he should
stand motionless near the preceptor. (b8). During that
«condition of absolute motionlessness (¥rr@l) he should

ber all the transgressionsin doe order m  counec-
oo with hus goiog ont, coming 10 and accepting alms,

489) Then, straightforward 10 wisdom, undejected and
unperfurbed 10 mund, be should recount befvre the pre-

cepior what he got and how he got (90) If e 1s not
able to reeollect properly the prior or the postertor fiulty
actions, he should do the Pratikramapa rite for 1t agun,
-and standing mottonless he should thik as follows —
Oh ! Wondert the Prophets have indced ordained for mouhs
a faultless kind of hiving for supporting thoir hody which
13 the canse of Laberation, (92) Then, baving ubindoned
the motionless condition (of the hody) after salutations (with
tho words Namo Arihantinam ofc), asd baving prued
the prophets (with words ¢ &imer a¥¥marit * etc ) ono <hould
rosume lossons (1. ¢ stady) and take rest bill all others
havo arrived (93) Then, while taking rest, the monr, wex

ing bns advantage (miz the destruchion of lus harma
#awTeny), should think for his benefit *1f the other
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monks do favour to me (by sharing my alms), I shall be
saved 1ndeed, (94) Then, with permission from his precep-
tor, he should 1nvite other menks with a cheerfu) mind 12t
the prescribed order and if some of them desire o, he
<hould et partaking s food with them (95) If, how
ever, none desires to partake, he shoald dine alone 1n a
pot placed 10 lght, very carcfully, withont throwing 2
grain (of food) away by hand or mouth (96) Biiter or
pungeant, astringent or sour, sweet or salty, tho selfs
ro-trained monk should eat the food obtained by lum
which 13 meant only for anothe~ (¢ e for body alone
or for Liberation), as if 1t were a muture of Loney and
ghee  (97) Without taste or with spoiled taste, dressed
or ot dressed, wet or dred, made wup of jujube
powder or black beans, he should eat 1t with the sams
feching , Yo <hould not censure the fool ho nas obtained
whether 1t be httle or much, provided t 13 jure or
clean and faultless, tho monk living without any means
of livelthood, eats 1t which has been obtaned by hm
wthout employing any means for 1ts obtainment, (99) It
1= difficult to fml per-ons giving withont any motiveas alwo
per-ons hiving withont employing any metns of lLiveh-
hood Both of them—persons giviag withont motive =4
well as persons living without employiag any means of
Invelihoo l—eventuaily secure good future existonce—(100).-
Tlos T eav,

CHAPTER V-2
The ~elf resdrainel monk should eat everything
possessed of bad or good amell ste. nand throw nothing
awsy J.ving cdanel the pot upto its surface (1) Tmlus
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“Tosidence, or 1 s study room or m his movement for
begging, baving eatep 1nsufficient food, 1f the monk 1s
not able to sustan, and 1f thers aries the ne esmity of
begging, by hanger or any other cause, be should beg
food 1n the mauner given above as also 1 the manver

deseribed below* (3) The monk should move out at v
proper fime, he should return at a proper fime, avording
‘improper time he should do every tunely action at 1ts
proper tume Otherwiss, he 1s ltkely to be blamed as
follows —)You move, oh monk, at an improper time’,
“vou do not see the propsr time’; ‘you thereby not onlv
unnecesarly tire out yourself but go to the length
sometimes of finding fault with the wilaga. (5). At the
proper time, the monk should move and should bodily esert
Inmselt , ho should never be sorry if he doss nat get,
he <hould wlently bear it taking 1t to be a hnd of
penance  {(6). Sumlarly, if there are gathered fo- food
creatures of different kinds, he should not walk strai ht
1o them, but ho should move carefally (7) Moving out
for alms, ho shonld not anywhere sit, or bagia to rolate
nn{ rehigions storv or so, be should only stzal vith
foll solf restraint (8). Tho self restrained ‘monk, moving
out for alms, should not stand rechiming npon the fasten

ing bar, or agamnst the panels of the door, or the door 1t olf
or the arch gate. (9) I there besesn by hum an ascefic, or
.a Brahman, or a peor man, or a beggar moving about for
food or dnnk, the elf restrained monk shoull not over

take him and enter the homso, ho shoald alio not stind

mn the direct range of sight { of the householder )
but should receds o a2 corner and stand there

self composed (11) ( If he pushes lumself on ),
perhaps there woold be 1ncurred the dsplewsure of



221 DASAVODALIYA SUTITA [Ch V-2

the beggu, or of the denor, or of both, or there would be
the h hting of tho Semptural Injunction (12) Wien,
howoser, the beggar has retarned after getting the alms
or withont gotting 1t, then only the self restruned monk
should ~pproach {1 place) for food or drink, (13). If the
woman (oftering alms) plucks up a hily or a lotus, or a
nightlotus, or Mendik? (Mallik3 aceording to some), or any
other flower, and then offers alms, then the food or drink
becomes unfit for self restruned monks to accept, they
should repndiate the donor saying ¢such a thiog 13 wo-
acecptable tome * (15) If the woman tramples or crushes
4 hily eten.., Jto me (17} He should avord the lotus root, or
the Palisha root or hly talk, or lotus stalk,or lotes bulb,
or mustard bunch, or sugir—cane when 1t 1s not Tipened
and become Bt for u e (1¥) bo aleo, he should avord, fre<h
sprout of tiees or grass, and green vegetable when 1t 13
19w (mnd hence contamng liming orgamems).  He shonld
repudiate s woman giving raw  pods, or fresh pods, or
pod~ roas'ed only once, “iying ¢ such z thing 13 mot
fit for my use’ So alee he <honld aveid jujabes, or
bambo) sprouts, or cocor-nut, or bean pods, or Numb frnt,
when they are raw (22) Ho shonld not desiro, even 1
mind, to have the wood apple, or the cifron frmt, or tho
VMolake root md leaves when they are raw and notmade
fit 1y the ux of Sastra (23). The same should be known
regarding jujube flour, or seed flour; he shonld also
worl raw Diblatika not anl Riyana frmt (29) The
monk ~houl} move for alms ameng high and low famihes
an1 <houll never go to & rich family leaving asnido n poor
one (23) Undejected 1o should seck alms, the wiso monk.
stont} nerer bo depresed , Jio should not be overfond
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of food, he <hould know the measured quantity and
<hould beg according to rules (26) A wie monk should
not be angry thinkieg that he does not get anything
although there 15 1n another’s house ( where he 13
refued ) 2 variety of eatables, drimkables, chewables
and tastsbles the man may give or not at hs
eweer wil (27) The <elf-restraized monk should
not be angry il a houcebolder does not offer bed, seat,
garment, food or drink, althongh tlewo things might be
cleasly reen to be preent there (28) The monk shonld
not beg of o woman or of a man or of a vouug person
or of an old person who bas «aluted him, he should not re
pnmand bim (Ff be does pot give) The monk should not
be angry with one who does not calate on being saluted,
he should not be elated 1f ho hegs in the way given
above, s monkbood remawns 1otact (30) Sometimes a
monk, who has got (a large quantity) alone, mey conceal
(rrood articles underneath bad ones) thinking lest the
preceptor may for himself tshe the food 1 shown te him

(31) Such a greedy monk, who 18 very selfish, commis
gross «in, he becomes tifficult to be satisfied and never
gets Xaberation (32) Sometimes a monk may alone got
2 varety of eata}les and dnnkables ont of which he may
eat gool and awcet things (on tle way) and bring to the
residence articles wlich have no colour and taste, with
a d aire that other monks should think of im that he1sa
monk who 13 sfter Iaberation, and, who contented at
beart, ertwbad and coarse food, livesa Yard hife and 15 eawilv
ratisfed (34) Such 2 mank who 1g after s own worship
wio hankers after famo and loves hononr and respoct

ancurs much 10 and becomes posseswed of deceitful men

tal attitede (35) A monk, protecting bis famne should not
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drink wine or brandy or any mtoxicating hquud, the
Prophet bemng always present thero to witness i action ;
A monk may sometimes drink, when he 1s alone, thinking
that nobody knows him , he1s verilva thief , look at his
fanlts and hear from me about the deception he practices
(37) Such 2 monk has s addiction (to mtoucating
hquidsy on the Increase, so  also his decertfulness and
falsehood, nfamy and dissatisfaction, which alwiys keep
him away from monkhood (38) Justa.a thuef, who 13 1ll—
mchned, 13 ever pataibed by means of s own actions,
sumtlarly a monk (who 13 1ll-1nchined) 1s not able to practise
restramt even when death [as approached (39) Such
& monk does not respoct lus preceptors nor other monks ,
oven honseholders blame hun beeanse they know hmm to
Yo <0 (ze mproperly behaved) Thue, such a monk pursn-
mng demenits and avording merits 13 not ablo to practro
self-restraint even when denth has approached (41}

A wise monh practise, penanec, avendr  rich
ols amd ghee, and desssts from  1ntoxicatin hquors
and errors, }o 1s i  ascetie withont any ynd of
accchictem (42)  Look to his hhiss which 1s respect:d
by miny monks, which limtless, and which brings
abont the Desired End, I whall describe bim, pleeo
listen to me (43) Thuy, wnch 8 monk jursuing
merts and avording dements parzctises self restraint oven
when death hns approached (44) Such a monk ruspects
s proceptors as woll as other monks yeven honscholders
respect him becwuse they know him to bo 20 (ie |roperly
bebavedr(45) A monk who ifccts asceticism or religions
preaching or appearanco or bebaviour ormentalattituds (ofa
monk), does thereby that action as o consequence of which
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ho gets the exisienee of low gods (46) Dven on getting the
eondifion of gods, being born among biw gods, he does
not know there of what dead Ins existence 4s a law gol
13 the yesult (47) After falling down from that condstion
he will be a3 muio as a goat even thongh he be born
as a human bemg, or he will obtain existenca mn bell or
be will bea lower animal where enlightenment 13 extremels
<ifficult to obtain (48) Having noticed these faults expo
unded by Mahgvira,theson of Jngta, the wise monk <hould
avoud even the shightest decert or falsehood (49) Hawing
Jearnt (rules about) punityof <ceking alms at the bands of
<clf-restrained and enlightened sages he should obwerve
them with his senzes well directed towards the goal and
possessed of the ment 1n the form of his feeling a aksmed
4o prachise an ymproper act (50) Thus I «ay

CHAPTER VI

Kinge, royal mimsters, Brihmanas and Dshatriyas
~with mnd qmte calm and steady asked the head of the
monks, who was p 1 of unlimited knowledgo and faith,
whe was devoted to relf-restraint and penznce and who
was profiment 1n seriptures when he came to stop 1o the
garden ~* Learned s, what 19 the range of the monks
course of action ? * Then, the learned and self 1edramel
monk who was quite calm and composed, who condccel
to the bappiness of all beings and who was posseswsd of
the proper course of actions, related to them as follow —
(3). Well, hear from mo 1n 1ts entirety the ternble and
difficnlt course of actions of the monks who aro free trom
worldly ties being de<irous of sccuring the goal of tha
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restrained monks do not accept anvihing—not even 2
tooth-t ruch—without begming 1t of householdere, wiotten
tle thing be ammatc or inammate, «msll or big, they never
make another sccept 1t, nor they aj prove of anotter accepting
1t (15) Monks crrefally avoding any canee lending ts
breach of Samyams, never infulge in <exnal intereoure
which 14 terniblo 1 consequences, which 1s 2 grave faolt,
anl which 15 disastrous to resort to (16} It 15 the root
of 1enligion attended with gross fanlts , henen it 1 thar
monk+, who are free from worldly ties, always avord anv
thing cooneeted wath cexual interconr~e (17). Themonks,.
devoted to tle preaching of the Son of the Tnlia elan
(Mabivira) do not heep overmglt mn their pos-evaton
heated punified «alt, ordinary <alt, ol, ghee or brown sugir
the thought of possce 1on 1s a re-ult of avarice , methinks
one dearrons to possess thes or any oiber thing 158
housrholder and nota mook (1J) Whatever thing thev
possess such a+ 2 garment or a pot or a blanket or a
du t r they possess 1t for the preservation of snlferestrunt
or oot of scnwe of <hame, they keep 1t withoot any
attachment (20). “Simple po~~rsstion 14 not called posees 1 0
1+ the *aviour MahSwira, it 19 attachment that as eall o}
poees 10n " g0 <aye the great sage (21) Altbongh =
places and ou ocea tons the wice monks poise~s s thing, 1
12 k ;* by them for the pres rvation of <elf restraint |, thev
do no lave any attachment tou, thev do not hare attack
ment even to their own bolv (23) Oh wonder * Lea bz
a hfe consitent with  Self restrmint  and  duamng
cnly once, thex fwo bave been  dewcmbed a< an
ehhicatory penance by the enlight ned prophet (23).
There are w0 manv subtle inog orpanims movable as
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well 2s immovablo, how can a person move far
alms 1 a2 faoltless musner when he cannor sce
these subtle organisms ? (21) A monk can avod
by day-time what 1. wet with water, or mxed with
seeds, ar the varlous mnsects that move on earth, but, how
<an he move, faulilessly by mght ime ? (25) Hawag
observed these faults 1t has been smid by Mahavira that
the mouks, who are free from worldly ties, do mot tahe
by mght tume, food of any of the four kinds (26) The
selt-restrained and ever-satisfied monks never injure 1

any of the three ways 1z by self, by others or by consent
given fo others, the earth group of lving organisms,

by mnd, or by word, or by body (27) For, amonk
mjuring earth-body of living organitsms also injures
varions visible as  well as invisible movable
creatnres resting on the earth-body (25) Therefore,
knowing this fault which aggravates the bad fature
condition, amonk should avord any undertahing regarding
the earth-body upto the end of his hfe (29) The self-
restrained and ever—satisfied monks never mJure......the
water~body of living organisms ete .. .....(as in stanzas
27-29, with the substitution of water—body for earth—
body) ... (30-32), They do not wish to kindle the fire
body, which 15 sinful (as destroyer of many things),
which 13 o pecaliar sharp weapon (edged on all <ides)
difficalt to be met with from any <de; Fire spreads
burning to the east, to tho west, hgh up, te <mb-
quarters, below, to the south, and to the mnorth
(34) There 1s no doubt that this fire 13 =z great
destroyer of hiving beiogs, therefore the self-restramned
monks should not do any thing to 1gmte 1t (35) There
fore knowing this faulf... (as in stanza 29 withthe



30) DASAVEALIVA SUTTA [Ch VI

falls from monkhood (51) The losy of self~restraint 1s seen
theien 1nasmuch as hiving organisms are 1injared when the
pots are cleaned with cold water or when they are wash
ed 2nd water'thrown away after the food 1s taken (52) When
a monh eats 1 snch pots there ocenr the postemor and
the previous activities which are not sanctioned, 1t 1s for
this reason that monks free from worldly ties do noteat
10 householder’s pots (v3) For noble monks 1t 15 disallowed
to sleep or sit on chairs, cots, stools, and arm-charrs (01}
Following the mstructions of the enlightened prophets,
the monks never stt on chairs, cots, rawsed ceats and
foat-stools unless they have been inspected by them (5v)

These things have dark recesses and corners where Living
beings are dificalt to be seen, chairs and cots mie o be
aveided for this reason (56) If a monk mowing for alms
prefers t0 st (1n the houssholder’s place), he thereby
15 susceptible to an 1mproper behaviour as shown below,
resulting 10 2 bad fruit (57) He thereby 1ncars the
faults of (1) the foss of celibacy, (2) destruciton of
life consequent on 1mjury done to living orgamsms,
and (3) the obstruchion 1m the way of other
‘mendicants and Jastly (4) the anger of the honseholders

(o8) (As the monk has to averd from a distance
any ground for Joss of chastity or any other suspicion
in the mind of the householder) the monk should
carefully avord this 1tem which gives rise to bad
‘beh iviour, entatling breach of celibacy or danger from
women (59) In any of the following three cases, there s
allowed siting 1n tho householder s honse—in the c1se of

< monk overpowered with old age, or in the case of o
monk whe 1311}, or 1n the cise of a monk practisng

penance (60) If = monk were to take bath, whether he



b VI] TRANSLATION [31

be 1l or healthy, he falls down from the proper helaviour
and his monkhood becomes abandoned (61) Thsre are
many subtle living orgamems m salt soil or cracks or
clefts which & monk 1s likely to <flood with + ater
when he 13 taking bath even thongh it I» wih
pure (1o heatad) water, (62) The monks, therefore never
bathe 10 cold or heated water having undertaken the
ternble vow of ahstinence from bath as longs a3 they
are alive (63) They never have bath, or <andal oistment,
or Lodhra flowers, or lotases for the sake of anointing
thetr hmbs (64) What 18 the use of decoration to 3 monk
who 15 naked, shaven-headed, having long hutr and
nails, and freo from sexnal snterconrse ? (€5) £ monk
contracts very siicky (or obstinate) harma resulting from
bodily decorairon by virtze of which ke fall 11 this
dreadfn] ocean of woldly life <o difficolt to bo crossed

(06) The enlightened monks conaider the minl aiso
‘the same way when 1t 19 1nclined to decoration, the
saviours of the world had never such 2 miad as1» fali of
fault 1n these ways (67) Wath o vision free from dolusion,
devoted to penance, full of self-restrmint and <trmght for-
wardnese, themonks purify thewr own eoul, they whake
off stas commutted previously aal do not contrict frech

ones (68} The vavionrs of the world, whoaro alvrys calm,

withont affection, withont p , attonde } with wiadom

leading to the lngher world, atten led with fame, an{ eloan

like the moon 1 the autumnal season, go straight fo

Laberstion (F all karma 1s destroye!) or to the /iTnveni

Heavens 1f there 13 aremnant of karma, (F%) Thus [ v
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The wice monk shold carefully know the four hinds
of «pecch out of which he shold use  two (the first and the
fourtn)1n a correct and uninjurions manner,whtle the other
two (10 the second and third) he shonld never u<e (1) He
shonld not speak—(a) what 13 true but <hould not be
epoken, (b) what 19 partly troe and partly false, (c) what
14 faleo and (d) what 15 mot practised by the enlightened
monks (although 1t 1s found 1n everyday Nfe) (2)-
He should uiter a speech, (1) which 13 the common one
bemng netther true nor false, or, (1) whichts {rue, pro
vide1 that it 1s faultless, soft, considerite and defimte (3)
The wrise mouk should alve avord this specch (v the true
or the ordipary) not only when 1t 35 harsh or barmful, but
when 1t comes m the way of Liberation (4} A man does
commit 1o 1f he gives out a falee speech although it te
apparently quite trne, much more so then the one,who gives
an actoal lie (9) One should therefore avord ufterances
like ‘we do go’, ‘we will <peak’, ‘we will have such and
snch 4 thing’, T will do this thing’ or ‘he shall do tlu=
thing * (6). This or any other speech whick s doubtfal
10 the future time or in the present or 1n the past, the wis~
mav shold avord (7Y Regarding the past,the present or the
future time, a monk should not speah with defimitene s
a thing which be does not know. (8) Regarding the past
.. ..not speak wilh defimteness that, about which there
may be s doubt (9) Regarding... . a wmonk should <peak
with defintteness (r1~. this 14 s0und <o) that, abont which
there 15 no room for doubt (10) So also, he shonld not uiter
a «pesch which 13 harsh or harmtiol to muny bemngs
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although it were quite true, as there is the origin of sin
from it. (11). So also, he shonld noi call a squint * 2
squint,” & ennuch %2 eannch’, a disensed person as ‘diseased’,
or a thief “a thief”, (12). A wise monk, who knows the
merits and faalis of bebaviour, should not speak this
or any other thing by which another is harmed. (13). So
also, a2 monk should not address a woman as fool,
wenrh, bitch, whore, wretched, or unlucky, or by the terms
grandma, great grandma, or mama, or maternal aunt or
paternal aont or niece or daughier or grand danghter;
30 8l he should not call her by expressions like oh,
oh you, oh thou girl, or servant, or mistress, or maid, or
wench, or whore. He shonld address her by her name
or family name; he shoald spamk little or much to her,
as occasion requires, in the proper way. (17). Se also,
be shonld not address a man as grandpa, or great grandpa,
or paps, or uncle, or maternal uncle, or nephew, or son,
or grandson; he shonld not call them out by expressions
like oh, oh you, thom man, thon master, thou whoreson,
thon wrelch etc. He should address him by his name
or family name; he should speak much or little o
him &3 occasion requires in the proper way. (20).

In connection with animals possessed of five senses he
should talk in general torms as long as he has not dis-
tincly seon whether thero is 2 female or a male. (21). So
also, regarding a man, beast, bird or reptile, ho shoald
not sprak that he or she is stoat, fat, slanghterabla or
fit to be cooked. (22) He shoold verily say that he or
she is strong, or well-formn1, or dovaloped, or healthy, or
possossed of a big body. (23). 8o also, the wite monk
ahould pot talk about cows 2s it to be milked, about

3
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bullocks as fit to be tamed or about horses as fit to be
yoked to a charot.(24) He should only say—the bulleck
18 young,or the cow gives milk, or the bullock 15 small or
g, er the horse 18 breakabls to the rein (25). So alzo, when
ke visits & garden, mountains or forests mnd sees big trees,
he should not eay that the trees are fit for palaces,
pillars, arches, houaes, planks, fastentng bars, boats or
water-tubs, he should not say that from the wood thers

can be made a foot-stool, or & vessel or a plonghahare or
# cover or & spoke, 0* a nave, or & rest for the goldsmith’s
anvil (28). Or, be should not utter the wuricus speech
that out of the wood there can be made & seat, or acof,
or a cart for the monk’s resdence (29) So also, when be
visits a garden .. that the trees aro of a good famuly,
lofty, round or big, or they have many brapches and
twigs, or they are beautifol to look at (31) So also,
about fruits, he should not say that they are ripe or fit
to be ripened 1n grass etc or they are fit to be plucked,
or raw,or fitto be sphtup (32) He should ratber say—
¢ the mango trees are unable to bear the burden of
fraits’, or, ‘thore are many frmis with the seeds formed
1nside’, or “there are many ripe fruits or many fraiis with
seeds not formed’ (33) So also, regarding corn plants,
or crecpers, he sbould not suy they are npe, or the
colonr of their bark 1s changed mto blue,or they are iit
to be cut, heated or roasted (34) He should rather say—
the stalks are fll-grown, they are rich with grain, they
have tho grans well-formed or burst omt or lymg
wade, or they have the ears coms out or possessed of
substantial soods (35) Soalso, having seen a funeral feast,
or anuptial feast, he should not ay that 1t was a fit
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thing, or deserving tobe done, so alwo he shonld not speak
of a thief that he deserves to be killed, or of rivers that
they are eaaily fordable (36) When he has to describe
them, ke <hould rather <peak of a feast as a feast, of a
thief 25 one misking one’s hfe for s selfsh object, of
nivers that the forde 1s very nearly level (37) So also,
he should not speak of nvers as flooded or pocaible to
swim over, or possible to cross by boats, or having water
drinkable from banks (38) When he has to describe
them, the wise monk should rather <ay that they have
much water, or very deep water, or have waters stopping
the currents of tributary streams or have waters spread far
snd wide (39) Swumlarly, when be has known a faulty
deed done or being done bv one man for Another, he
should not «ay angthimg that 15 hikely o be smful.
The monk <honld avoid sinful utterances such as well-
done, well-cooked, well-cat, well-taken, dead, well-
poriched, well-formed, etc (41) In connection with 2
cooked article he should say ‘cooked with effort?, regard
ing what 19 cnt, he should =ay ‘cut with effort’, regard.
ing = beautifal girl, ho should say that she has to be
spectally taken care of if she becom=s a nun 1n conned-
tion vath a thing well-dons, he should say that the
thing h1s cansed a lot of Karma, so also 1 connection
vith 8 person that bhas been wounded he should sav he
15 deeply wounded (42) He s<hould never speak unpleas-
ant expreastons like—best of all, highly precious, un-
parslleled, there 19 no simlar, nnpunlied or indeseribe
sble (43) So also, he should not say—¢I shall tell alt
this®, or ‘you tell 8ll this * After full econxideration
only, one should use expressions hke ‘all 'everywher’ 41)

So also, ho should not eay with vespect 1o marhet
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able articlos—* this 13 well-parchased * or ¢ thia 15 well-
sold, this shol1 not bo jurchased or ‘this should Le pur
chased , gurchace this' or “leave up this' (45) In conncction
with a thing, placed 1n the market of alow or s Ingh price, to
bo eold or to bc  purchased, the monk should always
eperk wlat 15 fanltless (46) Siumilarly & courageous and
w150 monh should not address a householder m  any of
of the following ways —at down, coms, do, sleep, stand,
go otc (47) Many ascetios,who aro not monks,are calied
monks 10 this worll a monk should not call as ‘monk’
ono who 1% pot & monk , he should call as ‘monk’ one
who 13 reafly a monk (48) Ono shonld eall that porson
a mook who 15 endowed with might knowledye and con
daet, who 13 devoted to relf restrmnt and penance, and
wlo 1s poseossed of the ment« stated sbove, (49)
Regarding o fight of gods, men or lower animals  the
monk should not say thata jarticular eide shoull win or
fhata particular silo shonld lo<e (50) Tho monk shoul 1 not
expross regarling wind, rain, cold, heat, welfare, prosper
1y or secunity when  would these occur 27, aleo be
shonll not expross ‘lot thess not occar’, smlarly, e
stould not refer to a cload, or sky, or a man by the
word *deva® he should rather eay—the clonl las got
vy r rs 0 oup, or Lo slonld say the clond has showers]
(53). He shoula spak of «Ayly wnng tle wor) ‘ants
witlha® or © W 1wuchata® (rgion of the Gul yakay), be
stonl} call & man | rosperons on macerimining that e v
prosprrons (“3). o alis, oot of mnger, or greed, or fear,
or 1n yhea monk shoull avy no aiterance whith
allows & minfala=t or which ts of 8 definite natore, or whi b
leads to aov barm to others  (34). A monk stoni! har
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the punity and goodness of spoech, he should always avoid
bad speech ; he speaks after seemg that what he means
to spoak 1s moderate and harmless, thus, he gefs fame
among the good (55) Knowing the merits and faulis
of speoch, he should avord 1ts faults, restrawed tn s
actions towards the six groups, following monkhood, and
always alert, the wise monk should always spenk what 18
conducive to benefit. (06) BSpeaking after diserumination,
keeping the <enses under full control, fres from the four
passions or bad emotions, and unsticking to anything,
2 monk shakes off the dirt of actions commutied before,
and sacures this world as well as the next (57) Thus I say

CHAPTER VIl

1 shall now explamn 1 doe order, oh monks, how
a monk should bebave after having mastered all the
details of the ‘monk’s behaviour’, please, hsten to me (1)
The Great sage has stated that earth, water, fire, wind,
plants and vegetables possessed of seeds, and lastly mov
ing animals—these six—constitute hife (2) One should
always see that no action 15 done injurious to them by
mind, by body or by word; by bebaving thus, one
becomes a self restrained monk. (3) The self-restrained
and folly confented monk should not therefore break or
scratch earth, wall, stone or clod ef earth 1 the three
ways 1 ¢ by himself, by others or by gmiving permission
to others (4), He should not «it on living esrth or on a
seat full of dust, but, when necessary, he should =it on
1t after cleamng 1t, having previously obtained the per-
mssion of the owner, (5) He shoold not take cold water,
hail stones, or 1co, the relf-restrained monk should take
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heated water which 1s made Ife-less by fully bothog it
{t ¢ until the bubbles have been seen thrice) (6) He
should not rub or touch bis body when it 19 wet with
water having seen his body wet, he should not teach
1t even shghtly (7) The monh should neither kindle,
nor stit, nor extmgnish burning ember, fire, or burmng
firobrand  He should not fan his own body or any
other (hot) substance by a fan or = leaf, or a small
twig (9) He should not cat grass or plant or frmt or
root, he should entertsin 1n his mind not even a thought
about any of the varions raw scods (10) He should nol
stand 1n thickets of trees, <0 also, ho should never
Place s foot on sceds, green herbs, water, fungus or
moss (11) He should not injare by word or deed the
moving animals , desisting from harm to auy Living being,
he should ses the variety of life in the Umverse (12)
He should note down the exght subtle things , having
known these, the self restramned monk 1s 10 a position
to be mercifol to them whether ho bo sitting, standing or
Iying down (13) “Which are those eight subtlo things?
the self restrained monk may nsk, the wiso and learned
monk should state them as follows ,—<ubtle water life
sabtlo flower-hfe, sobtle germs, subtle insects, subtle moss-
nifo, subtlo <eed hifo, subtle plant hife, and aabtle egg-hife
(15) Enowing all the-s things as given above, the self
re-truned monk, vigilant and woll.compowed 10 all bue
senses should exert himeelf with all his mental power
{to protect tho eight-fold sobtle life) e s<honl! always
clean, as moch 24 he can the begping bowl, the blanket
the flace «f rosdence, the spot for atinding matnral
calls, hts bedsheot and brs sest (17). Haning foun! a
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spot free from life, he should aitend there bis calla of
nature or should cast there cough or phlogm, or bodily
dit (18)

On entermg the house of a housebolder for bogging
dnnkor food, the monk should stand carefally, talk mea
sured things and should not feel the slightest sttachment
for beantiful objects. (19) A monk may hesr much by his
ears, or <ge various things by hus eyes, but he 13 mot
to relaie what he has seen or heard (20). Heard or seer,
bke should not speak what 1s 3njarions, 1n no way shoald
he practise the behaviour of a houmseholder (21). Ques-
tioned orotherwise, he shonld never speak anything about
food—that 1t 14 tastefal or tasteless, that 1t 13 nich or
poor, ot that the willage 15 1nchned to give or otherwise,
(22) Without speaking, he should move 10 high and low
fambhes, nover being 1 any way covetons of food, he
should not eat what 13 impure or purchased or meant or
broaght for him (23). The sclf-rostrained monk <hould
not keep any stock, not even the shghtost (of any
article), hming without followrng any profesucn, not
attached to anythiag he should bs devotsl to look to
the protection of living orgamsms (24) Followiag a npmd
life, esuly satisfed, and with little dere he shoald hve
on a <mall quantity , following the precopt of the Prophet
he shonld never get envaged (25). He should not form
= hking for words sweot to hear, he should bear by his
body any barsh and unbearable contact (26) Unaffircted,
he <bould (calmly) bear honger, thirst bad bedding, ccld
heat, displensure, or fear, always thiaking that pan ln
body (wmlently borne) resnlts in Great Frm\‘. iz, Tabera~
ton  (27) After the Sun haz <t (o the west) and
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before he has rsen to the esst, the monk should not
demire for food etc cven in his nund (28). Ungrumbl
1ng, unfickle, talking httls, and eating moasured food, he
should bs controlled 1n eating and should not find fanlt
(with the houscholder) 1f ho gots hitle (20) He should
not despise others, bo should not be puffod up, ho should
not feel proud of his learning, caste or ascehictsm  (30)

Having taken an 1rreligious step conscionsly or uncon
scioualy, ha should rovohe himsclf at once, and whould
not repeat 1t a socond fime (31) Having done an me
propor deed he shonld not keop 1t back, nor conceal 1t ;
ho should always be pure, open minded, unattached and
have his senses fully controlled (32) He should oboy the
words of bis high soule] preceptor, having mad ¢ yes’
to hus order, he shonld exocute 1t (33) Hanng known
e to be impormsnent and having soen tho way to
Laboration, he should desist from enjoyments, hife after
all 13 limited. (34) Having scen one’s own strength and
endurance, faith and health, place and time, one shoold
employ oncselt (for doing good to ono’s soul) (35)
While old age has not bogun to ml, oc disesse has not
grown, or sensos have not fadel, ono should practiso
religion (36) Deairing one’s own bensfit, one shoold
throw away the foar Big laults anger, concet, deoit
and avarice winch all aggravatn min (37)  Anger puts
an ead to love, concert destroys humility , deceit removes
frienls, wiile avarica destroys everything (38 . Ooe
shoall destroy snger by calmnoss, shoald conquer concett
by sxitasss, de~est by straightlorwacIness and avarice
by contentment (32). Unchaked anger snd conceit, 50
Also, increasad daceit ant avarice, thess fonr see the
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dark emotions which sprinkle (as 1f with water) the
toots of tho tree of transmigration (40) A monk should
behave modestly before other monks of saperior rehigions
merit, never should he give up s sterling character,
h""ﬂg well guarded s hmbs by contracting and with
draming them (from activities) like a tortoise, the monk
thould exert humself 1n pensuce and  eolf restraint
(41) He should not show fonduess for sleop, should
avoid mrthiol talks, should not iake delight mn secret
talks, but he should always be devoted to Iis stodies
(42) Withont 1ndolence, he should always devote his
actinities to the observance and practice of monkbood ,
devoted to monkhood, he obtains the unparalleled object
o> Omniscience etc. (43)

Ho shoald cerve his learned preceptor who 13
benefictal to him 1 s career, here and beyond , by
following him be secures good fubure condstion ,
o should ash lim the trme meammg m places of
doubt (44) He should sit near his preceptor by keep-
g well 10 a proper position his hands, feet and body,
with seases fully tnder control and with limbs well
guarded anl withdrawn from activibies, Neither by
the mde, nor quite 1o front, mor quite at the back
of s preceptor should the monk s, he cbould
not st placing his leg upon s tngh (46) He shonld
ot speak unasked, nor he should imterrupt (the teacher)
when ho 13 speaking, he should not have any back-
biting and he should safely avod deception and falee-
hood (47) Ho shonld i no way use that unbeneficial
language by which distrust will be created or another
person woul 1 camily get provoked (48) A 113 Hed
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monk should speak what 13 seen 1n a language which
1s moderate, unambignous, perfect, distinct, and familar
withont garrulonsness or excitement (49) A monk should
not Jaugh at a sage who 15 possessed of the practice
and knowledge of monkhood and who is conversant with
heretic d on noticing any fal or shp m
his tongue (50) A monk should not talk to a homse
holder abont astrology, dream sigmficance, or hypnotism,
or science of omens, cantations, or medioine—all these
being places where the life and safety of liviag beimngs
are (vitally) concerned (51) Heo should have a residence,
bedding and seat prepared for another, which (residence) 13
possessed of proper spots for attending calls of natare and
which 15 devord of women and beasts, (52) If the place
of residence 1s sohtary, a monk should not marrate any
story to women there, he should not form any mtimacy
with the householder , he should have inhimsoy only
with the monks (53). Just as a chicken has always 2
danger from a cat, so a colibate monk has always &
danger from the figuro of a woman (54)

He should not gaze nt a wall with pamntings (of women
ete) nor shonld he gaze at a woman who 18 woll-decorated
It he by accident happons to see (them), he should withe
draw s gaso from them as from the San (55). A celibate
mouk shoull avod & woman althoogh (disBgured)
having her hands and feet amputate! or cars and nose sht,
anl (oven thoogh <he W) full one bundred years otd
(56). To a monk secking the beefit of his sonl, decora-
tion, contact mith women and meal with dripplog gheo
or o1l, are sll Like a deadly poson (37) He should
never ponder over the bodily stature, or the sweet talk
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and glance ef women which only increase passion and
desre, (58), He should not feel attachment for lovely
things knowing well the transitory transformation of
thoe various objeets, (09). Having properly realised
the trausitory transformation of the various objects,
ke should remain without desires witha calm disposition

He should keep or preserve regarding religions merit
expounded by preceptors, that mental athitude  with
which be quited his home snd accepted the excollent
postion of monkhood (61) Followng always the
hie of pensnce, <elf restrunt  and rehigions  stady,
the monk becomes powerful enongh for <elf protection and
defeat of others, just hke 2 warrior at tho head of the army
Farnished with all msules (62) In the case of 8 monk
who 15 devoted %o religrous study and good meditation,
who 13 a protector of self and others, who 13 not sinfal,
and who 13 engaged 1 penance, there disappears all the
dirt (i) that has been commited 1n the previouns births,
Just as dirt on miver 13 blown off by the spplication of
heat (63) In short, such a sage, 8 13 deseribed above,
who silently bears pan, whe bas conquered <enses, who
18 possesced of learnming, who 1s without any saffection,
and who has no possession, shines after the clond of
Karma 15 removed hike the moon on the dissppearance
of the cover of the dark clonds (54) Thus I say

CHAPTER IX-1
When a monk does mot show respectful athindo
towards bis preceptor out of family pride, or anger, or
ntonication (deceptionace to Hanbbadrasgrt), or mistake,
that (feeling which prevents im from being respectfuf) 1s
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venily an ndication of his spiritual poverty which leads
him to lus own roin hike the frmit of the Bamboo (1)
Those, who think that their preceptor 13 dull or raw
age, or possessed of hittle knowledge, and (hence) spesk
saveastically (of huro), follow the wrong path and do grest
dishonour to the preceptor (2) There are some Who by
nature are dull (although grown mp n age), there are
othors, who although raw in age, are endowed with learn
ing and enhghtonment, they are conversant with the
monk’s rules of behaviour and have got therr mind well
fived 1 the monk’s merits, 1f despised, they would burn
to ashes (the despiser) just like the flame of fire (8) Just
as a cobra 1s for tho harm of a man who njures 1t
thinking 1t to be small, simlarly an 1gnorant monk, who
despises hus preceptor, remains moving 1 ths worldly
path of existences (4) Can a cobra, although much 12

fariated do anythmg beyond taking the hfe of the man
who injures him? The displeasure of the Jearned
preceptor, on the other hand, leads to the mental
delusion of the pupil leaving him  absolutely no hope
of release (5) A man despising lus precepler can
be compared with ome who would imfumate 2 cobrs,
or with one, who, destring to live, would yet eat poisan

R Mav s+ ha that +ha fiea wwanld nnt harn, or the cobrs,
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wounld give a stroke against a miesile (8} Who knows,
perhaps a man (like Vasudeva) would even brenk s
mountain by his head, or the infumated lion would not
devour, or the edge of the missile may not cat, never,
of course, 13 there rolease obtminable after desmsing the
preceptor. (9) hen, however, the revered preceptor 1s
displeaced, by virtno of mental deluson recaliing from
nault, there 13 no hopo of Release Ience,a monk, who
desires for unobstrocted bappiness, should find pleasare
n bemg anxious fo propibate bis  preceptor (10)
Just 23 a Fire worehipper wounld bow down to Fire served
with various oblations and Vedic hymas, smilarly, a
monk, although possessed of infinito Lnowledge, should,
nevertheless, wait upon s preceptor (11) A monk
shonld be respectful before one from whom he has Jearnt
religtous procepts, ko shoald alway< honour him with
folded hands by hus head, body, speech as well asmind (12)
Sen=e vt shame, compassion, self restrmnt and cel-
bacy—thesoare the canses leading to the punfication of the
soul (from harma dir) A good pupil beanng thix 1
mind consequently thinks T shall ever worship those
preceptors of mine who always nstract me for my good
(13) Just as the hot-rayed god e~ the Sun, 1 the
mormung 1llamnates the whole of tho Bharata continent,
similarly the proeeptor, by bhis 1ntellect posessed of learn
1ng and character, shineslike Indra among the gcds (14).
Just as the moon attended with hght and
ed by constellations and stars shines 1n the clear clund-
less oky, eumilarly the head of tho churuh shines
smong tho monks (15). The precoplors are the great
reservoirs (of lesrning), parsnng Liberation, possessed
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venly an ndication of ks spiritual poverty winch leads
ham fo his own rmin like the frmit of the Bamboo (1).
Those, who think that thewr preceptor 13 dull or raw 1n
age, or possessed of hitle knowledge, and (hence) spesk
sarcastically (of m), follow the wrong path and do great
dishonour to the preceptor (2) There are some who by
natore are dall (although grown up 1 age), there are
othors, who althongh rawin age, are endowed with Jearn
mg and enhghtenment , they aro conversant with the
monk’s rules of behavionr and have got their mind well
fixed m the monl’s ments , 1f despised, they would burn
to ashes (the despiser) jast hike the flame of fire (3) Just
a8 @ cobra 1s for the harm of a man who 1mjures 1t
thinking 1t to be small, sumlarly an 1gnorant monk, who
despises his preceptor, remains moving 10 s worldly
path of esistences (4) Can a cobra, althongh much 1n
furiated do anything beyond taking the Iife of the man
who mjores Iim? The displeasure of the learned
preceptor, on the other hand, leads to the mental
delusion of the pupil leaving him absolutely no hope
of release (5) A mun despiang hus precepter 3%t
be compared with ome who would nfariate s cobra,
or with one, who, desiring to live, would yet eat poison.
(6) May 1t be that the fire would not burn, or the cobra,
althongh 1nfunated, would not b te, or deadly porson would
not kill (by vittue of the mysterions power of some
gems and 1mcantatious), Release, however would mnover
be obtained when the preceptor 1¢ despised (7) Agun, ®
man despising hus preceptor can be compared with one
+who would Tike to break the mountan by his head or
who would rouse the hon from his slumbers or Who
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would give a stroke agamst a missile (8). Who knows,
perhaps 2 man (like Vasudeva) would even bresk a
mountain by his head, or the infurnated hion would not
devour, or the edge of the missile may not cut, never,
of course, 15 there rolease obtamnable after desmsing the
preceptor (9) When, however, the revered preceptor 13
displeased, by wirtue of mental delusion resclting from
1nsult, there 13 no hope of Release Hence, s monk, who
desires for unobstructed happiness, shonld find pleasnre
i bemg snxious to propihate his  preceptor (10}
Just as a Fire worshipper would bow down to Fire served
with various oblations and Vedic bymns, simiarly, a
monk, although poswessed of infimte knowledgo should,
pevertheless, wait wmpon ks preceptor (11} A monk
should bo respectfnl before one from whom he has learnt
religrons procepts, ho should always honour im with
folded hands by hs head, body, speoch as well asmind (12)
Senss vf shame, compassion, self restraint and celis
‘bacy—thesoare the causes leading to the punfication of the
soul (from harma dirt) A good pupil beaning this m
mind consequently thinks ¢ 1 shall ever worship those
preceptors of mine who always mstrect mo for my good
(13) Just as the hot-rayod god v~ the Sun, o the
morniag Mlnminates the whole of tho Bharata continent,
similarly the preoeptor, by his intellect posesced of learn
g and character, shineslike Indra among the gods, (14).
Just as tho moon attended with moonlight snd surround.
ed by constellations and afars shines 1n the clear clond-
Jess eky, mmilarly the hoad of the church shines
among the monks (15) The prweptou are the greal
reservorrs {of learning), p

& P
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1 tollant

and

of eq by of mind, 1 gy
A religrously minded monk, wishing to achieve extra
ordinary good, should serve and propitiate them. (16).
Having heard the beneficial religious precepts, a wiwe
monk should serve attentively Ius precoptors, having
thereby obtamed excellent mert, the monk goes to the
Highest condition (17) Thus, I say

CHAPTER IX-2

From the root, grows up the traonk of the tiree,
from the trank shoot up the branches, out of them
grow the twigs and the leaves, and then, there are
produced fowers, fraits and the yawce. (1) Swmilarly,
obedience 13 the root of the tree of Rehgion, and Labera-
fion 15 the highest resultant (wz the jmice); 1t 1s by
obedience that one gets, quickly and completely, remown
and learning (2) The 1gnorant fellow (it beast), who 13
furious, proud, bad tongued, decertfnl, rogmsh and destr
tute of self control, 1s driven down the current of worldly
life like a log of wood n a stream (3) A monk, who
becomes cross even when instructed 1 obedience with
smooth words, repudiates with stick the Celestial Prospenty
that 13 approaching hin (4) For evample, there
aro seen horses and elephants m the royal stables, coming
to goef 1f disobadient, being made the carriers of
burden (5) There are also seen for example, lovses
and elephants 1n the royal stables rolling 1n pleasures,
1{ responsive, bemng decorated and well reputed (6) Bo
also, there are seen men and women in the world comng
to grief 1f disobedient, being attended with wounds, sears
and deformed hmbs or maimed with punishments and
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weapons and rebuked with abuses, or reduced to pitiable and
helpless condition and suffering from hunger, thirst and
the like (8) So nlso, there are scen men and women
rolling 1 pleacures if obedient, being attended with pro«
penity and fame (9) So also, there are seen gods snd
semidivine boings fike Yakshas and Gubyakas coming to
gnef af dicobedient, being made servants and slaves (10)
8o also, there are seen gods etc... .. Guhyakas rollhng
1 plessures, if obedient, being attended with proapenity
sud renown, (11)

Those, that serve their preceptors and teachers
aod obey ther words, have ther instru~tion growing
(and beanng frwit) just like plants sprinkled with
water (12) There are householders, who, for therr
sske or for tho sake of others, or for the sake of
their own enjoyment, or for some worldly motive,
Jearn some weeful or fine art, and, mn dommg so they
do recerve even forrible panishment hke whips or fetters
althongh they be atientive and possessed of delicate
bodies, Still, they, for the eake of that ari, respect their
preceptors and bow down t0 lum remainingalways contented
and obodient Much more then one, who learns precopts
and desires for eternal good, should respect or adore s
own preceptors, henco, a monk shoold not disdain  what
tho learned preceptors would say. (16) He shonld have
lower beds, slower gait, lower place, and lowlier seats, he
should adere the foet of the preceptor with humibity, and
bow down with folded hands 10 a lowly posttion of tha
bodv (17) Touching the preceptor’s body or garments ete
be should eay~‘forgive me for my fanli, I would not
commit 1t again’ (18) Just as a bad bull drags the car
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when pricked with a pointed nml, aimilarly, & bad papit
oheys the orders of the preceptor when ropeatedly told
(19) A wise monk should not be sitting when ho hears
s preceptor speaking or conversing, ho should hear
him, getting up from his seat Having paid proper regard
to the season, the precoptor’s desire and tho forms of
courtesy, the papil shonld bring about those vanoos
things by those varions means having known the necossary
thinps by means of the varions canses (20) That pupil
gets the proper trmiming who knows both these things—
that an nncontrolled man suffers and secondly, that am
obedient man prospers (21) A monk, who 13 furmous,
kecn on prosperity and fame, backbiting, adventaroums,
obedient to mean fellows, arroligions, undisciplined and
1gnorant, 18 only o monk 10 name, never 1udeod can he
got Release (22) On the other hand, thoso monks, who
oboyed tho orders of thetr preceptors, and who were convor-
sant with themeaning of seriptursan Ireligions practrces,
were ablo to cross this carrent of worldly hife difhcalt
to be crossed and went to the Highest Condition, having
anmhilated all therr harma, (23) So I say
CHAPTER IX-3

Just asa Fire-worshipper would do 1n the caso of
hirs, g0 38 monk wattiog upon his proceptor, shoald be
wakeln} to everything the proceplor requmires, hawing
marked s look and gieture, the popil, who doss as the
proceptor wills, 138 worthy one (1) A monk shoeld
belave with humility for learming proper practices, when
waiting upon has precsptor, ho should haten to bis word
snd should show porfect abedience while eXecatisg $he
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word, a papil who naver despises Iis preceptor 13 =2
warthy one (2) Ono shaald b» fall of humility before
monks gaper1or 1 reltgicns merit although they be
yonog or old in age & papil who remains 1x a lowly
pasttion, speaks the trath, bows down and obeys the
order, 1s really o worthyons (3) A mouk, who always
moves m high and low families and collects pure and
proper food merely for the sahe of bire maintenance of the
boly, whodoes not lament 1f he does not get, nor 1s elated 1f
he does get, 13 really 2 worthy ono (2) Although a moak
be 1n a position to get much of be lding, residence, seats,
food and drink, 1f ho dostres little and keeps himeelf
contented looking upon contentment as the principal
thing, be 13 really a worthy one (») It 1s posable for
a man of ambibton to bear 1ron darts with hopes about
the fatare, but the monk, who, without any hope bhears
thorns of words piercing the ears, 13 really a worthy
one (6) Iron darts pain only for a whilo, and they can
be czaily extracted, but, 1njurious words are hard to be
extracted, they result in enmrtics and are vory ternble mn
consequences (7) Strokes of bad words confronting us,
produco a feeling of enmity 1n the mmnd when they
enter the cars  But a monk, who with controlled senses
bemng really brave tolerates them thinkiag 1t to be hs
relypious duty (to tolerate), 15 really o worthy one (8)

A monk should not asn words of censure behnd the
back of another ke should mot use pamnfol language
n tho presonce of another o al4o, he should not use

Tatahl.

trve exp as woll as h 2,
a monk, who behaves thuas, 15 really a worthy one (9)

A monk, who 13 neither covctons, nor tricky, nor docerifal,
nor bm.&-bxtmg, nor miserable, nor ealogizing others,

nor eubigizing himself, an'l 13 deshitute of any cunouty
4
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(to witness dramas etc,), 13 really a worthy one. (10}
He 13 a monk who possesses the above mentioned virtues,
he 15 not 2 monk who 13 destitote of those virfues;
therefore, accept virtues, and abandon vice, having known
hisown self by Ins own =elf, 2 monk, who remuns undis-
turbed by passion or hatrod, 18 really a worthy one. (11)
Smmlarly 2 monk, who nether Dblames nor disdains 2
guung or 2n old person, woman or man, monk or louse
oldor, and abandons < lf-concert 1nd anger 19 reslly
worthy one (12) A monk <hould always respect his
worthy preceptors, who when respected respect the puml
m return, and place him with great effart 1n a  pontion
of homour Just as tho father does s daughter, the
monk, who does so baing controlled 10 senses and devoted
to trath, 1s really a worthy one. (13) A wise monk, on

hearing the excellent precepts of the worthy yrec ptors,
who ate 1ndead reservoirsof virtues, shonld move devoted

to tho I'ive (vows), guarded in the Threo (protections)
and free from the Foar pussions (anger, pridn, deeeit
and avarice), the monk, who does so, 15 really a worthy
one (14) After ssrving constantly hus precoptor, a monh
breomos clever 1n the doctrines of the the Jina, and expert
10 treving mouks who como 13 goe ts, having shaken off
the dirt of Karma contrarted 1n the past, sach s monk
evontaally socares the lastrons and noparalleled goal.

(1) Thus I eay

—— S —
CHAPTER 1X-4
I bave heard, obh long-hived ome, Th divine
rage las sl the following :By tle old divina monk
there hato been statel four atems of <pritoal & dry
(Hanyy Conhition of Soul) resalnng from mole y (1)
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Well, bir, which aro tho e four 1tems of ete .. .
modesty, stated by the old divine monk ? (2

The following are the four items of etc ., . .modesty
«tated by the old divine monk—spiriinal ecstasy from
modesty, Tintual ec-tasy from scriptare-study, spiritual
e tasy from pepance, and <piritnal ecstasy from condanet (3)

Those who are selfconirolled and who perfectly
know modesty, scriptures, penance and conduct, are able
to find dehight for therr soul. (4)

Four are the 1tems of the epiritual ecstasy from
modesty, explained as follows ,~hstenng to instructions
attentively , understanding the 1nefroctions thorovghly,
conformuog io senptnral learmng, and not bewmg  self
concerted 1n any way which 1s the fourth item  There
12 the following verse to contan this —(o).

A monk desirons fo secure Laberation by spiritual
ecatasy of modesty seeks bencfiial nstractions, under
stands them anl then follows them, and does mot become
clated mn any wav by conceit or pride (6)

Four are the stems of «pintual ecstasy from scrp
tures explamed a< follows :—undertaking the study with
a view to become profcient 1in <eriptures, undertaking
the sinly with 2 view to become fully coneentmated,
unlertaking the stady with a view to fx one olf 1n
religion, anl lastly, undertaking the study with a view
to fix otlers in religion after one 19 oneself fived wlich
1> ile foorth stem  There 13 the following verse con
tainng thns 1den —(7) The monk, who stodies scraptures,
becomes concentrated, becomes fixed and fives otlers,
studying scriptures in this way, one becomes posse wed
of «jintaal ecstasy resuluing from scriptures (v)
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Four are iho stems of syintual costasy from penancs
explained as follows —ono shonld not practise penance
for securing any interest n this worll, ons ehould not
practiee povance for securmng any nferest 1o the world
beyond, one should not practise | enanes for fame, renown,
reputation or glory, ene shoul) yrachise penance only for
the annihilation of Karma, which s the fourth item
To explamn this, thero 15 the following ver o (9) The
monk who 13 devoted to spintusl ecuasy frem penance
performs austorities of various binds and ments, has no
desire, <eoks only the anminlation of harma and slskes
oft old sins by pennce (10)

Foor sre the 1tems of costasy from conduct ex
plamed as follows —A monk <honld not ok erve the
monk’s condact rules for any worldly interest, he shoull
not do so for any mtorcst 1 tho world beyond, he
should not do 1t or fame, renown, roputation ot plory,
he <hould observe the monk « conduct rules for jurgoses
mentioned by rojlets such as stopping the mflun of
Karma ete which 15 tte fourth wtem To explam this
there 1 the following verse (11) Themonh who espen
ences spinitual ecstasy fiom mght conduct, Fecomes
devoted to tle words of Jna, free trom complant replets
with learming, directed towards Liberation, sell restruncd
and provimate to jerfected montal condion (12)
Having obtuned the four spiritval ecstasies, bung olran
and contented m the mind the monh secures for hmself
the Auspicions place which 13 extremoly buneficral
anl full of happiness (13) He becomes fre from
birth nd desth and abandons overything mundane, he
bocomes aternally liberated or & god of hitle mpurity
and much prosperity (14).
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CHAPTER X

Having left the housc 10 accordance with the order
{of the Prophet) that monk, who always fizes b~ mind
1 the precepts of the enlightencd who does not Lo into
the clutches of women and whe does not retake wha 1s
abandoned 13 the real monk (1) One, who doesnot mself
dig, nor make others dig the earth, who does not himself
drink nor make others drink cold water, and who does
not himeelf kindle nor make others kindle the sharp
weapon r. fire, 13 the realmonk (2) One, who does not
himself fan nor make otbers fan to get cool air, who
does not brmsell cut nor make others cat green vege-
tation, who always avoids seeds and does not ett any
thiog contang lhiving organism, 13 the real monk
(3) One, who does not himself cook nor make others
coek nor eat anything meant for hum as, thereby there
<occurs the destruction of movable and smmovable lives
Tenrding in grass and fuel, 18 the real monk (4) Having

hiked the words of Malavira, he should look upon all the
«1x groups of limng beings &s upon himself, he should

-observe all the Five Vows, one, who stops influx of all
the five kinds (of Karma), 15 tho real monk (5)

One, who woull always abandon the four passons,
and would be always devoted to the words of the En
bghtened, who wonld remain withont [roperty, gold and
silver, and would avoid every =ehivity of the honseholder, 1s
the real monk (6) One, whe has the right Faith, who1s
never oblivions to the fact that there 1s the night know
ledgo penance an! control, who shakes off old s by
penance and remans well grarded 10 mnd, word and
body, 18 the real monk (7) So also, having obtamed

varous eatables, drinkabl hewables and bles one,
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who does not heep them nor make others keep them over

night thinking that they would beof use next day or still
nevt, 15 the real monk (8) So also, having obtamed
1rtous eatables, drmkables, chewables and tastables,
on¢, who calls one s co 1chigionist monks and eats, and after
eatmy, becomes devoted to ~tudy, 13 the real monk (9)

One, who does not relate any storv of fight, does not
get anury, always keeps the senses controlled, 1s calm
and 13 ever devoted to self-control, and remains
undistarved and respectfol, 1s the real monh (10) One,
who bears the thorns (16 willains) of the village, blows,
threats and ternfic sounds attended with fantastic laaghter,
rematoing  alike to  both the senations—pleasurable
aswell s pamful—s the real monk (11) Having
taken a motionless position in the cremation ground, one,
who 15 not afraid of the sight of the dicadfal and the
terrifie, remming dovoted to the varions meiits and
pennee  and who 1s alsolutely regaidless of the body, 15
the real monk (12) That <age, who has become ever
regardle «of his body who remams unaffected hhe the earth
whether he be abused, or beaten or imjured, and who 1s
free from any (fature) desire or curiosity 1s the real monk

(13) Hungborne the (twentyiwo) troubles by Ius body,
the monk, who withdraws himsclf from the path of trans

mgration and  who knowing birth and  death to be
grest dangers becomes fived 1a pemance and monkhood,
1% the rea{ monh (14) Lxercising control over hands,
feet tomgue and senses one, who becomes fixed 1 intro-
spection, heeps himsclf contented and knows the sense
ot Seeiptural Tetts 1s the real monk (15) Not loving the
appen Jages (ke garments anltho hile) uncovetous, one,

who begs 1a severnl places all unknown to him and
remans fiee fiom fanlts, v]o 19 frec from sale purclmse
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and storing and devorl of all atiachments, 15 the real
monk (16) The monk, who begs 1o unknown famiies, re
mans without greed and has ne fondness for tastes, who
does not caro for hfe, who brushes aside prospenty,
respect or worshup, and who yemmns steady and undecert
ful, 13 the real monk (17) Do not <ay with respect to
another monk that ke has no character, do not aay any
-thing by which another would bo angry, one, who ol
seeves this and knowing that ment and dement pertain
aeparately to mnditvideals does not become proud of hum
self, 1s the real monk (18) ™ot prond of casts nor of
form, not proud of gain nor of learmnr, one,who avoids
overv fand of pride and becomes devoted to religious
meditation, 13 the real monk (19) The great s3ge <hould
know the precepts of the true relimion, stationel 1p
rehigion, he places others also there, Faviog quitted the
house ke should avord any practice of bad monks, he
<hould not langh or joke. One who does this 13 @ real
monk (20) The mook, who has made Mnself firm 1n
his eternal benefit, abandons forever amy desire for
embodied Life which 1s 1mpore and temporary.  Having
soapped asender the cance of life and death, tbe monk

goes to a place from which there 13 no retern (21)

ArpEnpix 1

Well learned monks, the following eighteen things,
which are Tthe the re ns for the hor«e oy the goad for the
elephant or tho <mils for the ship, deserve to b3 care
fally borne 1n mind by 2 monk who happens to get
much suffering after he has been imitiated, who henco
has become apathetic to monkhood and whe s thinking of
reaccepting the worldlv hife of a hous~holder but bas pot
actoally reverted to 1t (a0 far) —{1) Well, Sir, n1<erable
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15 hfe in this Deseending Dra (Avasarpim) (2) Enmjoyments-
of desire of the houcehold are un<ashstantial and
tempotary (3) Again, men are full of frand (4) This
musery of mine will not be lasting for a long time (o)
A lrvman has to show respect to 1nferior persons even (6)
Reversion to honseholder s life 1s  drinking back the
vormited contents (7) Reversion to householder’s hife 13 a
preparation for resadence 1n hell (8) Daffien}t fo obtain 1sthe

true religious hie for such I ouseholders as stay m the house..
(9) A fatal diseasomay bring about death any t1me when
there s no real friend viz religton (10) Thought about
gool or bad leads to self destruction (11) Householder’s
hfe 15 attended with much trouble, the condition of the
monk 1s destitute of any worries (12) Householder’s hife
1« bondage, mouk’s conditran 13 Liberat: (13) House-
holder s ife 15 attended with sins, monk’s 'tfe 13
sinless (14) The desires and enjoyments of honsoholders
aré quito common (1¢ hablo to be removed by ilueves
andothers) (1o) Merit and sin are dividoally separate
(16) Man s hfe i< but temporary, as trapsibory as even
the drop on tho tip of the grass (17) I have alredv
commutted manva sin, (why should I then commit more )}
(18) Laberation results from esperiencing fruits of bad
actions done in the past, never without experioncing
them or, it resnlts by anmihilating the Karma by penance,
this 18 tl o s1ghteenth thing —Thers 13 a group of stanzas
refernng to theso eighteen things —

Wihen an 1gnoble man +bandous religon for the
<ake of enjoyments the ignorant fool becomes attached to
them and does not hnow hi< future benefit (1) When le
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to repentance hke Indra fallen down upon the earth (2)

When the monk, who 13 farst adorable, becomes afterwards
wnado-able (when he has reverted),le then repents like
a deity fallen from her zeat (3) When the monk, who
13 brst 6t to be worshipped, becomes afterwards wunfit
for 1t, he then repenis like a king who 13 dethroped
(4). When the monk, who 1s first respectful becomes
fterwards unfit for respect, he then repents like a merchant
1nterne! m a hamlet 15) Vhen such a2 monk fallen
from monkhood, passes his youth and becomes an ol
man, b then comes to repeniance like a fi h that has
<wallowed the bait (6) Whea such 2 fallen monk 13
smtten down by the various anmiches of bie bad famly,
he then repents ke an elephant tied down to a post
(7) When he 13 surrounded by wile and children and
1s full of a <eries of Mohaniyn Karma, he then repente
hikke an elepbant sunk 12 mud (8) (He may well
think —) Had T kept myself 1n monkhood preseribel by
tne Jrua, T would have, to day, become the Head of the
group with spintually developed mind and fntl of rehgions
learning (9) The condition of Great sages 1< indeed like
that of denszens of hesven provided they find pleasure sn
that contibion , if however, thev do not the condition
13 eimilar to that i Great Hell (10) Having known
that monks dehghted i monkhood bave ~cxcellent
happiness  parallel fo that of gods, so aleo laving
known that monks npot delightel 1 monkhood have
worst, misory hike that in hell, & wise monk should find
delight 1n monkhood (11) People certmnly desjise the
monk fallen from religion and destitute of rehgious glory
hike tho sacrificral fire devoid of lnatre at the enl of the
rite, they despise him as they would do a cobra of Serce
vemom whoee fapgs Lave Leon nprooted (12) For a man
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15 hfe i this Deseencing Dra (Avasarpim) (2) Enjoyments-
of desires of the 1 holders are uncusbstantial and
temporary (3) Agown, men are full of frand (4) This
miserv of mme will not be lasting for a long time (o)
A Jtvmn has to <liow respect to intertor persons even (6)
Reversion to householder’s hife 18 drinking back the
vomted contents (7) Reversion to honscholder’s hife 13 a
preparation for residence an hell (&) Diffienlt fo obtain 1sthe
true rehigious hife for such 1 ouseholders as stay inthe house.
(9) A fatn} diseaso may bring sbout death any time when
theércas no 1eal friend viz, religion (10) Thought about
good or bad leads to self-destruetion (11) Householder’s
hfe 15 attended with muoeh trouble, the condition of the
monh 15 destitute of any worries (12) Householder’s hife
1= bondage, monk’s conditron 12 Libertion (13) House
holder’s hfe 1 attended with sins, monk’s “fe 1s
snloss, (J4) The desires and enjoyments of househoiders
avé gumto common (16 hable to be removed by ilneves
andothers) (15) Ment and sin are mdimidually separate
{16) Man s lfe 1< bet temporary, as transifory as even
the drop on tho tap of the prass (17) T have already
commuited many a sm, (why should I ther commt more )
(18) Laberation results from experiencing frutts of bad
actions done in the past, never withomt expertencing
them, or, 1t results by anmhilating the Karma by penance,
thns 13 the orghtecnth thing — There 13 a group of stanzas
referring to thesc eighteen things —

When an 1gnoble man bandons rehgion for the
sake of enjoyinents, the igmorant fool becomes attached to
them and does not hnow he fntare benefit (1) Then le
has fallen back (to the Touscholder’s life) be becomes
depnived of all relipious practices and comes afterwards
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to repentance hke Indrs fallen down upon the earth (2)
When the monk, who 15 first adorable, becomes afterwards
unadorable (when he has reverted), he tlen repents hke
a dety fallen from her seat, (3) When tbe monk, whe
18 hrst fit to be worshipped, becomer afterwards unfit
for 1t, ke then repents likke a hing who 13 dethroned
(£) When the monk, who 13 first rospectful becomes
fterwards unfit for respect, be then repents like 1 merchant
interned m a hamlet 15) Yvhen such a monh fallen
from monkhood passes his youth and  becomes an ell
man, ho then comes to repentance like & fish that has
~wallowed the but (6) When such a fallen monk 1s
smitten down by the various anzieties of hie bad farmly,
he then repents hike an elephant tted down to a post
(7) When be 1s surrounded by wife and children and
13 full of 5 seres of Mobaniya Rarma, he then ropents
like an elephant sunk 1 mud, (8) (He may well
think —) Had I kept myself 1n monkhood prescribed by
the Jiua, 1 would have, to day, become {he Head of the
group with spirtually developed mind and fall of religors
learping (9) The condition of Great sages 1< 1ndeed hike
that of denizens of heaven provided they find pleasure 1
1hat conditron , sf however they do nof, the condition
15 siular to that in Great Hell (10) Having known
that monks delightsd 1n monkhood have excellent
Yappwness, parallel to that of gods, so also laving
kpnown that monks not delighted 1n monkhood have

worst musery lihe that i hell, 2 wise monk should find
delight 1n monkbood (11) People certainly despise the
monk {ilen from religion, and destituic of rehigtous glory
like the sacrifictal fire devoid of lustre at the enl of the
nite, they despise him as they would do a cobra of fierce
venom whose fangs bave be o uprooled (12) For a man
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fallen from monkhood, following 1rchgious prachices and
posgessed of breach of character, there 1s 11 store hero 1n
thts world irreligion, mfamy, 11l repute and bad name among
common persons and eventually s fall info hells (13}
Having enjoyed the varous enjoyments with a
Licentaons mind and having led a hie of no <elf control,
the monk goes after death to » conditron which cannot
be contemplated , enlightenment 13 not at «ll easy for
him even afrer he has revolved 1n many existences (14).
In the case of this hell-insect, full of pam and bving
1 misery, there s to roll a very long pertod hike Palyo-
pama or SZgavopama (before he will become free from
pam), why should I then think of my pan here (which 13
practically littie) when compmed with that of the insect?
(1,) This my misery will not remam long, femporary
3s the desive of enjoyment of a being, 1 1t does not
vanish with this body (during Ifetime), it will vamsh
when the hfe would terminate (16) When s monk
has got o determined thought that he would rather
abandon lis body rather than Relygious Law, senses
cwnnot move him as he 1s settled 1n  self restrawnt just
a3 tempestuous winds do mot move the Mountan
Mern (17) Having seen thie, 2 wise monk should know
Ins (spinitual) gain and the varions means guarded m
three, 2 monk should follow the precepts of Jina m
body, word and mind (18) Thus I say

ArrrNpix 2
I would hke now to state the conclusion which 13
a part of the Sacred Learmng bemng <fated by th
Ommscient Having heard this virtuous porson~ bave
therr mind  tarned to rehigion (1) When the large



